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Abstract:  I have shown (2007, 2008) that a plausible history of Brahman migration to 
peninsular India from their Vedic homes in the Kuru P¬ñc¬la area can be constructed 
from epigraphy and other literature, using the three Vedic markers common to all 
Brahmans, their Ÿfhe¬, the style of the traditional male tuft; the SĈtra affiliation, a 
specific Veda caraĖa followed by a Brahman, and the Gotra lineage, a specific family line 
stemming from a È×i-singer of the Ĕgveda.  My present attempt is to arrive at a prequel 
to the above, a prehistory of the Brahmans, by conceiving them strictly and neutrally 
as the corporate agency of the Vedic oral tradition(s) before its transformation into the 
historical Brahman caste grouping. 
 
The concordance between the Ĕ×i index of the Vedic AnukramaĖÔ system and the 
Pravara index of the Gotra affiliations will be our primary data.  I will be arguing that 
the È×i index provides the earliest picture we can form of the Vedic oral agency, made 
up now of a large number of poet-families and their collections, of different sizes, each 
archived in the name of a notional First Singer.  The collection of the Ĕgveda as the 
ten-maĖÖala saÕhit¬ brings together these 50-odd disparate collections into a sam¬na 
or an ecumenical body, including their erstwhile different oral agencies.   
 
Manuscripts of the different collections did not come together, in this period before 
writing, to form the ten-maĖÖala corpus; the different oral agencies did, becoming 
through the process a pan-Vedic agency to sing a pan-Vedic corpus. The 50-odd pre-
collection First Singer labels, each an autonomous oral agency erstwhile in charge of a 
collection of Èks and their praxis, do not die out, although they are now redundant and 
superseded by the pan-Vedic collection and praxis.  Rather, they become the 
irreducible elements, the backbone, of a pan-Vedic oral agency, each equal to the next, 
becoming bound into a biological body through the endogamy-exogamy regulations of 
the Gotra institution: marriages must occur across the fifty-odd Gotra groups, but not 
withi n one, welding thus an e pluribus Unum ̂ ka `ob^qfkd qeb ā`^pqbĂ of the Brahmans. 
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The Ĕϲi index of the Vedic Anukramaϖŋ pvpqbj and the Pravara lists: Toward a Pre-
history of the Brahmans1 

(vedarakϲġoqe^j: for NambĈrik -KiÀÀan) 
 

Section I.  i.  Introduction 
 

I have shown in earlier work (2007; 2008) that a plausible narrative of Brahman 

migrations to the peninsular South Asia from their Vedic homes in the Kuru-P¬ñc¬la 

area can be constructed from epigraphy and other literature by using the three Vedic 

markers common to all Brahmans, their Ÿfhe¬, the style of the traditional male hair tuft; 

their  SĈtra affiliation, a specific Veda caraĖa followed by his family; and their  Gotra 

lineage, a specific family line into which a Brahman is born, stemming from a È×i singer 

of the Ĕgveda (ĔV).  Such an approach yielded a coherent story about the arrival in the 

peninsula of two groups of Brahmans, the first, ca 200-100 BCE, at the eve of the 

Sangam period of the Tamil country; the second, half a millennium later, in the 

historical period, during the Pallava reign first (5th to 10th CE) and later in the CÏđa-

P¬Ėtiya-N¬yaka period, upto 16th CE.     

I seek to extend here the above study, but backward in time and arrive at a 

āprequelĂ to the above, a pre-history of the Brahmans.  Can we arrive at such a pre-

history?   I believe that it is possible, and the concordance between the two Vedic 

discourses, the È×i index of the Vedic AnukrmaĖÔ system and the Pravara index of the 

Gotra system, will supply our primary data.  In essence it extends the third Vedic 

marker above, that of the Gotra affiliation, back to its origins as far as evidence would 

allow.  In this perspective and for the time period under review, the Brahmans will be 

regarded strictly and neutrally as the corporate agencies of the Vedic oral traditions, a 
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sort of guild or collegium united in the praxises and discourses of a techne, that of the 

arts and sciences of the oral compositions of metrical verses used in formal rituals.  

They are not yet the familiar social or caste group, subsumed into the rubric, Brahman.   

I will be arguing that the È×i index provides the earliest picture we can form of 

the Vedic oral agency as such a neutral entity; and that its concordance with the 

Pravara list marks the beginnings of it as a social or caste unitýa construct, coloured, 

even clouded, by its later history.  And the È×i index suggests that it was made up at this 

time (ca. 1500-1100 BCE) of a large number of poet-families and their collections, 

forming a sacerdotal adjunct to a prince or chieftain as part of the well-known brahma-

k×atra grid.  We will see that they were of different sizes, of different ethnic and 

linguistic backgrounds, each archived in the name of a notional First Singer and listed 

in the È×i index.  When a global collection of these individual collections, in the form of 

the ten maĖÖala ĔV-saÕhit¬ known to us, comes into formation, it brings together 

these disparate, diverse collections into an ecumenical saÕhit¬, along with the erstwhile 

different human agencies behind these oral archives.   

We should note that it cannot be otherwise in an oral tradition, literacy in the 

form of the Br¬hmÔ scripts appearing in South Asia only ca. 4th BCE (Salomon 1995; 

1998), well after the end of the Vedic period, properly so called.  Thus, manuscripts of 

the different collectionsýfamily, personal--did not come together to form the ten-

maĖÖala corpus; the different human oral agencies behind the respective collections 

did, becoming through the process a pan-Vedic agency to sing a pan-Vedic corpus.  And 

as we know, the Ĕgveda and the ancillary discourses, the two liturgical saÕhit¬s and 

the Br¬hmaĖa-ĎraĖyaka-Upani×ad compositions never ceased to be oral; they 
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remained in an oral tradition and do so even today strictly in an oral tradition,2 

acquiring thus the rubric Ŝruti (ifqbo^iiv) āplrka)Ă qerp ^ āplrka qo^`hĂ lo āq^mb 

ob`loafkd+Ă)   

The key evidence--very little addressed in literature3--that the concordance 

between the È×i index and the Pravara list provides us is that the once disparate and 

various oral agencies, although now made part of a pan-Vedic system, retained 

nevertheless their pre-collection identity labels embodied in the First Singer figure--

already perhaps centuries old at the time of the collection of the ĔV as a ten-maĖÖala 

saÕhit¬.  This must be recognized as a major phase of Vedic history, the transition of 

the many individual personal and family collections into one saÕhit¬ and, 

simultaneously, their erstwhile oral agencies into a pan-Vedic agency, both the saÕhit¬ 

and its human agency ecumenically conceived and arranged.  I argue below that the 

ecumenism is of special significance: as we will see, the different individual poetic 

agencies that form the pan-Vedic agency are of different sizes, some the sizes of 

āC^jfivĂ _llhp) pljb mboplk^i `lllections of ten hymns or less, some even just one 

hymn.  Yet all fifty collections and agencies have due presences in the ĔV, marking the 

formation of both a pan-Vedic oral agency and its oral correlative, the ten-maĖÖala 

corpusýor, crucially, vice versa: an oral archive and its human agency are indivisible.  

The concordance between the È×i index and the Pravara list provides concrete evidence 

that some fifty such earlier oral agencies pass through the transition, giving rise to the 

Gotra affiliations of the pan-Vedic oral agency, each a primus inter pares, regardless of 

the sizes of their original collections.  
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Sometime now and earlier (ca. 1000 BCE), these different poetic agencies and 

their praxises were still neutral and open to the non-Vedic indigenous peoples of South 

Asia, an aspect of Vedic history that has not been fully engaged or considered.  The 

Vedic people did not arrive at an empty space: a wealth of evidence, collectively 

abpfdk^qba qla^v ^p āifkdrfpqf` ^ob^,Ă qbiip rp qe^q the region, from northern 

Afghanistan to the Panjab plains of the Indus river, was inhabited by many non-Vedic 

and non-Aryan populations, when the Vedic speaking people begin to arrive in the 

Panjab.  I will argue that we can postulate that a pan-Vedic oral agency is thus forged 

from composite and diverse human groupings, the nucleus of the later social group of 

Brahmans. 

Of central importance to my argument is that it becomes closed at this point, 

certainly with the Pravara list, ca. 900-800 BCE, the near-end of our two lists.  The 

Pravara lists rise in effect to meet this contingency: it sets out who may marry whom, 

and who may not whom.  The exogamy-endogamy regulations we see in the historical 

Gotra system cement qeb lk`b lmbk ^ka ākbrqo^iĂ poetic agencies into a closed body, 

the Brahmans.  Marriages lrqpfab lkbÿp Dlqo^ affiliation are mandated by the exogamy 

rule of the Gotra institution, cohering the fifty üodd pre-collection diverse oral 

agencies into an e pluribus Unum body; the other rule, that of endogamy, that marriages 

are possible only among Gotra affiliates, further conserves the e pluribus Unum body 

into a closed agency.  The Gotra institution plays a biological role thus in forging an 

eminently successful human agency, subordinating it ̂ p ājkbjlkf` ^rqlj^q^Ă lc an 

oral tradition.  So complete is this process that the Gotra institution may be thought, I 
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will be arguing, of ̂ p ^ _flildf`^i āpm^kaobi)Ă ^ `l-evolutionary mechanism, sustaining 

the oral agency in different parts of South Asia.   

Further, the ĔV is fully conscious of this accomplishment.  It proclaims and 

forecasts this body as a sam¬na (Macdonald 1929: 337; s.v. sam¬na āp^jb) combined, 

eljldbklrpĂ& bkqfqv in the last hymn of the ten manÖala ĔV (10.191), clearly by design 

a hymn of benediction and equally clearly, a hymn added later to mark the benediction: 

āsam¬naĂ appears eight times in the last two verses of the hymn, one in Tri×Àubh (TR)4 

and the other in AN, each sam¬na added to signify, equally, the ten maĖÖala corpus and 

its oral agency.  Well-omened, we should add, in light of its great success as a historical 

body.     

 

 Our primary text is the È×i index of the Vedic >krho^j^ϖŋ system,5 a list of some 

500-odd singers of the ĔV (Mayrhofer 2003).6  The AnukramaĖÔ system consists of three 

strands of informational index, the list of the È×i-singers being only one.  The deity 

addressed or invoked in the hymn or the verse forms another strand and the meter of 

the verse or the hymn, the third.  Outside one hymn, and that too part of the  khila or 

appendix of the ĔV (8.58), every verse, every hymn of the ten-maĖÖala ĔV has come to 

us objectified in an indexical discourse, what the deity of a verse or hymn is; what its 

meter is; and finally, who its È×i-singer is.  These three elements supply, as we will see, 

the basic rulesýwhat I would designate below as the Bergaigne-Oldenberg laws--of 

arranging hymns and verses into an individual or family collection; it is such 

Bergaigne-Oldenberg collections, archived along three axes, that give rise to the ten 
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maĖÖala ĔV.  Indeed the È×i index is āl_pbppfsbĂ7 to the extent of registering joint 

authorships of evjkp tfqe ā^kaĂ lo āloĂ `lmri^+ 

 The Pravara index of the Gotra system8 is our second main source.  We have 

here some fifty descent formulas, linking a remote and perhaps mythical First Singer 

figure often through an intermediary figure to a current singer.  H^Ÿv^m^-Avats¬ra-

Kfaeors^ fp ^ qvmf`^i bu^jmib) fjmivfkd qe^q H^Ÿv^m^ fp qeb objlqb Cfopq Pfkdbo lc qeb 

family, Avats¬o^ ^k fkqbojbaf^qb cfdrob ^cqbo H^Ÿv^m^ ^ka Kfaeors^ qeb lkb kb^obpq ql 

us, the last one, putatively historical and actually so in some instances (Brough 1953: 

24).  All three names occur in the AnukramaĖÔ È×i index as well, giving us what I have 

called above concordance between the two, H^Ÿyapa at 1.99 etc; Avats¬ra at 5. 44 etc; 

Nidhruva at 9.63 (see Appendix I for a complete breakdown of the ĔV along the 

AnukrmaĖÔ attributions.)  I will be arguing that such a concordance between the È×i 

index and the Pravara list shows that a coherent set of Bergaigne-Oldenberg H^Ÿv^m^ 

collections (altogether 41 hymns; 352 verses), including those by other H^Ÿyapa poets 

than the three in the Pravara formula and distributed through Books 1, 5, 9 10 of the 

ĔV, was edited into the ten maĖÖala ĔV saÕhit¬) jfoolofkd ^ pfjfi^o ābafqflkĂ lc the 

KaŜyapa oral āDlqo^Ă agency into the pan-Vedic oral agency.  This can be said for all the 

50-odd collections and their oral agenciesýall now beholden to the global 10-maĖÖala 

saÕhit¬ and its praxises and forming thus the nucleus of the historical Brahman group. 

Third, we will depend upon an entire group of texts, from the Brġej^ϖ^-type 

liturgical discourses of both poems and poets of the ĔV, in the SaÕhit¬ and the 

Br¬hmaĖa works9 of the immediate post-ĔV period; they will serve as our referee 

literature.  We will see that the singers of the ĔV go through a steady process of 
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āabmboplk^ifw^qflk+Ă10  However, in the Br¬hmaĖa literature, the singers are still within 

their Vedic aura, and there is much information in these sources about individual 

poems and poets, enough in fact to lead to a radically new picture about the singers of 

the ĔV on the one hand and the Vedic archival systems, on the other.  Increasingly, 

however, they begin to appear in the ritual realm, as the orthoprax Ètviks of the Ċrauta 

rituals, as the Hota, the Adhvaryu, the Udg¬ta, and the Brahm̂ k āmofbpqp+Ă  Fk`obasingly 

as well, they are almost card board figures, invested with supernatural powers, accrued 

from years of austerities, generalized in the term tapas) jvpqf`^i āeb^q)Ă part of the 

mythology of the Brahmans of their Vedic past, receding back in time. 

 

The terminus a qua of our inquiry is the very start of the Vedic age, 1500 BCE, 

with the arrival of the Vedic-speaking tribes in the Panjab plains; our ad quem is the 

Br¬hmaĖa-SĈtra period, ca. 800 BCE, a time period divided by Michael Witzel (1999: 57-

59), broadly into five levels, from the philological features of the āVedicĂ i^kdr^db, as 

evidenced in the texts of the period.  The corresponding geographical area will cover 

the region all the way from eastern Afghanistan to the Kosala region, the Indus plains 

in the west and the GaÚg¬-Yamun¬ doab in the eastýalso schematized, by Witzel, into 

four distinct areas (with considerable interfaces): West, Central, South and East.  Thus 

our first level text, the ĔV, is a Level 1 W item; our fifth level text the ĎŸs^i¬yana 

Ċrauta SĈtra (ĎĊS), Level 5 E item.  All texts relevant to this investigation are bounded 

by these two. 

 

I present my findings in three broad sections: 
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Section I shows that the È×i index of the Vedic AnukramaĖÔ system is an 

authentic archive, with the Gotama hymns as the example.  I show that we can arrive at 

a global output of the Gotama poetic tradition, as collected into the ten-maĖÖala ĔV.  I 

address then the concordance between the È×i index and Pravara list for the Gotama 

family, suggesting by extension that some fifty pre-collection families and groups can 

be similarly arrived at, forming eventually the sam¬na pan-Vedic oral agency, by now 

the beginnings of the historical Brahman group.  I provide corroboration for this from 

the Br¬hmaĖa discourses, our referee literature. 

Section II addresses the diverse, pre-collection world of the fifty-odd Vedic oral 

agencies, Level 1 W, how we may postulate arguments about their formation and their 

continuance or survival, later, in the Gotra societyýtheir prehistory, in other words.  

The central tendency to be noted is moldobppfsbiv colj āmanyĂ to āone,Ă e pluribus 

Unum) qeb āpluribusĂ m^oq q^hfkd rp ql qeb tloia qeb pfkdbop lc qeb ĔV proper.  I show 

qe^q te^q e^p _bbk `^iiba ^ ā_ob^hqeolrdeĂ %Cofqp Pq^^l 2000) in Vedic studies makes 

this world explicable through its several broad constituents, riveted together later as a 

sam¬na %āp^jb lo rkfclojĂ& body, a Unum. 

Section III turns attention to the immediate post-collection world, Level2 W-C-S, 

presenting evidence in support of the above, how such a sam¬na world is created from 

the many collections and the many agencies.  We will see that this comes minimally 

from three processes: formation or standardization of liturgies into a uniform pan-

Vedic type created from erstwhile individual family praxises; creation of liturgies that 

foreground the pre-collection identities, no longer divisive, but each now a primus inter 

pares category, one among many and equal in status to each other; and finally, the 
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transformation of the pre-collection labels into the Gotra affiliations, institutionalizing 

the new kinship regulations of exogamy and endogamy, further riveting the earlier 

individual components into a biological or genetic body.    

In section IV, I come to the significance of these findings and draw the 

conclusion that the Vedic oral traditions constitute perhaps the most important āmlfkq 

lc abm^oqrobĂ to arrive at a longitudinal history of the Brahmans, from their origins in 

the remote Vedic period (Level 1, W) as individual oral agencies to their extant 

historical collaterals throughout South Asia.    

 

Section I. ii. Authenticity of the Ϫϲi index of the Anukramaϖŋ pvpqbj 

F tfii cfopq pelt qe^q qeb Ϫϲf fkabu mlppbppbp bklrde fkqbok^i `lkpfpqbk`v ql m^pp 

a prima facie test of authenticity, as data stored in coherent and regular order as the 

rubric anukramaϖŋ (Macdonnell 1929 [1971]: 15; s.v. anukramaϖŋ) ā^ q^_ib lc `lkqbkqpĂ& 

signifies.  Good evidence for this comes from ĔV 1. 58-64, seven hymns, shown by 

Jamison (2007: 60-68), to possess a real and concrete poetic voice behind them, all 

seven, the composition of one poet in any meaningful sense of the word. 

Qeb pbsbk evjkp `lkpqfqrqb ^ ā?bod^fdkb-Liabk_bod p^ϒefqġ)Ă11 a collection 

following specific but global laws of arrangement of hymn collections of the ĔV: as a 

rule, such a collection begins with an Agni hymn, decreasing along the collection both 

in length of the hymn and that of the meter (usually long JG-TR starting the series), till 

a change of deity, usually to Indra, occurs, with the longest hymn to this deity starting 

the series to him, first, again, in the long meter(s) (JG-TR) then decreasing in lengths of 

both, that of the hymn and the meter, the pattern repeating itself with other 
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collections ̂ aaobppfkd lqebo abfqfbp) SfŸsb Abs^ lo qeb J^orqp) _bfkd ^ rpr^i abfqv lc 

transition to a subsequent new series.  That is, a collection of hymns as we have it in 

the extant ĔV is itself made up of smaller collections, each already organized along, 

verifiably so, at least along two Bergaigne-Oldenberg criteria, that of deity and meter--

along two of the three strands, in other words, that make up the AnukramaĖÔ system.  It 

is natural to suppose that the È×i index would also be part of such an archiving system 

and as such, this was the rationale and status quo, as we will see, behind the collection 

of the ĔV as a global saÕhit¬: such pre-fabricated units came together to make up the 

10-maĖÖala ĔV, already collected along the Bergaigne-Oldenberg laws in the individual 

family and È×i collections.  And it is not probable that these archival principles arose 

only when the global ten-maĖÖala ĔV was devised; we cannot doubt that individual 

collections were already archived in the form of Bergaigne-Oldenberg units.  

 

Along the third strand of the AnukramaĖÔ system, Nodhas Gautama is indexed as 

the singer of the collection, the 1.58-64 saϒhit¬, and it is one of the classic collections 

showing the Bergaigne-Oldenberg rules in full play.  It begins with a 9-verse hymn to 

Agni in JG (6)-TR (3), a 7-verse TR hymn following and the Agni run ending with a 5-

verse hymn in TR.  The change of deity occurs with 1.61, a 16-verse hymn in TR to 

Indra, then a 13-verse hymn in TR, followed by a 9-verse TR hymn.  A third change of 

deity occurs at 1.64, to Maruts, with a 15-verse hymn to them in JG (14) and TR (1).  

Three individual levels of archival are discernable here under one È×i singer: 5 Agni 

hymns, in JG-TR meters; 3 Indra hymns also in the JG-TR meters and one Maruts hymn, 

also still in the long metersýall three making up the Nodhas collection. 
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What may thus be called the Naudhasa saϒhit¬ occurs between two other such 

Bergaigne-Oldenberg collections, 1.51-57 and 1.65-73,12 showing these two saÕhit¬s 

coming to the ĔV ābaftors,Ă like the Nodhas collection, as prefabricated units.  That is, 

they are also, already, arranged as saϒhit¬s of seven hymns (1. 51-57) and  nine hymns 

(1.65-73) and eventually edited into the 10-j^ϖΚ^i^ ĔV allowing us two important 

deductions regarding the entire archival system of the Vedic oral traditions that results 

in the 10-maϖΚala ĔV: first, all such collections, from a single verse to single hymns to 

multiple hymn collections like that of Nodhas to the book-length family collections 

that form the Family Books, all possess pre-redaction existences and histories hitherto 

ignored or thought inaccessible; second, if the meter and deity, two of the three items 

about a verse listed in the indexical system of the Anukramaϖŋ afp`lropb) cloj qtl lc 

the criteria of a Bergaigne-Oldenberg saϒhit¬, and verifiably so, it is illogical assume 

that the Ϫϲi-list, the third rail of the Anukramaϖŋ fkabu) t^p ^ipl klq ^ `ofqboflk fk 

ordering the collections that make up, globally, the ĔV.  The Anukramaϖŋ pvpqbj 

obmobpbkqp) fk lqebo tloap) ^ ācloj^i fkabu)Ă ^p fk J^`alkkbiiÿp āq^_ib lc `lkqbkqpĂ 

noted above.  Book 1 of the ĔV gives us 21 such distinct saϒhit¬s, each given to a 

singer.   

Tb e^sb Liabk_bodÿp fjmofj^qro qe^q qefp fp fkabba eow Book 1 of the ĔV came 

together: he notes that the Anukramaϖŋ pvpqbj e^p āmobpbosba `loob`q ^t^obkbppĂ 

(1888 [219] 208) for the attributions of all Bergaigne-Oldenberg saϒhit¬s or collections 

of Book 1: 1.1-11; 12-23; 24-30; 31-35; 36-43; 44-50; 51-57; 58-64; 65-73; 74-93; 94-115; 116-

126; 127-139; 140-164; 165-191.  It must follow that the later fabled efficiency and 

economy of the system was always and already wired into the system, along the three 
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axes of the AnukamaĖÔ system, even at its most formative and radical beginnings, part 

lc te^q Tfqwbi %.662_7 6.& e^p prddbpqfsbiv `^iiba qeb āq^mfkdĂ lc ^ evjk lo sbopb ^cqbo 

composition, an archival system, moreover, natural to an oral society: as we know, it is 

part of the formal praxis of the recitation of the ĔV to cite the three items, as a proem, 

before reciting the verse or the hymn.13 

 

In further evidence of the authenticity of the Ϫϲi index, Nodhas Gautama himself 

appears in one of them (1.61.14c: p^avl _ers^a sŋofvġv^ klaeġγ)14 and tagging six of the 

seven songs with his refrain, moġq^o j^hϲr aefvġs^pro g^d^j^vġq.  Although Nodhas does 

not appear in every song, nor his refrain, Stephanie Jamison shows that a distinctively 

Naudhasa poetic voice animates the whole group, transcending the individual song to 

`lebob qeb pbsbk evjkp fkql efp p^ϒefqġ qeolrde `ljjlk āpqor`qro^i absf`bpĂ _b^ofkd 

qeb mlbqÿp pfdk^qrob+15  

And, these are not the only poems of Nodhas Gautama in the ĔV.  According to 

qeb >krho^j^ϖŋ fkabu, Nodhas Gautama is also the singer of two other hymns in the 

ĔV: 8.88.1-6 and 9.93.1-5. The Nodhas refrain appears at 9.93.5b, thus justifying the 

>krho^j^ϖŋ ^qqof_rqflk) qeb plkd fqpbic ^mmb^ofkd fk ?llh 6 ^p fqp devat¬, deity, is Soma 

M^s^jġk^+  ĔV 8.88 does not have an internal Nodhas marker: a personal appearance 

or refrain.  However, its presence at 8.88 is justified, as Oldenberg (1888: [265] 256) 

noted, because of its strophic mode: its meter is Bϩ/SB, not found elsewhere in the 

Nodhas collection, a meter suitable besides for the strophic mode.  Moreover, as 

Jamison shows (60-3.&) 5+55 pe^obp) ^p albp 6+60) qeb `ljjlk āpqor`qro^i absf`bpĂ lc qeb 

principal Nodhas saϒhit¬ (ĔV 1. 58-64). 
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All the ambient hymns of 8.88 are strophic.  Indeed, as we know, Book 8 is 

globally strophic16 and most of these hymns are attributed to the Kaϖva singers in the 

Ϫϲi index of the Anukramaϖŋ pvpqbj7 qeb Klae^p evjk %5+55& fp mi^`ba lrqpfab qeb _^pf` 

Kaϖva repertory of strophic hymns, along with other such miscellaneous strophic 

hymns.  One of these miscellaneous items, we find, is attributed in the Anukramaϖŋ 

fkabu) ql D^rq^j^ Klae^pÿp āplk)Ă Bh^avƈ K^rae^p^) ^ka eb ebimp rp fk qefp 

determination by first appearing in the song at 8.80.9d (bh^avƈo absġ rq^ vġp `^ absŋγ) 

and then appending his āc^qeboÿpĂ refrain at 8.80.10d for good measure.  

 A skeletal, behind the scene, narrative of the Naudhasa collection that we may 

form from the above would be: we have here a father-son team with ten songs, the 

father first with a Bergaigne-Oldenberg saϒefqġ lc pbsbk plkdp fk ?llh . lc the ĔV and 

then two more hymns by him placed elsewhere but in appropriate contexts in the ĔV.  

His son follows, with one hymn and possibly, presenting the whole as a family 

repertory to the āeditorsĂ of the ĔV.  The family repertory then finds its way into the 

ten maĖÖ̂ i^ `lomrp) ^q ^mmolmof^qb kf`ebp) qeb c^qeboÿp p^Õhit¬ (1. 58-64) in Book I 

along with other such personal saÕhit¬s, and the isolated strophic hymns, both of the 

father and son, in Book  8.   We must note that the Ϫϲi index already makes such a 

narrative logical.  In recent work, Stephanie G^jfplkÿp ob^afkd lc qeb j^fk Klae^p 

collection gives the Ϫϲi index the presumption. 

 

Section I. iii.  An inclusive scheme for Gotama Ϫϲis 

 Can we add to the above?  Is it possible to further  embellish, flesh out, the 

picture of Nodhas family and its collection, their back story?  From his name, Nodhhas 
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Gautama, it is clear that he is an epigone, at least by one generation, bearing a name 

abofsba colj Dlq^j^+  Tb e^sb Dlq^j^ Oġeƈd^ϖa, putatively of the parental Gotama 

generation, with a āmboplk^iĂ collection in the ĔV at 1.74-93, at one remove from the 

Klae^p `liib`qflk) qe^q lc M^oġŸ^o^ ŷġhqv^ .+32-40 fkqbosbkfkd+  Qeb Dlq^j^ Oġeƈd^ϖa 

saϒhit¬, like that of Nodhas Gautama, is a Bergaigne-Oldenberg collectionýindeed, as 

already noted, all are from 1.51-191 (Oldenberg 1888: [220] 209)17ýbut containing 

significant additions made later to it, altering its original Bergaigne-Oldenberg form.18  

Qeb Dlq^j^ Oġeƈd^ϖa collection is much bigger than that of Nodhas, 204 verses against 

40+  Lrqpfab qefp pbofbp fk ?llh .) Dlq^j^ Oġeƈd^ϖa has a hymn in Book 9 (31), one of 

the series of 22 (9. 25-46) 6-verse (GA) Soma Pavam¬na hymns.  Like Nodhas Gautama, 

Dlq^j^ Oġeƈd^ϖa also has strophic hymns, at ĔV 1.91, 92, 93 (Oldenberg 1888: [221] 

210, n. 4), but they are not collected, as with the strophic hymns of Nodhas and son in 

Book 8 (88; 80), the globally strophic book.      

Further, we find that three hymns (9.37-39) in the series (9.25-46), where 

Gotama R¬hĈgaĖ̂ ÿp m^s^j¬na hymn (31) appears are attributed in the Anukramaϖŋ 

fkabu ql O^eƈd^ϖ̂  Ġϔgirasa, putatively Gotama R¬hĈgaĖ̂ ÿp c^qeboýa First Singer, as I 

will designate such figures.19  We see the same pattern as in the Nodhas collection, a 

father-son team, with a collection in Book 1 and isolated hymns in Book 9.   

 

Can we expand this picture still further?   Briefly at present but elaborated 

below, we can, by addressing the concordance between Ϫϲi index of the Gotama singers 

and those of Pravara list.  The ?oġej^ϖa-type discoursesýour referee literature--also 

help us in this.  We first see that both Gotama R¬hĈgaĖa and RahĈgaĖa ĎÚgirasa appear 
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in the Pravara lists, an Aϔgirasa-O^eƈd^ϖa-Gotama line, with a specific descent formula 

Ġϔdfo^p^-Gautama-ŷġo^as^q^ %pbb _bilt ^ka >mmbkafu FF&.  As we know, Gotama 

Oġeƈd^ϖa commands an iconic presence in the ?oġej^ϖa texts: the Kuru-Mġá`ġi^ 

orthodoxy-orthopraxy spreads eastward to the Kosala area in his name, the ą×i singer 

represented as sacerdotally ̂ ``ljm^kvfkd efp mofk`b Sfabde^ Jġthava, a type scene of 

the brahma-kϲatra scheme of colonization, led by and leading Agni, Fire, eastward 

_bvlka qeb P^aġkŋoġ ofsbo %ŷ? .+1+.+.1-17).  As we will see, he supplies the largest 

number of verses from the Gautama saϒhit¬s to the two liturgical Veda saϒhit¬s, the 

Yajur-^ka qeb Pġj^sba^+ 

 

The Nodhas/Naudhas name itself, however, does not appear in the Pravara 

index, but we see that we can forge from the Br¬hmaĖa-type discourses (Level 2 W->C) 

of the immediate post-Vedic period a link for it between the two, between the È×i index 

and the Pravara list.  Nodhas has a significant presence in the ?oġej^ϖa texts, the 

Pġj^sba^ ?oġej^ϖas linking him to other branches of the Gautama family and 

afp`lropfkd ^_lrq qeb K^rae^p^ Pġj^k) ^p ^ m^oq lc ^ `ljmibu ifqrodv fk qeb mlpq-Vedic 

period.  Generally, we will see that the ?oġej^ϖa texts help us link a singer to a Gotra 

lineage of the Pravara lists, and this will in turn lead us to È×i index and the First Singer 

of the lineage.  The ?oġej^ϖa texts thus serve as our referee literature, providing us 

with cross indexations and evidences.  For instance, we learn at PB VII: 1020 that 

Nodhas was the son of Kakϲŋs^q+  H^hϲŋs^q fp efjpbic ^qqbpqba fk qeb Mo^s^o^ ifpqp %pbb 

below for fuller discussion.)  We learn there that Kakϲŋs^q fp) mi^rpf_iv) ^ qefoa 

dbkbo^qflk abp`bka^kq ^ilkd ^ ifkb^db) lofdfk^qfkd fk R`^qev^ Ġϔgirasa (a First Singer 
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and eventual Gotrak¬ra) qeolrde efp fjjbaf^qb abp`bka^kq) Aŋode^q^j^p >r`^qev^+  

We also learn from the Anukramaϖŋ fkabu qe^q H^hϲŋs^q fp Aŋode^q^j^p >r`^qev^ÿp plk 

through an alliance (niyoga?) with Usij, a aġpÔ consort.   

We must note that the above Br¬hmaĖa evidence places them squarely in the 

world of the ĔV through the concordance of the relevant names between the È×i index 

and the Pravara list: their saϒhit¬s are all present in ĔV as Bergaigne-Oldenberg 

collections: 

R`^qev^ Ġϔgirasa:    9.50-52 

Aŋode^q^j^p >r`^qev^7 1.140-164; 9.74 

Kakϲivat Dairghatamasa: 1.116-126 

Qeb Cfopq Pfkdbo lc qeb ifkb fp `ib^oiv R`^qev^ Ġϔgirasa, a Soma poet (like the other First 

Singer Gotama singers: see below) with three 5-verse (GA) hymns in a set of six such 

hymns (9.47-52).21  Efp fjjbaf^qb abp`bka^kq fp Aŋode^q^j^p >r`^qev^) tfqe lkb 6-

verse (9.74; 8 JG 1 TR) hymn in the Soma book and a substantial collection in Book 1, 25 

hymns, nearly the length of a regular Family book.  The series begins with Agni 

addressed in 11 JG-2 TR 13-verse hymns (1.140; 141) decreasing to a 7 JG-1TR 8-verse 

hymn (1.143) then to 7-JG 7 hymn (1.144) to three JG-TR 5-verse hymns (1.145-148).  (1. 

142, a 13-sbopb >K evjk) ^p ^k Ġmoŋ evjk) fp bubjmq colj qeb ?bod^fdkb-Oldenberg 

rules of arrangement, but kept customarily, as Oldenberg (1888: 184 [194]) noted, with 

the Agni hymns).  Two more Agni hymns (1.149-50) in VI and Uϱ and a deity change at 

1.151, a 9-verse hymn (to Mitra (1) and Mitr¬ S^orϖ^ %/-9) with the meter reverting to 

JG meter and a new cycle, the entire collection ending with the monster 1.164,  52 

verse-hymn, in itself a collection, a saϒefqġ+   
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The other 11-hymn collection is attributed to his son, Kakϲŋs^q A^fode^q^j^p^ 

through Usij, a aġpÔ, and it is marked by a significant devotion to the twin-deities, the 

>Ÿsfkp+    Fq fp ^ipl ^ ?bod^fdkb-Liabk_bod `liib`qflk) _rq pq^oqfkd tfqe >Ÿsfkp ^p qeb cfopq 

deity (1.116-..6 fk QO8 .+./- fk jriqfmib jbqbop&) mobprj^_iv _b`^rpb lc qeb pfkdboÿp 

special relationship to the twin-gods (1.116. 7).  The collection goes on to other deities, 

again following the Bergaigne-Oldenberg rules with respect to the meters and lengths 

of the hymns.22 

Nodhas and his son, the family with which we began this analysis, may 

themselves be part of the generation of the epigones of these ĔV singers, along with 

lqebo pr`e Hġhϲŋs^q^ mlbqp lc ?llh .- ^p Delϲġ Hġhϲŋs^qŋ %.-+06-40), Suhastya Ghauϲeya 

%.-+1.&) `^oovfkd lk qeb c^jfiv ^aebobk`b ql qeb >Ÿsfkp+  I^pqiv tb have two more 

pfkdbop) Prhŋoqf Hġhϲŋs^q^ %.-+.0.& ^ka ŷ^_^o^ Hġhϲŋs^q^ %.-+.36&, linked by their names 

to the Kakϲŋs^q^ ifkb) _rq ^mmb^ofkd fk i^qb pqo^q^ lc qeb ĔV, in the latter part of Book 

10, in the appendix, as it were, of the Grosse Aufert, Great Appendix.  

 

We see thus that our core source, the È×i index of the AnukramaĖÔ system, 

satisfies several criteria of authenticity: first, its singer actually sings the songs 

attributed to him in the index; second, his saÕhit¬ displays rational and meaningful 

criteria of archival, which are also the global criteria for all the collections that make of 

the ĔVýfrom Family saÕhit¬s to those of individual singers; third, it reveals a father-

son matrix as the irreducible archival discourse that reappears in the Pravara index, 

undergirding it; fourth, such an archival system seems to be natural to an oral society, 
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organizing its repertory through three different criteria, the È×i singer, the deity lauded 

in the verse and its meter.  

 
 

Section I.  iv. The Pravara index: an algorithmic discourse of the Ϫϲi list of the 
Anukramaϖŋ pvpqbj 

  

We may now consider the Pravara index in detail, already introduced above, to 

further extend the above picture of the Vedic world.   It is so strongly linked to the 

Anukramaϖŋ fkabu ^p ql _b fqp moÚ`fp8 some 90 names out of the roughly 500 names23 of 

the Ϫϲi index, form a concordance--that is, generated from the Ϫϲi index as if from a 

template.  The Pravara index itself adds just a handful of new names so that almost all 

È×i names of the Pravara index are also singers of the ĔV.   

As I noted above, typically, the Pravara index is a list of lineages (see Appendix 

II for a complete list), expressed as a patrilineal descent formula, ranging, at one end, 

from an bhġϪϲi or One Ĕϲi formula (rare; e.g., V¬si×Àha for the Vasi×Àha lineage), or at the 

other end, a m^á`ġϪϲi or Five Ĕϲi formula (rare, but not as rare as the bhġϪϲi; e.g., 

Bh¬rgava-Cy¬vana-Ďpnav¬na-Aurva-J¬madagnya), but most falling in between, tri¬È×i 

or Three Ĕϲi formulas, like K¬Ŝyapa-Ďvats¬ra-Naidhruva.  Some fifty-odd such pravara 

formulas are seen to be in existence by the Br¬hmaĖa-SĈtra period, Level 4-5; C->E.   

The concordance between the È×i index and Pravara list is global and robust.  In 

the case of the KaŜyapas, for example, all the three È×is of the Pravara formula are, as 

noted above, attested in the È×i index: first, H^Ÿv^m^ M¬rÔca is the Ϫϲi singer of 1.99 (1 

hymn; 1 verse); 9.64 (1 hymn; 30 verses); 9.91-92 (2 hymns; 12 verses); 9.113-114 (2 

hymns; 15 verses); 9.67.4-6 (0 hymn; 3 verses); 10.137.2 (0 hymn; 1 verse).  Second, the 
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jfaaib pfkdbo >s^qpġo^ HġŸv^m^ ^mmb^op ^p qeb Ϫϲi of 5.44 (1 hymn; 15 verses); 9.53-60 (8 

hymns; 32 verses).  Then we have the third KaÇv^m^) Kfaeorsf HġŸv^m^) ^q 6+30 %. evjk8 

30 verses), the nearest figure to us, an epigone and closest to being a historical figure. 

The father-son team, Asita and Devala, with a Bergaigne-Oldenberg collection of 20 GA 

hymns (9.5-24), Rebh¬ and sons (9.99-100), and BhĈt¬ÕÇa (10.68) complete the KaÇyapa 

register of the ĔV. 

It must be noted that the last singer, BhĈt¬ÕŜa, a late singer appearing in Book 

10 with a late- possibly even post-Vedic name, is considered by Kuiper (2000) to be a 

bilingual È×i, possibly a non-Vedic singer but finding a niche in the Vedic society 

through the KaÇyapa family, a pattern of acculturation to which I come in greater detail 

below.   

As we know, the first formal āredactionĂ of these descent formulas occurs as the 

appendix to the BĊS (Level 4/5; E), the earliest of the SĈtra texts, ca. 7th BCE.  It seems to 

set up a pattern followed by the other ĊÈauta SĈtras, like ĎĊS and ApĊS.  The BĊS list 

is the largest, and it numbers roughly forty-nine.24   I showed in earlier work (2007) that 

they represent two distinct groups, nineteen of them forming a primary categoryý

what I have designated as the Brough-19ýand the other thirty descended generally 

from the nineteen, a later charismatic epigone engendering a new line, beyond his 

primary Brough-19 lineage but always as an off-shoot of the primary descent line.  That 

is, the root È×i of the secondary lineage remains the same as that of its Brough-19 

lineage, the new lineage thus often a pañc¬È×i formula, beyond the usual tri¬È×i of a 

Brough-19 group.  A typical example is ĎÚgirasa-B¬rhaspatya-Bh¬radv¬ja-G¬rga-Ċaina, 

the G¬rga-Ċaina part engendered by Garga, himself already of the Bh¬radv¬ja family 
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and the tri¬È×i pravara formula, ĎÚgirasa-B¬rhaspatya-Bh¬radv¬ja (see below for fuller 

discussion.) 

The secondary pravara formula may also be a tri¬È×i type, the third name, the 

one nearest to us, replaced by an alternate name, Asita, Devala or Rebha replacing thus 

Nidhruva in the KaÇyapa family above in the secondary proliferations--BhĈt¬ÕÇa, 

Hrfmboÿp _fifkdr^i È×i, failing to do so.  ĊaĖÖila engenders such a secondary KaÇyapa line; 

he is also one of the rare new names of the Pravara index without an algorithm in the 

È×i index.25 This is in accord with the great prominence of ĊaĖÖilya, bringing the 

Agnicayana to east from the Kuru-P¬ñc¬la area to the Kosala region (Witzel 1989: 24). 

We must note as well that, as with the example of the KaÇyapas, a Brough-19 

lineage often gives rise to more than one secondary pravara, the ViÇv¬mitras with the 

largest, nineteen, (see Appendix II and below.)  It should be further noted that the 

exogamy rule applies between a Brough-19 branch and its secondary off-shoot, as well 

as among the several secondary pravara lineages themselves.  That is, a Garga-

Bh¬radv¬ja may not marry a Garga-Bh¬radv¬ja, nor a Brough-19 Bh¬radv¬ja, nor 

another Bharadv¬ja secondary lineage, for example, the ĎÚgirasa-B¬rhaspatya-

Bh¬radv¬ja-Duvasya-V¬ndana, a line engendered, like the Garga line, by Duvasyu 

V¬ndana, the singer of 10.100, 26 a 12 verse hymn (11 JG-1 TR).     

>p tb hklt %J^e^abs^k /--4&) ^ krj_bo lc āc^jfifbpĂ fp ifpqba rkabo b^`e lc 

the 49 lineages in the BĊS, totaling altogether 796, the Brough-19 group claiming 549 

(70%) and the other 247 (30%).  The Brough-19 branch of the Bharadv¬jas leads the list 

with 88, the KaÇyapas following close behind, with 86.  These families contain many of 
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the famous Vedic names of the Br¬hmaĖa-Upani×ad period (4; C and E).  A partial list 

would include:  

AÇmaratha, ĎgniveÇya. ĎpastaÕba, Ďrt abodha, Ďlekhana, ĎÇval¬yana, ĎruĖi, 

K¬ty¬yana, K¬mak¬yana, KÈ×ϖ¬treya, Kohala, Kautilya, Kau×Ôtaki, Garga, J¬b¬la, 

Jaimini, T¬rak¬yana, Tittiri, DhĈmar¬yaϖa, N¬r¬v^ϖ^) Paila, Patañjala, 

B¬dar¬v^ϖ^) ?¬×kala, Baudh¬yana, MaÀhara, M¬ϖarhbv^) J¬ohe^ϖabv^) Yaska, 

Y¬ñjavalkya, Ċ¬kalya, Ċ¬ϔkh¬yana, Sumantu, ĊaiÇfofv^ϖÔ, VaiÇaÕp¬yana. 

If these names signify the historical personages behind these names, the list represents 

the Vedic world that BĊS knew, but as a layered accretion, collected as a synchronic 

redaction, of the significant Vedic personages and their Gotra affiliations.  Some, like 

Y¬jñavalkya, are associated with SaÕhit¬ texts; some, like Kau×Ôtaki, Br¬hmaĖa texts; 

pljb ifhb >dkfsbŸv^) PĈtra texts.  

What do these names tell us?  Clearly, they constitute the honor roll of the 

Vedic world.  We have already seen how such charismatic figures often engendered 

secondary branches from the Brough-19 group.  Names like ĊaĖÖila still do seem to 

generate a pravara affiliation+  ?rq tb e^sb ^ipl e^sb āc^ipb pq^oqpĂ7 Kau×Ôtaki, another 

Br¬hmaĖa period figure, seems to engender a pravara which does not hold out and 

reverts back to the parental Brough-19 KaŜyapa label.  He is localized to south-east of 

the Kuru-P¬ñc¬la state (Witzel 1989; 1997), and the Br¬hmaĖa text named for him forms 

through its SĈtra text, the ĊĊS, a special relationship with the BĊS (Mahadevan 2008),27 

giving rise to an active and extant Ċrauta tradition.  The BĊS ascribes to him an 

independent Gotra affiliation at BĊS 2.3, but it has not survived as such among the 

extant adherents of Kau×Ôtaki school.   
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The names must be thought of as referring to the prominent figures of different 

Gotra affiliations in the Vedic period.  More difficult is the matter of the BĊS numbers 

for each Gotra affiliation, where these names appear in the first place.  Consider the 

figure 88 (Brough 1953: 111-113) for the Bharadv¬jas or 50 (Brough: 139-140) for the 

Ďtris.  Can it be a census of a sort, a relative numerical distribution of these Gotra 

lineages as known to the BĊS redactors?  I will come back to these questions, noting 

here that I show in detail (2007) that there is impressive correlation between extant 

Gotra data, albeit from the peninsula, and the BĊS numbers (See Appendix II).   

  

Section I. v:  The Gotama Ϫϲis and the Pravara lists 

 Our target group, the Gotamas, forms a mid-tier Gotra group both in BĊS 

Pravara list (16 āc^jfifbpĂ for the Brough-19 clad and 36 for the other six secondary 

groups combined) and in the historical Gotra data.  The seven Gautama lineages are:  

i. Gotama (the Brough-19 lineage):  ĎÚgirasa-Gautama-Ďy¬sya 

ii.  ŷ^o^as^q^ %qeb O^eƈd^ϖ^ ifkb&7 Ġϔdfo^p^-Gautama-ŷġo^as^q^ 

iii.  KaumaĖÖ̂ p7 ĠÚgirasa-Aucathya-Hġh×ŋs^q^-Gautama-KaumaĖÖa 

iv.  Aŋode^q^j^p^7  ĠÚgirasa-Aucathya-Hġh×ŋs^q^-Gautama-Dairghatamasa 

v.   >rŸ^k^p^p7  ĠÚgirasa-Gautama->rŸ^k^p^  

vi.  KareĖrmġi^7  ĠÚgirasa-Gautama-KareĖrmġi^ 

vii.  Sġj^abs^7  ĠÚgirasa-Gautama-Sġj^abs^ 

 

We do not have an Anukramaϖŋ bkqov clo H^rj^ĖÖa, AuÇanasa, and KareĖup¬la, thus no 

appearance for them in the ĔV but all others possess an entry in the Anukramaϖŋ ifpq 
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and thus songs in the ĔV.  A lineage like Dairghatamasa has an impressive presence in 

the ĔV, with collections as long as that of a Family book. 

 How are the Gautama Gotra-Pravara lineages reflected in the historical Vedic 

oral agency, in Brahman populations?  In addressing this question, we must keep in 

mind that the lack of a reliable all-South Asia Gotra census is one of the great standing 

lacunas of Indology, and the data used here come almost entirely from the peninsular 

region, from reliable epigraphy as well as field work.  It is possible that it may contain 

the original profile, perhaps with a handful of exceptions, one of the Gotama lines 

being one such exception, as noted below.  We have evidence that a global Gotra profile 

dates from before the formation of the two liturgical Vedas, the Yajur- and S¬mavedas, 

taking shape immediately after the collection of the ten-maĖÖala ĔV, Level 1-2, W->C.  

From epigraphy and field work (Mahadevan 2008), we see that all adherents to the two 

liturgical Vedas, the Yajur- and S¬ma-veda, possess the same random profile of Gotra 

affiliations as those of the ĔV adherents.  In other words, the nucleus of the Gotra 

institution already possessed all 49 affiliations of the BĊS, most likely already in their 

relative historical numerical distributions.   

However, when the Kuru-P¬ñc¬la orthodoxy-orthopraxy complex begins to 

spread (Level 2-5; C->E) in the Vedic realm, it is improbable that an exact Gotra cross 

section with the original numerical distribution of the 49 pravaras would have spread.  

However, it is also certain, on the other hand, that the migrant body will contain more 

than one Gotra grouping--at least three or four, in historical samples I have studied28--

to meet the exogamy stipulation of marital kinships.  It is certain too that chance would 

play a vital, even ultimate, role in the eventual Gotra make-up of migrant groups.  In 
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related work (2008), I show that in the post-Vedic period there were two waves of 

Brahman migrations to the peninsula from the north, both predominantly from 

Tfqwbiÿp T-C-S areas, the first group from the P¬ñc¬la areas ca. 150 BCE and the second 

group from the Haryana-Malva areas, almost half a millennium afterward.  Some 36 of 

the 49 Gotra-Pravara affiliations are attested among them.  The Gautama data raise 

interesting, even intriguing, problems in this context. 

 The largest numbers are found, as is to be expected, for the Ďy¬sya-Gautamas 

(in the range of 6%; a mid-tier rank; see Appendix II), the Brough-19 lineage of the 

Gautamas, engendered in the name of Ay¬sya ĎÚgirasa, the singer of 9.44-46; 10.67-68 

(see below for more on Ay¬sya.)  He seems to belong to the Ucathya ĎÚgirasa and 

RahĈgaĖa ĎÚgirasa layers of the Gotama-ĎÚgirasa singers, both like him First Singers 

and with a presence in the Soma book.  Moreover, he is named the Udg¬ta of 

HariÇ̀ ^kao^ÿp O¬jasĈya (AiB [vii 13-18] and KB [at ĊĊS xv 17-27]).  We do not know the 

historical status of this ritual, but there can be little doubt that it is an iconic R¬jasĈya 

from the Vedic period, containing the story of ĊunaγŜepa (see below for detailed 

discussion.)  In other words, the Ay¬sya clad possesses enough internal attestation to 

merit its Brough-19 status and includes, for instance, the famous Upani×adic figure, 

ĎruĖi (Brough: 103).   

Four other Gautama affiliations (ii; iii; iv; v above) are attested in historical 

Gotra data, all in small numbers.  Two (ii; iii) are traceable to Ucathya ĎÚgirasa through 

DÔrghatamas and Usij, a d¬sÔ woman, illustrating, I will be arguing below, one of the 

patterns of acculturation between the Vedic clans and the indigenous peoples of the 

M^kg^_+  Sġj^abs^ fp lc bnr^i moljfkbk`b ^p eb `ljj^kap qeb bkqfob Dlq^j^ C^jfiv 



Thennilapuram P. Mahadevan 27 

book (58 hymns in the Bergaigne-Oldenberg arrangement).  However, he possesses 

sparse attestation in my Gotra data from the peninsula.  It is not clear how a whole 

Family saÕhit¬ comes to be named after him in the AnukramaĖÔ index in light of his 

rather obscure attestation in the historical Gotra data: his BĊS number too is only 

ālkbĂ c^jfiv+  Dbkbo^iiv) Cfopq Pfkdbop lc C^mily books, and they usually constitute the 

Brough-19 group as well, are well represented in the historical Gotra data.  He seems to 

be part of a father-son team, one of many in the È×i index of the ĔV, with a BÈhaduktha 

V¬madevya at 10.54-56, a Bergaigne-Oldenberg collection.  Possibly a historical figure, 

he is one of the 12 priest-prince grids listed at AiB viii.21-23 (see below for fuller 

discussion), the purohita of Durmukha P¬ñc¬la.   

KareĖup¬la-Gautama is our third attested secondary Gautama Pravara, again in 

small numbers; it is without a presence in the È×i index, but it marks an important 

lineage of ritualists among the Nambudiri Brahmans.29  

Lastly, the most important name absent from the peninsular Gotra data is 

Gotama R¬hĈgaĖa,30  who, as we know, conveys, conceived as a Vedic culture hero, the 

Kuru-P¬ñc¬la orthodoxy-orthopraxy to the Kosala-Videha area (ĊB 1.4.1.14-17).  The 

BĊS number for the R¬hĈgaĖa-Ċ¬radvatas is eleven families; however, the R¬hĈgaĖa 

lineage is entirely absent in my epigraphy census from the peninsula.  It is not clear 

how or why a Gotra lineage comes to be missing in historical data, that is, in epigraphy 

and fieldwork.  Is it possible that in the spread of the Kuru-P¬ñc¬la orthodoxy-

orthopraxy eastward from the core Kuru realm, entire Gotra concentrations moved 

eastward, as indeed the Br¬ej^ϖ^ story of R¬hĈd^ϖ^ pbbjp ql qbii rp<  >p F e^sb ^odrba 

above, we can dismiss a mono-Gotra Brahman migration because of the exogamy 
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regulation of marital ties, reliable data from the peninsula suggesting that at least four 

Gotra groupings constitute a Brahman group in migration.  Interestingly, two other 

Gotra groupings with similarly sparse attestations in the peninsular data as the 

R¬hĈgaĖas but with significant presence in the Kosala-Videha region, are the KaĖva-

ĎÚgirasas and the Ċaunaka Bh¬od^s^p+  Fq fp nrfqb mol_^_ib qerp qe^q fk qeb ācfopqĂ 

Brahman migration, from the Kuru-P¬ñc¬la area to the Kosala-Videha regions, there 

were concentrations of individual Gotra groupings moving eastward, leaving 

conspicuous blanks in the Gotra profile in the remaining populations.  It is probable 

that the Ċ¬radvata-R¬hĈgaĖas constitute such an absence as do the KaĖvas and the 

Ċaunakas: these latter two also appear only at the range of one in a thousand in the 

peninsular data.31  This may explain the absence or sparse attestation of these Gotra 

lineages in the peninsular data.  (The Agastyas constitute a similar example, attested in 

similar low numbers in the peninsular data, but perhaps for other reasons, despite the 

apotheosis of the figure in Tamil mythology as the fashioner of the Tamil language.)  

 

Section I. vi.  A global output of the Gotama singers 

It becomes thus possible from cross-indexing the Anukramaϖŋ ifpq tfqe qeb 

Pravara index to arrive at the global output of the Gotama poets (1406 verses from 141 

hymns in distributed along 5 books, the largest single family collection in the ĔV):  

R`^qev^ Ġϔdfo^p^7  9.50-52 
Aŋode^q^j^p >r`^qev^7 1.140-164 
H^hϲŋs^q A^fode^q^j^p^7 1.116-126; 9.74 
Gautama Nodhas:  1.58-64; 8.88; 9.93 
Ekadyu Naudhasa  8.80 
Delϲġ Hġhϲŋs^qŋ7  10.39-40 
Pre^pqv^ De^rϲbv^7  10.41 
Prhŋoqf Hġhϲŋs^q^7  10.131 
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ŷ^_^o^ Hġhϲŋs^q^  10.169 
  
O^eƈd^ϖ^ Ġϔdfo^p^7  9.37-38 
Dlq^j^ Oġeƈd^ϖ^7  1.74-93; 9.31             
 
Sġj^abs^ D^rq^j^7  4.1-41; 4.45-58 
?Ϫe^arhqe^ Sġj^absv^7 10.54-56 

    
>vġpv^ Ġϔdfo^p^7  9.44-46; 10.67-68  

 
From the above, a narrative of the Gotama Ϫϲis as a whole may be said to possess 

the following strands: R`^qev^ Ġϔdfo^p^, Ayġpv^ Ġϔdfo^p^) ̂ ka O^eƈd^ϖ^ Ġϔdfo^p^ form 

one layer, ̂ ii Plj^ mlbqp) mlppf_iv liabpq) b^`e `^oovfkd qeb jvqef`^i Ġϔgirasa name for 

the founding First Singer of the lineages.  Ay¬sya ĎÚgirasa generates the principal 

Brough-19 lineage of the Gotama-ĎÚgirasas.  Dlq^j^ Oġeƈd^ϖ^ ^ka Aŋode^q^j^p 

Aucathya form a second stratum, telegones by at least one generation.  The Nodhas 

Gautama and the Kak×Ôvat singers form further offshoots of the Gautama family. 

The Gautama Brough-19 branch, teb >vġpv^ `i^a, does not engender secondary 

lineages.  Nl Ġvġpv^ qbibdlkbp appear in the ĔV, in other words.  As noted earlier, 

Ay¬sya lends his name to the udg¬ta of HariŜ̀ ^kao^ÿp c^_iba O¬jasĈya and ĎruĖi is a 

scion of this line.  Interestingly, however, unlike Ċ¬ĖÖilya, the Br¬hmaĖa-period figure, 

ĎruĖi does not start a secondary Gautama lineage.  And, the Ġvġpv^ ^ccfif^qflk 

`ljj^kap qeb i^odbpq pfkdib Dlqo^ `ljmibjbkq lc qeb D^rq^j^p colj qeb ?ŷP altk ql 

historical records and fieldwork.   

 
Further, it is easy to see that we can arrive at a similar picture for all the Ϫϲis of 

the Ĕgvba^ ^ka qebfo plkdp fk fq8 F molsfab qefp fk >mmbkafu F) `ljmibjbkqfkd Tfqwbiÿp 

(1997b) multi-axial grid.32  
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Section I.  vii. The Ďϔgirasa Ϫϲis and the Pravara system in general 

It is important to note that ĎÚgirasa is the First Singer of the Gotama family.  As 

we saw, the Bharadv¬ja First Singer is also named ĎÚgirasa.  Aϔgirasa may be seen in 

some ways as the First Singer of all ĔV, a metonym for Agni, arguably the most 

significant Vedic deity from the perspective of rituals, representing the brahma part of 

the brahma-kϲatra pvpqbj) jlsfkd b^pqt^oa colj qla^vÿp B^pqbok Fo^k ^ka >cde^kfpq^k+  

He is cited as the First Ĕ×i at 1.31.1a (qrs^j ^dkb mo^qe^jŬ ^ϔdfoġ Ϫϲir), and some 45% of 

the Anukramaϖŋ mlbqp e^sb qeb Ġϔgirasa last name, with the vast majority of these 

names possessing cross indexation in the Pravara lists.  The Ay¬sya-Gotamas of Book 4 

^ka qeb ?e^o^asġg^p lc ?llh 3 appear as Brough-.6 Ġϔdfo^p^ ifkbp fk qeb ?ŷP mo^s^o^ 

index for the Gautamas and Bh¬radv¬jas respectively.   

Outside this scheme, we also have a distinct class of ĎÚgirasas designated in the 

Pravara list ̂ p ākevala,Ă numbering altogether seven lineages.  In all, we have thus 9 

ĎÚgirasa groupings, the first two of the Brough-19 category and the following seven, of 

qeb ākevalaĂ `^qbdlov:  

 
?e^o^asġg^7 Ġϔgirasa-?ġoe^pm^qv^-?eġo^asġg^ 
Gautama: ĠÚgirasa-Gautama-Ġvġpv^ 
 
 
Kutsa:  Ġϔdfo^p^-Ġϒ_^oŋϲ^-V^rs^kġŸs^  
Kaϖva:  Ġϔdfo^p^-Ġg^jfυe^-Hġϖs^ 
O^qeŋq^o^7 Ġϔdfo^p^-S^foƈm^-Oġqeŋq^o^ 
ViϲϖuvϪddha: Ġϔdfo^p^-Paurukutsa-Qoġp^a^pvġs^ 
SaϒkϪti: Ġϖdfo^p^-PġϒhϪtya-Gaurivita 
Mudgala: Ġϔdfo^p^-?eġojvŸs^-Maudgalya 
Kapi:  Ġϔdfo^p^-Ġj^eŋv^s^->rorhϲ^v^ 
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I will come below to a closer examination of the kevala designations, noting here that 

the BhÈgus are the only other lineage in the BĊS list giving rise to similar kevala 

lineages, the Jamadagni-?eġod^s^p clojfkd qeb ?eÈgu Brough-19 lineage (analogous to 

qeb ?e^o^asġg^- and Gotama-Ġϔgirasas).  We have four BhÈgu pravaras with the kevala 

rubric.  Altogether thus, we have 11 kevala lineages (7 ĎÚgirasa and 4 BhÈgu).  These  

ĎÚgirasas and BhÈdrp) ākevalaĂ ^ka klq) together account for 14 of the Brough-19 

pravaras, 11 of them with the kevala prefixes and the Bharadv¬ja-, Gotama ĎÚgrasas 

and Jamadagni-?eodrp prmmivfkd qeb lqebo qeobb+  Qeb >qofp) SfŸsġjfqo^p) H^Ÿv^m^p) 

Vasiϲϼhas, and Agastis supply the remaining five lineages of the Brough 19, these 19 

ifkb^dbp ^``lrkqfkd clo) ^p klqba ^_lsb) 4-" lc qeb ?ŷP ifpq+   

What I have called above secondary affiliations, thirty of them, form from 

among eight Brough-19 pravaras: the Bhġo^asġg^-, Gautama-Ġϔgirasas, the Jamadagni-

?eġod^s^p) qeb >qofp) qeb SfŸsġjfqo^p) qeb H^Ÿv^m^p) qeb S^pfϲϼhas, and the Agastis.  The 

11 kevala ̂ mmbii^qflkp %4 Ġϔdfo^p^ ^ka 1 ?eġod^s^& al klq) lk qeb lqebo e^ka) dfsb ofpb 

to secondary proliferations.   

It is logical to designate these 49 lineagesýthe Brough-19 and the 30 secondary 

lineages engendered by the eight Brough-19 lineages--as making up the global Vedic 

oral agency, the building block of the future historical Brahman social group.    

 

Section I. viii.  Forty-nine Bergaigne-Oldenberg collections 

It follows from examples analyzed above qe^q tfqe qeb K^rae^p^) Oġeƈd^ϖ^ ^ka 

qeb Hġhϲŋs^q^ `liib`qflkp lc qeb D^rq^j^ c^jfivýand other such collections that make 

up the final 10-maϖΚala ĔV--that a Bergaigne-Oldenberg saϒhit¬ comes to the ĔV, 
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already well-defined, fully fabricated, a collection along the three axes of the 

Anukramaϖŋ pvpqbj) qe^q lc qeb Ϫϲi, deity, and meter. 

This may well be thought of as the ĔV moment.  It is difficult to imagine it, 

especially from our literacist present, raising questions analogous to the Homeric 

question.  Consider Hiiib_o^kaqÿp ^qqbjmq %.6547 201&.  He asks, for example, if the 

collectors of the ĔS āpb^o`eba ^ii qeb i^ka fk ^ka ^olrka) p^v Hrorh×etra or whatever 

else their homeland might have been . . . in order to collect old materials, in a sort of 

council. + + +Ă  @ib^oiv) qefp sbodbp lk te^q fp pbbk fk Eljbof` `ofqf`fpj ^p āifqbo^`fpq)Ă 

mf`qrofkd ā`liib`qlopĂ glrokbvfkd cloqe ql ā`liib`q lia j^qbof^ip)Ă ^p fc qeb afccbobkq 

collections were manuscripts.  When seen through an oral prism, the same picture 

gives us different orally archived materials, already collected along the Bergaigne-

Oldenberg criteria in the name of a First Singer, coming together along with the human 

agencies behind each.  It is legitimate to think thus that behind each collection there 

was, irreducibly, one of the 49 lineages, its songs already redacted as a Bergaigne-

Oldenberg collection, eventually forming the different layers of the ĔVýforcing the 

conclusion that the oral agencies, in the form of human groups, also passed through 

the āredaction processbpĂ of the ĔV.  They are also focalized as the basis and status quo 

of the emergent institutions of the Gotra, recognizable for the first time as they have 

come down to us in the historical period.   

We should note that the legitimacy of these conclusions, examined in greater 

detail in the next section, derives from the verifiabilities of the two sister axes of the Ϫϲi 

list of the Anukramaϖŋ pvpqbj) qelpb lc qeb jbqbo ^ka abfqv lc qeb sbopbp+  ?lqe `^k _b 

examined to see if the devat¬ýdeity-- and meter lists of the Anukramaϖŋ system match 
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the data present in the hymns themselves, and as we know, the match has been found 

to be beyond reproach.  It would seem to be against the general efficiency and economy 

so apparent in the system that the third axis, that of the Ϫϲis behind the hymns, alone 

tlria `ljb altk rkq^ddba ^ka ā_^iaĂ colj qeb Sbaf` mbofla) ^ka qe^q) i^qbo) pome 

`bkqrofbp ^cqbot^oa) qeb `fo`ib ^olrka qeb ŷ^rk^h^ p`elli) `^+ 1th BCE, puzzled out the 

poets and singers of the ĔV from internal evidence present in the hymns and from 

other incidental data created a Ϫϲi index or, to put it less charitably, made it out of 

telib `ilqe) dfsfkd rp qeb buq^kq P^osġkrho^j^ϖŋ corpus, an Index of All Indexes.33  

There can thus be little doubt that the Ϫϲi index was always and already part of the 

indexical system. 

 

Section I.  ix+ ϩϲis without a Pravara attestation 

As Appendix I shows, we are able to place all but 150 of the 1028 hymns of the 

ĔV, most belonging to Book 10 and many placed after 10.61, fugitive hymns, forming an 

appendix to Book 10, itself already the appendix of the ĔV.  There is no cross 

indexation or concordance between the Anukramaϖŋ Ϫϲis of these hymns and a First 

Singer figure in the Pravara lists.  Who were these singers?  Why are they not attested 

in the Pravara list?   

The first thing we must note about the names of these singers is that they are 

ā`riqf`Ă (Tokunaga 1997: 201), names derived from the deity addressed in the hymný

Vġjġv^k^) >fkao^) Ġdkbv^) Moġgġm^qv^) P^rov^ýso that it is reasonable to think that 

they were already part of the general Vedic oral agency and its Gotra appellations but 

were displaying themselves in the ĔV as cultic singers of given deities.34  The Aindra 



The Ĕϲi index of the Vedic Anukramaϖŋ pvpqbj and the Pravara lists: Toward a Pre-
history of the Brahmans 

34 

poets (Vimada Aindra [10.20-26]; Vasukra Aindra [10.27-29]; Vasukrarϖ̂  Sġprho^ 

[10.65-66]) give us an example: Vasukarϖ̂  Sġprho^ lc .-+32-66 was most likely of the 

Vasiϲϼha lineage as the Vasiϲϼha family refrain of Book 7 (dev¬n vasiϲϼho amϪqġk s^s^kab 

vb sfŸsġ _ers^kġ ^_ef mo^q^pqerγ,qb kl oġp^kqġj rordġv^j ^av^ vƈv^j mġq^ pr^pqf_efγ p^aġ 

naγ) occurs at his 10.65.15. abcd and 10.66.15 abcd.  This conclusion is further 

warranted by the inclusion of Vasukra in the È×i index of the AnukramaĖÔ system as one 

of the singers of the Book-9 Vasi×Àha family hymn (9.97).  Vasukra V¬si×Àha appears 

there as the composer of 9.97. 28-30. In other words, the singers of these Aindra hymns 

were most likely part of an Indra cult, but still part of  the Vedic society, belonging to 

the Vasi×Àha Gotra affiliation. 

And then there are the three famous serpent Ϫϲis: Jaratkarϖ̂  >foġs^q^ %.-+43&8 

>o_ra^ Hġao^sbv^ %.-+61&8 Ƈoaes^do^s^k Ġo_raf %.-+.42).  Surely we cannot think that 

the three serpents sang these hymns; but we must regard the voices behind them as 

part of the Vedic oral agency: 10.94 forms the basis of a Ŝastra recitation of great drama 

in the classical Ċrauta ritual.  It marks the transition from the Morning Pressing 

(pr¬q^γpavana) to the Midday Pressing (m¬dhyamndinasavana), occurring as a litany 

between the two.35  

Kavaϲ̂  >fiƈϲa, singer of ĔV 10.30-34, a Bergaigne-Oldenberg collection, is 

another example of a È×i without a Pravara list citation.  He has a aġk^pqrqf (10.33.4-5) to 

HrorŸo^s^ϖa, the descendant of Trasadasyu, and he was thus most likely the purohita of 

that Kuru prince.  We know that his grandson Tura K¬vaϲeya certainly was (Witzel 

1999), that of Janamejaya P¬oŋhϲita, and thus could hardly have been without a Gotra 
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affiliation (see below for elucidation of the relevant issues and a possible Gotra 

affiliation for this family.)  

 

Section I. x. a: The Vedic liturgical texts and the Anukramaϖŋ fkabu 

 Broad corroboration of the above narrative is to be found in what I have called 

our referee literature, the two liturgical Vedas, the Yajur- ̂ ka Pġj^-veda, and the 

Br¬hmaϖa discourses, Level II W-S-C texts.  Some 600+ verses from the ĔV occur in the 

Yajurveda Saϒhit¬s,36 as often as variants of their originals as not; all but 75 verses of 

the nearly 1800-laa Pġj^kp37 are from the ĔV, the Ϫks modified as Pġj^kp+  Qeb 

Br¬hmaϖas rehearse extensive discussions of these verses in their ritual contexts, often 

framing them into substantive narratives about the singers behind the songs and the 

entire rationale of the songs in the ritual being enacted, those of Kavaϲ̂  >fiƈϲa (ĔV 

10.30-01& ^ka ŷrk^γŸbm^ ĠgÔgarti-Abs^oġta-S^fŸsġjfqo^ %.+24-30) being prominent 

examplesýeven paradigmatic, as I argue below.  Some hymns acquire a name from 

their themes like Kavaϲ̂ ÿp Aponaptria ā`efia lc qeb t^qbopĂ %.-+0-&8 pljb colj qebfo 

Anukramaϖŋ pfkdbopÿ k^jbp) ifhb K¬bh¬nediϲϼha (10.61 and 62) or VϪϲġh^mf %.-+53&+  Qeb 

ĔV verses when quoted in the Saϒhit¬ texts are in their full form (although 

qo^kpclojba fkql ^ `e^kq fk qeb Pġj^sba^&8 fk qeb ?oġej^ϖa texts they are in pratÔka 

(the first words) form, denoting their later familiar discursive currency internal to the 

Vedic oral agency.   

So extensive are these attestations that they led the early Western investigators 

to conclude that the Anukramaϖŋ pvpqbj t^p _rfiq colj qebpb+38  This would mean, as I 

noted above, that the hymns of the ĔS bufpqba ā_^ia)Ă tfqelrq ^kv ^rqelof^i %^ka lqebo 
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descriptive) attributions between the period of their original composition through that 

of their collection into the 10-maϖΚala ĔV (Levels 1 early 2; W [Greater Panjab upto the 

SarasvatÔ banks]).  The hymns thence acquired their present AnukramaĖÔ attestations, 

qeolrde qebfo pr_pbnrbkq ānrlq^qflkpĂ ^ka afp`rppflkp fk qeb ifqrodf`^i ifqbo^qrob--an 

assumption that I examined above and rejected as militating against the fundamental 

efficiency and economy of the Vedic archival system.  It would be a case of Nature not 

abhorring a vacuum.   

Moreover, not every hymn of the ĔV appears in the liturgical discourses: that is, 

we would have to assume that the Anukramaϖists constructed their system in part 

from the references found in the ?oġej^ϖa texts and in part from whole cloth.  An 

L``^jÿp O^wlo ^mmol^`e qerp tlria ^odrb clo qeb bufpqbk`e of an indexical system as a 

collateral adjunct of the over-all archival system, allowing for, in some rare cases, as 

with the contents of Book 10, the Big Appendix, some diachronic additions to occur, as 

clo fkpq^k`b qeb obcbobk`b ql ^ i^qb HġŸf hfkd+39  Simply stated, the flow of information 

was from the AnukramaĖÔ system to the liturgical Vedas and their Br¬hmaĖa texts, and 

not the other way around. 

 

Section I. x. b. The Gotamas and the liturgical Vedic discourses 

How do the Gotamas fare in the liturgical Vedas?  Globally, 119 Gotama verses 

appear in the TS text of the Yajurveda ana ./2) fk qeb Pġj^sba^+  Qeb Klae^p `liib`qflk 

supplies one verse (ĔV 1.61.9) to the YV and 10 to the SV, with the strophic 8. 88.1 

giving rise to what comes to be cited in ?oġej^ϖa literature (PB VI. 3. 37) as the 

K^rae^p^ Pġj^k) `e^kqba ^ilkd tfqe lqebo Pġj^kp) ql _ofkd ^k bka ql qeb pqofcb ^ka 
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restore harmony among the five folks, the pañca janya (KB xix. 5).40  Further, 8.88.1-2 

constitutes the ninth Stuti of the Agni×Àoma ritual.41   

As already noted above, the Nodhas line seems to be an extension of the 

R`^qev^ ifkb+  Qeb R`^qev^ mlbqp e^sb 1. sbopbp %qtl crii ibkdqe āpqbbaĂ evjkp 

[1.162.1-22; 1.163.1-13] making up the most of it) in the TS and seven in the SV.  

Kakϲŋs^q A^fodeq^j^pÿ evjk %.+./-+.-9) is cited at AiB iv.4 as taking the Kakϲŋs^kq ql 

āab^o eljb lc qeb >Ÿsfkp8Ă ^ka Prhŋoqf HġhϲÔs^q^ÿp evjk %.-+.0.& fp `fqba ^p ^fafkd qeb 

bufq lc qeb bj_ovl colj qeb tlj_+  Ifhbtfpb) Sġj^abs^ D^rq^j^) qeb pfkdbo lc ?llh 1) 

fp ^ppl`f^qba tfqe qeb Sġj^absv^ Pġj^k %PS ff+ 0/-34 = ĔV 4. 31.1-0& clo āeb^ifkd ^ka 

medf`fkbĂ %H? uusff+/&+ 

The most important Gautama poet in the period immediately following the 

collection of the ĔV into a ten maĖÖala corpus seems to be, as already anticipated 

above,  Dlq^j^ Oġeƈd^ϖa, the singer of 1.74-93, a collection, that, as Oldenberg shows 

([221-222]209-/..&) pbbjp ql e^sb rkabodlkb `lkpfabo^_ib āafsfpflkĂ lo ā^aafqflkĂ ql 

get to its present or canonical form.  Thirty-nine verses from his collection appear in 

the YV at various ritual contexts.  His verses dominate the Gautama contents of the SV 

as well, with 74 out of 125, supplying, in addition, the great concluding verses of the 

Pġj^sba^ colj efp .+56+3^_`a %fk ^ o^ob SP jbqbo&+  ?bpfabp) qeb Dlq^j^ Oġeƈd^ϖa 

verses are found in many post-Vedic liturgical compilations, in the Moġq^o^krsġh^ (13 

verses: 1.74.1-9; 1.92.1-4), the AÇvinaÇastra (28 verses: 1.74.1-9; 75.1-5; 78.1-5; 1.92.13-15; 

92.1-4) and in qeb j^kv ŷ^pqo^p %Ďp 38 ..8 ./8 .3& lc qeb ā`i^ppf`^iĂ ŷo^rq^ p`ebjb+42  

>_lsb ^ii) tb e^sb qeb ŷ? %1.4.1.14-17& pqlov lc D^rq^j^ Oġeƈd^ϖa following his king 

Sfabde^ Jġthava to the eastern outer lands of the Vedic area, past the P^aġkŋo^ ofsbo) 
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bringing to Kosala-Videha lands the Kuru-Mġá`ġi^ loqelmo^uv ^p tbii ^p fqp mlifqf`^i 

apparatus, the brahma-hŸ^qo^ alliance, purifying the area with ritual fire for its praxis.  

As Witzel notes (1995: 22-/0&) qefp Oġeƈd^ϖa cannot be the ĔV poet, but his name 

attaches itself as a culture hero to the eastward migration.  It is probable, as noted 

above, that a large concentration of the Ċ¬radvata-R¬hĈgaĖas moved eastward from the 

Kuru and Kuru-P¬ñc¬la areas to the Kosala region.    

To the above picture of the Gotamas in the liturgical Vedas, we can add the 

other Ϫϲi-singers of the Ĕgveda of other families, the ViŜv¬mitras of Book 3 and 

elsewhere, the Vasi×Àhas of Book 7 and the Ďtreyas of Book 5.  The great change is that 

they are no longer individual or family singers of a Bergaigne-Oldenberg collection.  

They have become now a part of the poetic agency of the ten maĖÖala ĔV, one voice 

among others.  They have become now editorial material.   

Consider, for instance, the sequence at TS i.5.5.a-c) ^ ifqrodv lc qeb āObsbobk`b lc 

CfobĂ %Hbfqe F7 4/-73), all six verses drawn from the ĔV (1.74.1; 9.54.1; 8.54.16; 4.7.1; 

6.60.13; 3.29.10).43  As we see, the first verse (1.74.1) is in Gotama Rġeƈd^ϖ̂ ÿp `liib`qflk 

in Book I of the ĔV--in fact, the verse that starts his saÕhit¬ there.  But it is only one of 

six here, and the other verses are recruited from other È×i-saÕhit¬s, those of  

ViÇv¬mitra, Bharadv¬ja, V¬madeva and so on.  We will come back in detail below to the 

nrbpqflkp pr`e kbtiv ābafqbaĂ ifqrodfbp o^fpb) _rq tb `^k pbb qe^q ^ ploq lc 

āabmboplk^ifw^qflkĂ lc qeb pfkdbop lc qeb ĔV has set in now.  They are no longer 

fkafsfar^i āifsbĂ pfkdbopýlive, in the sense of appearing in a hymn and singing in the 

manner of their First Singer, a üvat singer, like bharadv¬ja-vat at ĔV 6.65.b, a singer 

performing like the First Singer figure in a trope of performative mimesis. 
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They also begin to appear as ritualists, as Ϫqsfhp lc qeb ŷo^rq^ ofqr^i+  Qeb 

?oġej^ϖa texts of the ĔV mention several historical and semi-historical figures as 

ritualists, usually as a part of the typological priest-prince grid, not unlike the Gotama 

R¬hĈgaĖa-Vidhega M¬Àhava, but specific to different local regions: such a list appears at 

the conclusion of AiB (viii. 21-/0&) _bclob qeb dbkbof` abp`ofmqflk lc qeb āMrolefq^pefmĂ 

(Keith 1920: 336-39): 

i Tura K¬va×eya-Janamejaya P¬rik×ita 

ii. Cyavana Bh¬rgava-Ċ¬ry¬ta M¬nava 

iii.  SomaÇu×man V¬jaratn¬yana-Ċat¬nÔka S¬tr¬jÔta 

iv. Parvata and N¬rada [KaĖva]-Ďmb¬×Àhya 

v. Parvata and N¬rada [KaĖva]-Yudh¬ϐÇrau×Ài Augrasainya 

vi. KaÇyapa-ViÇvakarman Bhauvana 

vii. Vasi×Àha-Sud¬s Paijavana 

viii.  Saϐvarta ĎÚgirasa-Marutta Ďvik×ita  

ix. Udamaya Ďtreya-AÚga 

x. DÔrghatamas M¬mateya-Bharata Dauγ×anti 

xi. BÈhaduktha-Durmukha P¬ñc¬la  

xii. V¬si×Àha S¬tyahavya-Atyar¬ti J¬k^ϐtapi 

 

Evidently this is a chronology behind the list, priest-prince pairs from different periods 

and regions, singled out to be glorified in the Br¬hmaĖa texts for their orthopraxyý

with incidental and cautionary lapses and the dire consequences there of, as with the 

last prince.44
  The list must be seen as consisting of the essential profile of the emerging 
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Vedic state, its sovereignty encapsulated in the priest-prince grid--the priest, always 

placed first, signifying the sacerdotal foundation of the state. 

It is significant that the Tura K¬vaϲeya-Janamejaya P¬rik×ita grid heads the list, 

as if it were coterminous with the Br¬hmaĖa discourse which enumerates the list, 

perhaps present at its creation, even directing its redaction, now in Kuru-P¬ñc¬la area, 

Level 2->3; W->C.  Eleven more such pairs appear, some well known like Vasi×Àha-Sud¬s 

Paijavana, others with echoes in epic as with DÔrghatamas M¬mateya-Bharata 

Dauγ×anti.  I will single out the Tura K¬va×eya-Parik×it grid for later discussions, calling 

attention here to its possible hereditary aspect, indeed of the grid system as a whole, 

and that it seems to point to an institutionalized brahma-k×atra grid from generation to 

generation, the purohita and the prince, the chieftain in the early period.  As we will 

see, Kava×a AilĈ×a seems to start the purohita axis of this particular grid with his 

d¬nastuti at 10.33.4-5 to KuruÇravaĖa, the Kuru prince, identified in the AnukramaĖÔ 

discourse as a descendant of Trasadasyu.  The grid seems to chronicle a four-generation 

history, starting with Kava×a AilĈ×a, identified in the È×i index of the AnukramaĖÔ 

system as the singer of the Bergaigne-Oldenberg saÕhit¬, 10. 30-35  and climaxing in 

Tura K¬va×eya, shown by Witzel (1995) to be the plausible redactor the Agnicayana 

ritual, the sixth and pen-riqfj^qb ofqr^i lc qeb pbsbk Plj^ pbnrbk`b lc qeb ŷo^rq^ 

scheme and representing in a way the widest amplitude of the entire Vedic paideia 

system.  Indeed, he may well have served as part of the great Kuru fiat (Witzel 1997: 

261): ā[M]embers of the Kuru tribe assembled the ancient Ĕcs and ordered them in a 

thoughtfully arranged collection (sic) that comes close to our present ĔS+Ă  Tfqwbi 

notes also that this represents an instance of Early Sanskritization (1995), leading to a 
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ā`i^ppf`^iĂ pvkqebpfp qe^q abfines the broad features of the Indic civilization in South 

Asia.  I come back below to the entire tissue of questions this scenario raises. 

 

Eltbsbo) tebk ^ ŷo^rq^ ofqr^i fp mobpbkqba fk ^ jvqef`^i ifdeq ^p fq lcqbk fp fk 

the subsequent ?oġej^ϖa texts, its Ϫtviks are often named after the Ϫϲi-singers of the 

ĔV, not the historical and semi-historical figures like those of the 12 pairs above, 

pointing to their eventual metamorphoses into abstract figures.  They are presented as 

qeb ib^abop lc lkb lc qeb clro mo^ufpbp lc qeb ŷo^rq^ ofqr^i7 Elq^ ib^afkd qeb hautram; 

Adhvaryu, ġaes^ov^j8 Radġq^) ^radġqo^j; Brahman brahmatvamýas in the iconic 

Oġg^pƈv^ lc E^ofŸ`^kao^+  ?lqe >f? %sff .0-18) and KB (at ĊĊS xv 17-27) of the Ĕgveda 

bk^`q qefp ofqr^i fk dob^q abq^fi) tfqe SfŸsġjfqo^ ^p qeb Elq^8 G^j^a^dkf ^p qeb 

>aes^ovr8 >vġpv^ XD^rq^j^-ĎÚdfo^p^Z ^p qeb Radġq^8 ^ka S^pfϲϼha as Brahman, clearly 

by now figures of mystical power.   

This process of depersonalization on the one hand and the corresponding 

apotheosis of the singer-Ϫϲis of the Ĕgveda as figures of power beyond all reason 

reaches its final phase in the two Sanskrit epics, the BϪhaddevat¬ (BD) voicing an 

ancillary development+  H^Ÿv^m^ fp kl ibpp qe^k Mo^gġm^qf efjpbic fk qeb J^eġ_eġo^q^ 

(Mbh),45 and as we know, considerable discourse is expended in both epics, and deriving 

from these in the k¬vya literature of the subsequent periods, on the rivalry between 

Vasiϲϼe^ ^ka SfŸsġjfqo^) āfk obpmb`q lc ^p`bqf` ^rpqbofqfbpĂ %Plobkpbk 4.5&) qeb qtl 

p^dbp pfqr^qba ^`olpp qeb P^o^ps^qŋ ^q Pqeġϖrqŋoqe^+  

The Ϫϲi singers of the ĔV appear in the BD as well, although its main interest is 

with the deities addressed in the hymns, a work made, as Tokunaga (1997) shows, from 
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an already existent Abs^qġkrho^j^ϖŋ, the index of the deities addressed in the hymns of 

the ĔV.46  Thus although its focus is on the deity addressed in a hymn, there is useful 

and incidental information about the È×f `ljmlpbop lc qeb evjkp ^p tbii+  Qlhrk^d^ÿp 

Explanatory Notes (157-297) constitute a treasure trove of traditional stories and 

legends about the deities and the È×is of the ĔV, especially as they have been collected 

in the Br¬hmaĖas in general and those of the S¬maveda in particular (186).  Some of 

these are minor but throw interesting light, as for instance the detail at BD ii.22 that 

ābhojasyaĂ %ĔV 10.107.10c) is a praÇaÕs¬ %āi^ra^qflkĂ& clojri^ ^ka qe^q citra id at ĔV 

8.21.18a is Sobhari K¬Ės^ÿp praÇaÕsa of Citra in his d¬nastuti to that chieftain, the BDÿp 

glosses deriving from, as Tokunaga notes (162), from Nirukta vii.3.  On the other hand, 

we also have some 36 substantive legends in BD about the various poets of the ĔV 

themselves as well as their links to various deities of the corpus.  The scattered details 

of these legends, seemingly obscure, need further investigation.47     

 

Section I. xi.  Conclusions 

We see thus that the È×i index, along with its two sister indexes, that of the deity 

(devat¬nukramaĖÔ) and meters of the verses (̀ee^kalÿkrho^j^ĖÔ), rises as part of the 

archival system of an oral tradition, a global repertory of 10, 500-odd verses laid out 

along the three parameters for ready reckoning.  The basic unit of archival is seen to be 

what I have called the Bergaigne-Oldenberg saÕhit¬, each with a singer and the hymns 

themselves arranged, first according to the deity parameter and then, the metrical 

parameter, longest hymn in the longest meter starting in each.  The È×i is seen to be the 

overarching parameter, one each for a Bergaigne-Oldenberg saÕhit¬.     
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It is an Occam Razor conclusion too that such a system of archival was already a 

skill, techne, of the oral tradition, a part of an exhaustive repertoire of similar skills, 

part of what comes to be termed the sv¬dhy¬ya %ālkbÿp ltk qo^fkfkdĂ& obdfjbk) qeb 

infrastructure of the archival system of the Vedic clans both at the level of family and 

individual.  In this manner, collections of different sizes come to be gathered in the 

name of a First Singer, the 10-maĖÖala ĔV itself being the eventual global saÕhit¬ of 

these collections, a product of a vast matrix of skills, long in practice and development.   

What our findings show above is that individual agencies of the oral tradition 

pass on seamlessly to become the pan-Vedic assemblage, some 49 individual units 

coalescing into a pan-Vedic agency, listed in the Pravara index.  The historical Brahman 

social group is founded on these individual groups, created from them through the 

marital regulations of exogamy and endogamy (see below.)       

 

Section II.   The world of the ĔV È×is 

i. Introduction 

We see thus that the world of the È×is of the ĔV is made up of the 50-odd oral 

agencies of the pre-collection period, composing and archiving their individual 

saÕhit¬s, some small like the Nodhas-EkadyĈ-Gautama saÕhit¬, some large, like Family 

saÕhit¬s, that of the Vasi×Àhas, for example, 104 hymns, making up the seventh 

maĖÖala of the ĔV.  The globally attested characteristic of these individual collectionsý

the Bergaigne-Oldenberg laws deriving from the three strands of the AnukramaĖÔ 

system as well as relative lengths of the hymnsýtells us that they came to the ĔV thus, 

as prefabricated units.  It is unlikely that some 1027 (one of 1028 hymns, the 1027th in 
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the HOS ĔV [8.58] missing the AnukramaĖÔ indexers) hymns lay about, and that the 

editors of the global saÕhit¬ arranged them into the extant collections, first in the 

different Bergaigne-Oldenberg units, then as individual as well as family units. 

It is also clear that their global collection into the ten maĖÖala saÕhit¬ was not 

a one-stroke event: Witzel infers that it took place over at least a five-stage process 

(2001: 6; see below for elaboration): 

i. The original collection of the so-called Family books (2 through 7) in the 

Kuru or Mantra period (level 1-2; W->C), already collected according to 

the Bergaigne-Oldenberg numerical principles; 

ii. MaĖÖalas 8,1, 9 and 10 added at several distinguishable moments; 

iii.  Individual additional of whole hymns and of many tÈcas and prag¬thas to 

various ĔV maĖÖalas; 

iv. Redaction and the final ordering by Ċ¬kalya in padap¬Àha in the late 

Br¬hmaĖa period (Level 4 and C->E); 

v. The ĔV khila without padap¬Àha anyalysis. 

 

The world of the ĔV È×is lies, strictly  speaking, with the first three stages, and we must 

imagine the 50-odd collections and their corresponding agencies existing over 

considerable stretches of time and space (Level 1->2; W).  The key point is that they 

were already archived in the names of poets like Ucaqev^ Ġϔgirasa and other such 

āCfopq PfkdbopĂ ^ka that they formed autonomous collections before their final 

collection into the 10-j^ϖΚ^i^ ĔV.  That is, they existed ̂ p fkabmbkabkq p^ϒefqġp) tfqe 

their hymns deployed in family-specific, morphologically similar rituals (Bergaigne 
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1889b; Gonda 1981; Houben 2000; now Proferes 2000; 2003; see below).  And it follows, 

logically, that the orthodoxy-orthopraxy complex was maintained by the descendants, 

like Nodhap D^rq^j^ ^ka Bh^avƈ K^rae^p^, till the rise of the pan-Vedic agency, with a 

new sam¬na (10.191) āuniform, commonĂ praxis for all, developed, however, as we shall 

see, from the earlier individual praxises. 

I approach below this world in the following sequence: 

i. a general consensus picture of the world of the ĔV È×is;  

ii. specific cases, starting with two paradigmatic examples, those of the Kava×a 

AilĈ×a and Ċrk^γŜepa ĎjÔgarti.   

iii. the È×i families, in general, in the following order: 

a. first , qelpb lc qeb āM¬dhyama Ĕ×is8Ă  

b. second, a special group of ten, from the AÚgirasa-BhÈgu cluster, who 

^`nrfob qeb mobcfu ākevalaĂ8  

c. third, the epigones, who appear in the secondary Pravara list, beyond 

the core Brough-19 list.   

 

Section II.ii. The world of the ĔV È×is: the general consensus 

The world of the poets of the ĔV-AnukramaĖÔ system (Level 1; Greater Panjab) 

is no longer a terra incognita.  We can now frame it in manifold ways to supplement the 

above picture derived from the list of singers and their collections.  Clearly, 

typologically it is oriented to the Indo-European poetic ethos and its world, indeed 

ob^`efkd fqp āefdebpq clojĂ fk qeb Sbaf` bu^jmib %Tatkins 1995: 109).  The È×i singer 

t^p qeb āefdebpq m^fa molcbppflk^iĂ %70), payment to him by his patron-prince 
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institutionalized in d¬nastutis, 19 of them appearing in the ĔV.  As Jamison (2007: 28) 

notes, qeb Olj^kqf` jlabi lc qeb mlbq) ā^p ^k fkabmbkabnt agent giving vent to 

pmlkq^kblrp bumobppflkp lc mboplk^i cbbifkdĂ fii-suits the ĔV singer.  She (28) offers 

Mfka^o lc `i^ppf`^i Dobb`b ^p ^ prfq^_ib ^k^ildrb7 āMboe^mp qeb `ib^obpq bu^jmib lc qefp 

situation in ancient Indo-European societies is the poet Pindar, hired by a range of 

prominent men to celebrate the athletic victories of their cities in the various Greek 

games, thus enhancing the prestige of the victor, the ruler, and the city with a very 

high-end verbal product.  Similar patronage relationships involving the Rigvedic poets 

are explicit in the occasional aġk^pqrqf lo āmo^fpb lc qeb dfcq)Ă k^jfkd qeb m^qolk ^ka 

detailing the extekq lc efp i^odbppb+Ă  Qeb 19 aġk^pqrqfp of the ĔV, institutionalized as a 

poetic trope to mark the professional relationship between a patron and poet, the 

priest-prince grids noted above, are sung by different singers of different families, 

those of the KaĖva, singing most, ten (see below for more discussion.)48  

In the Indic situation, the role of the poet was further exacerbated by the ritual 

his song often accompanies, almost as in a spell, for its efficaciousness.  There can be 

little doubt that the praxis was fraught with religious magic (Brough 1952).49  As we 

know, Vedic chieftains sought after Ϫϲis for this magic; the È×is, chieftains; defining the 

fundamental political trope of the Vedic world, the brahma-kϲatra grid: the kϲatra 

element acquiring land, and the brahma element legitimizing the conquest through 

rituals, setting up the eastward exp̂kpflk lc qeb Sbaf` Ġov^kp colj qeb M^kg^_+  Qeb 

Dlq^j^ Oġeƈd^ϖa-Sfabde^ Jġthava alliance referred to above shows this in action, a 

ritualist and his king re-enacting the pattern, late in the Vedic period, bringing Kuru-

P¬ñc¬la orthopraxy to the Kosala area and farther east.    
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More minutely and extensively, Michael Witzel has revealed the same world as a 

linguistic and cultural area.  As we know, the discovery that South Asia constitutes a 

linguistic area dates from the middle of the last century, ushering in a completely new 

understanding of the early Vedic milieu, the milieu that produced our poets 

(Southworth 2005, with extensive bibliography).50  It has become clear beyond 

reasonable contradiction that the Vedic-speaking people were not the autochthons of 

South Asia and that they entered the Panjab plains almost as transhumant nomads.  In 

other words, there was no glorious Ďryan conquest of South Asia.  However, as my data 

show, the Vedic immigrants did possess a techne or craft of composing metrical verses 

orally, encompassing a set of skills that tb j^v `e^o^`qbofwb ^p ^ āpq^qrp hfq,Ă51 

resulting in strikingly high-end verbal products.  As with other cases of such incoming 

āpq^qrp hfqpĂ in other parts of the world, we should note that qeb Sbaf` āpq^qrp hfqĂ was 

open to the indigenous peoples of the Panjab.  We should also note that it was a two-

way traffic, the in-coming Vedic people acculturating themselves with the indigenous 

mblmibp+  Qefp fp elt Plrqe >pf^ _b`ljbp ^ āifkdrfpqf` ^ob^+Ă  ?rq fq albp klq stop at the 

level of languages.  The evidence suggests that there was a whole scale biological 

assimilation with the indigenous South Asia populations, most clearly seen in the 

formation of the sam¬na Vedic oral agency and thus the historical Brahmans.   

Who were the indigenous peoples of the Panjab plains at the arrival of the Vedic 

clans?  The question is still open.  Witzel (2001a; 2001b), working from the founding 

data of the discovery of South Asia as a sprachbund, shows the possible presence, both 

linguistically and culturally, of a para-Munda substratum in this milieu in its initial 
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phase, Level 1 W, and, during the composition of ĔV Books 2 (perhaps), 4, 5, 6, in the 

pañca janya realm, (Anu-Druhya, Yadu-TurvaÇa, and Puru, ca.1600-1300 BCE).  A 

Dravidian substratum manifests itself in a second phase, under the Bharata ascendancy 

in the east, on the SarasvatÔ banks and the ĔV Books 3, 7, 8--and the other framing 

books of the ĔV, bringing into existence a ĔV corpus, not far different from ours, ca 

10th-9th BCE (Level 2; W->C).   

Further, through analyses of the names of tribes and individuals from the ĔV, 

Witzel shows that extensive acculturations took place between the Vedic clans and the 

indigenous South Asian peoples, already revealing the trope of Sanskritization at two 

levels, first among the Vedic clans themselves, an outsider-group like the Kurus 

establishing themselves as the standard-bearers of Vedic civilization in the Kuru-

P¬ñc¬la realm, and the other, among the indigenous peoples acquiring mastery of the 

Vedic poetic practice, what I have referred above to as āpq^qrp hfqĂ %pbb _bilt clo jlob 

discussion), and entering the Vedic milieu by becoming fellow singers of the Vedic 

poets. A time frame of some seven centuries, ca. 1700-1000 BCE and the entire 

geographical area from the Afghan borderlands to the historical Kuruk×etra (Levels 1-2; 

W-C) create this linguistic and cultural area, marking the beginnings, as Witzel rightly 

emphasizes, of what is recognizably the Indic civilization.   

The AnukramaĖÔ data presented above substantially supplement this picture, 

calling attention to the large numbers of oral praxises as an integral and characteristic 

feature of this society, each a Bergaigne-Oldenberg saÕhit¬, archived in the name of a 

First Singer and in existence independent of one another, deployed in different, 

morphologically alike, rituals. The status kit surrounding the specific techne of oral 
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composition of metrical verses and archiving them in the name of a First Singer along 

the Bergaigne-Oldenberg criteria must be seen as a global feature of the Vedic-speaking 

clans, as they enter South Asia, through eastern Afghanistan.  As Witzel notes, some 

thirty  Vedic tribes enter the core area in this interval,52 with such poetic agencies as 

described above scattered among them, often in competition with one another for a 

`efbcq^fkÿp m^qolk^db) lcqbk `o^cqfkd d¬nastutis to mark the alliance, the chieftains 

returning the moiety, with vidatha āafpqof_rqflk lc _llqvĂ %Hrfmbo .6417 .0-8 Tfqwbi 

1995: 10), a crucial practice and a forerunner of the grand and solemn Ċrauta rituals by 

the end of our period.  These tribes are seen to go through successive nucleations, first 

into the pañca janyas, Five Peoples, at level 1 W, the Yadus always compounded with the 

TurvaÇas; the Anus with the Druhyas, with the fifth, Purus, emerging by ca.13th BCE as a 

cohering and overall entity and paving the way for a first nation state under their 

extension, the Bharatas, by the end of our period, Level 1>2 and W>C.   

Tribal and political markers eventually disappear altogether, but not the names 

of the oral agencies behind the collections, crystallizing in the Pravara index of some 50 

entities, the basis of the Gotra institutions of the historical Brahmans, emerging now as 

the global agency of the ĔV in oral tradition and its elaborate sv¬dhy¬ya regimen 

(Scharfe: 2002).53 

 

II.iii.  Two paradigmatic case histories of Vedic oral tradition 

a. The Kava×a AilĈ×a family 

Consider the priest-prince grid of the Kava×a-Kuru families I noted above, one of 

12 appearing at the end of the AiB, what seems to be a synchronic collection of the 



The Ĕϲi index of the Vedic Anukramaϖŋ pvpqbj and the Pravara lists: Toward a Pre-
history of the Brahmans 

50 

most significant priest-prince grids in the Vedic realm (Level 2; W-C).  The Tura 

K¬va×eya-Janamejaya P¬rik×ita grid heads the list, either because it is the most epigonal 

and thus latest or because, more likely, it is the most important for the redactors of the 

AiB.  It spans four generations of purohitas and princes, from the Vedic period (Level I; 

W) of Kava×a AilĈ×a and his prince KuruŜravaĖa (ĔV 10.33) to Tura K¬va×eya and 

Janamejaya P¬rik×ita (Level 2-3; C), Kuru descendant of KuruŜravaĖa, the entire 

princely line ultimately linked backward to Trasadasyu and celebrated at 4.44 (Schmidt 

1992).  We have no antecedents for Kava×a, and he is himself a late figure, attested in 

the losing side of the Ten King Battle (TKB), at 7.18.  We lose sight of him, as it were, 

with the victorious Bharata ascendancy in the Sud¬s-Vasi×Àha grid.  Almost a first Vedic 

state, the Bharata victory at the TKB ushers in Sud¬s Paijavana, a descendant of the 

other great Vedic chieftain and rival to Trasadasyu, Daivod¬sa, but now far to the east, 

on the banks of the SarasvatÔ river, celebrated by the Bharata poets as the very 

simulacrum (vara ¬ pÈqefsv^γ; 3.53.11. d) of Vedism, and as Witzel has suggested (1995b: 

333), likely engendering the first macroscopic collections of the ĔV, Books 3 and 7, 

bounding Books 4, 5 and 6.   

The Kava×a-Kuru grid reappears, however, three generations later,54 with the 

Kuru emergence, in east now, at Kuruk×etra on the Yamun¬ river banks, in what Witzel 

sees as Early Sanskritization, the Kuru people being outside the main Puru- Bharata 

Vedic skein.  We will see that the Sanskritization occurs not only along the axis of the 

prince, as Witzel shows (1997), but also that of the priest.  And what we can re-

construct as a history of the Kava×a family defines the sam¬na or e pluribus Unum 

characteristic of the Vedic oral agency. 
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This is what we know of Kava×a, starting at Level 1 W:  

i. he was part of the TKB, on the losing side (7.18.12); 

ii. he makes a Bergaigne-Oldenberg saÕhit¬, ̂  āstatus hfq)Ă ^ka `liib`qba ^q  

10.30-34 in the ĔV; 

iii.  he utters a d¬nastuti at 10.33.4-5 to a Kuru prince, KuruŜravaĖa; 

iv. qeb āloĂ pfkdbo lc .-+01 (the last hymn of the Kava×a saÕhit¬) is Ak×a 

Maujavat. 

Against the above, we must place what we know of Kava×a from the Br¬hmaĖa period 

(AiB ii. 19-20; KB xii.3; Level 2 and C-S): 

i. he was a d¬siputra, an abr¬hmaĖa, unfit to share food with;  

ii. he was ostracized on these grounds by the M¬dhyama (KB) Ĕ×is ; 

iii.  he reverses the ostracism and secures a niche for him in the Vedic world 

with 10.30, a 15 TR hymn, that miraculously brings water to the desert 

and comes to be called aponatriya %ā`efia lc qeb t^qbopĂ&; 

iv. his descendant, like the First Singer, is part of a new priest-prince grid, 

that of Tura K¬va×eya-Janamejaya P¬rik×ita (AiB viii.21).  In other words, 

although we have no real information about two intermediary 

generations between Kava×a AilĈ×a and Tura K¬va×eya, they continued 

functioning, if subterraneously, during the Bharata ascendancy.  

Further, from the SĈtra period (Level 4-5; C-E) we know of Kava×a thus: 

i. A key verse, 10.33.12, from his saÕhit¬, becomes, repeated thrice, the 

inaugural verse of the Pr¬taranuv¬ka, a Ċrauta liturgy, that inaugurates 

the Soma phase of the Ċrauta ritual; 
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ii. The entire 10.30 comes to be linked liturgically to the washing and 

preparation of the Soma material for the ritual tfqe qeb āj^df`^i 

t^qbopĂ lc qeb P^o^ps^qÔ; 

iii.  Ak×̂  J^r^gs^q qeb āloĂ pinger of 10.34 is linked by his name to MĈjavat, 

the source of high grade Soma (BĊS 6.14: 170-15). 

Finally, from our period, we know: 

i. Philologically, Kava×a is not a Vedic name, anymore than Okonkwo, the 

ebol lc @efkr^ >`eb_bÿp i^kaj^oh klsbi lc qeb Fgbos of Nigeria, Things 

Fall Apart, isýphilologically--a Indo-European formation..   

ii. A distinct Dravidian history is invoked for the name (Witzel 1999: 9), 

jb^kfkd āpqo^aaib ibddba+Ă   

 

A connected narrative of the Kava×a family would be that a non-Vedic outsider 

becomes part of the Vedic establishment.  His outsider status is duly noted in the texts, 

the latter castigating him as a d¬siputra, abr¬hmaĖa.  Yet we see that he wins admittance 

fkql qeb Sbaf` pl`fbqv _v j^pqbofkd qeb Sbaf` āpq^qrp hfqĂ ^ka mi^`fkd fk the ĔV 

saÕhit¬ his own Bergaigne-Oldenberg saÕhit¬ at 10.30-34.  His d¬nastuti to KuruŜravaĖa 

peltp qe^q eb t^p jlpq ifhbiv qeb mofk`bÿp purohita, forming the priest-prince grid and 

reaching the inner sanctum of the Vedic establishment.  His presence in the Vedic 

world continues in the next phase of the Vedic tradition; verses from his collection 

appear in a significant ritual episode in the Ċrauta scheme, 10.30 recited to accompany 

the fetching of water for washing the Soma.  More significantly, 10.30.14 is repeated 

three times, supplying the proem of the Pr¬taranuv¬ka, which in turn inaugurates the 
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Soma phase of the Ċrauta ritual.  The Pr¬taranuv¬ka litany is made up of a large 

collection of verses from the ĔVý112 and 357 verses in the two extant traditions, 

respectively, those of the ĎĊS (4.13.7) and ĊĊS (6.3.11)--selected across the family and 

personal collections, constituting thus an early pan-Vedic composition, one of the 

ilkdbo ābafqbaĂ `ljmfi^qflkp) sbopbp ao^tk colj the erstwhile individual collections 

and needing oral mastery of the global 10 maĖÖala ĔV.55  Kava×̂ ÿp ifkh ql qeb Plj^ 

phase of the Ċo^rq^ ofqr^i fp mboe^mp ^ipl pbbk fk qeb k^jb lc qeb  āloĂ mlbq lc .-+.01) 

Ak×a Maujavat, MĈjavat being the source of high grade Soma.  

 Kava×̂ ÿp mobpbk`b in the Vedic world does not end here: the priest-prince grid 

he establishes with KuruŜravaĖa continues for the next four generations, climaxing in 

the Tura K¬va×eya-Janamejaya P¬rik×ita grid and the development of the Agnicayana, 

the sixth vikÈti of the Agni×Àoma.  

Tb pbb qe^q Tfqwbiÿp b^oiv Sanskritization for Janamejaya P¬rik×ita equally holds 

good for his priest, Tura K¬va×eya, literally the arbiter of classical Vedism in the Kuru 

P¬ñc¬la paradigm, but the descendant of an outsider, an abr¬hmaĖa, not fit to eat with, 

four generations earlier.  We will see that this is not an isolated pattern of 

transculturation: again and again, we come across such cases so as to reveal the sam¬na 

ideal as undergirding the pan-Vedic oral agency as an e pluribus Unum.   

But, and let it be noted emphatically: the sam¬na ordering is only for the agency 

of the Vedic oral tradition, drawn though it is from a number of groups, Vedic as well as 

non-Vedic.  It is reasonable to assume that there were other such social and 

occupational grids across generations that made up the Vedic societyýthat of 

rathak¬raýā`e^oflq j^hbopĂýperhaps, as well as artisans of all kinds from metal 
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smiths, potters to carpenters; traders; cowherds and shepherds, the last supplying 

animals to be sacrificed in the ritual.56  If the entire panoply was ever a horizontal 

arrangement in Vedic India, it seems that it ceases to be so with the emergence of the 

pan-Vedic oral agency, the carrier of an aggregate of the lofdfk^i āpq^qrp hfq)Ă qeb 

latter, defining eventually an entire civilization.  The Vedic ritual soon becomes the site 

of the sovereignty of the state, thus a source of legitimacy for the prince, graphically 

enacted in the classical ritual, in the r¬×ÀrabhÈt episode in Agnicayana (Staal 1983, I: 574-

78; TS 3.4.7; 5.7.6.3d).  The priest, the sacerdotal provider of the sovereignty to the 

prince, becomes ājlob bnr^iĂ fk qeb mofk`b-priest grid and indeed the other grids of 

the society--the entire social organization becoming, in turn, eventually, the crazy 

hierarchical arrangement that it is in historical times. 

 

To come back to the history of the Kava×a family: its prominence seems to end 

with Tura K¬va×eya.  There is no concordance for his name in the Pravara list.  In other 

words, as charismatic as the family is seen to be, it does not start a Gotra lineage.  

However, we cannot conclude that the family did not possess a Gotra affiliation and 

thus continuance in the historical Vedic oral agency.  Most likely, it would be one of 

those AÚgirasa lines, with the kevala prefix, the Vi×ĖuvÈddhas (see Appenixes I and II), 

with the pravara formula, ĎÚgirasa-Paurukutsa-Tr¬sadasy¬vaýa line linking itself with 

the founding figure of the Kuru line itself, one of whom, KuruŜravaĖa, being Kava×̂ ÿp 

prince and another, Janamejaya P¬rik×ita, that of his fourth generation descendant.  

The Kava×a AilĈ×a-Tura K¬va×eya line continues, presumably, in the historical kevala 

ĎÚgirasa line of Vi×Ėu-vÈddhas. 
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II. iii.b.  The ĎjÔgarti -Devar¬ta family 

We see a similar pattern in what is perhaps the most well-known Vedic story of 

all, that of Ċun^γŜepa ĎjÔgarti.  Here too an outsider figure is assimilated into the Vedic 

society through the display of the mastery lc qeb Sbaf` āpq^qrp hfqĂ ^ka production of a 

notable Bergaigne-Oldenberg saÕhit¬, that is collected into the ten maĖÖala ĔV (1. 26-

30).   

This is what we know of Ċrk^γŜepa ĎjÔgarti, at Level 1; W: 

i. the AnukramaĖÔ system names him as the È×i of  ĔV 1.24-30, a 

Bergaigne-Oldenberg collection; 

ii. ĔV 5.2.7 contains a possible reference to him. 

From the Br¬hmaĖa period (AiB (vii 13-18) and KB (at ĊĊS xv 17-27), Level 2-4; WĄC: 

i. He is the middle son of a forest-dwelling family; the father AjÔgarta is a 

generic or nominal ĎÚgirasa; 

ii. The father sells Ċrk^γŜepa to King HariŜchandra to be sacrificed in place 

lc qeb hfkdÿp son, Rohita; 

iii.  Ċrk^γŜepa saves himself by composing Èks, collected as ĔV 1.24-30; 

iv. Ajig¬rti seeks to reclaim his son, only to be rejected by the son who 

condemns his father of conduct worthy of a ĊĈdra; 

v. ViŜv¬jfqo^) qeb Elq^ lc qeb hfkdÿp ofqr^i) ^almqp Ċrk^γŜepa, calling  him 

Devar¬q^) ādla-given,Ă declaring him his first-born; 
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vi. The first fifty sons of ViŜv¬mitra reject Ċrk^γŜepa-Devar¬q^ÿp 

primogeniture; the last fifty, led by Madhucchandas VaiŜv¬mitra, accept 

him. 

From the SĈtra period (Level 5 and E): 

i. We have a Devar¬ta in the Pravara list, the Brough-19 pravara of the 

ViŜv¬mitra line, with the Pravara formula, VaiŜv¬mitra-Devar¬ta-Audala. 

ii. Its BĊS number is 44 families, suggesting a large following. 

Finally from the available epigraphy data: 

i. The VaiŜv¬mitra-Devar¬ta-Audala is the B-19 Vi×v¬mitra pravara, with 

significant attestation in epigraphy and fieldwork; 

ii. it constitutes roughly about 5% of a Gotra census and half of the 

VaiŜv¬mitras. 

 

We see that the Ċrk^γŜepa ĎjÔgarti narrative is remarkably like that of the 

Kava×a family: in both cases, we have an outsider figure, shunned and ostracizedýas 

abr¬hmaĖa in the Kava×̂ ÿp pqlov8 ĊĈdra in the Ċrk^γŜepa story--but in both cases, the 

resistance is broken by poetic power: each produces a notable saÕhit¬, collected in the 

ten maĖÖala ĔV.  Unlike Kava×a AilĈ×a, Ċunaγsepa ĎjÔgarti-Devar¬ta leaves behind an 

explicit Gotra trail, with significant historical attestation.  And Madhuchandas 

VaiŜv¬mitra is the scion of the other ViŜv¬mitra line, graciously consenting to ĎjÔgartiôs 

elevation to primogeniture; he also leaves behind him significant Gotra trails of his own 

(see below.)   
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In the story of Ċrk^γŜepa, we also encounter a second pattern of 

transculturation, that of adoption (see below for other examples.)  His forest-dwelling 

family, with the generic AÚgirasa last name, is clearly outside the pale, the son accusing 

the father as a ĊĈdra-like conduct, first in selling him to the king to be sacrificed and 

then attempting to re-claim him after his great success in the ritual realm.  Such 

adoptions usually bring an AÚgirasa into the Vedic milieu (see below.) 

No doubt, eventually myths creep into both narratives--Kava×̂ ÿp.-+0- _ofkdfkd 

the SarasvatÔ to the desert; Ċrk^γŜbm^ÿp .+/1+3-15 to VaruĖa unloosening qeb dlaÿp 

nooseýbut the general pattern is the same in both stories: a non-Vedic singer gains 

^``bpp fkql qeb Sbaf` tloia qeolrde j^pqbov lc qeb Sbaf` āpq^qrp hfqĂ ^ka prmmivfkd 

notable Bergaigne-Oldenberg saÕhit¬s to the evolving ten maĖÖala ĔV.   

 

II.iv. The case of the M¬dhyama Ĕ×is 

 We see, by SĈtra period (Level 5 and E), clear evidence that, among the È×i 

singers of the ĔV, a distinct group possesses a primus inter pares status, the singers of 

what has come to be designated the Family books of the ĔV and thus designated 

M¬dhyama Ĕ×is (Max M¿ller 1860: 479: GÈtsamada BhÈgu of Book 2; ViŜv¬mitra of Book 

3; V¬madeva Gautama of Book 4; Atri of Book 5; Bharadv¬ja of Book 6 and Vasi×Àha of 

Book 7).   They constitute  the older singers, the singers to be imitated by the telegonia, 

in a conscious act of mimesisýa widespread and repeated trope in the ĔV, as was noted 

_v J^u Jrbiibo efjpbic) ^p b^oiv ^p .53-7 ā þ>p lro ^k`bpqlop e^sb mo^fpba qebb) tb tfii 

mo^fpb qebb)ÿ fp ^ sbov cobnrbkq pbkqfjbkq lc qeb Sbaf` mlbqpĂ %15.).  It is the trope that 

defines the concept of the Pravara formula, a descent list of singers, all championing an 
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ancestral praxis and duly recognized in the Vedic poetics in the period of ĔV itself, the 

ās^q-Ă constructions, as in aÚgirasa-vat (9 x; Lubbotsky I: 24), in the manner of AÚgirasa, 

a First Singer.   

No less than everl^pqfkd c^jb) āŜravas ak×itam)Ă fp qeb obt^oa.  Thus, È×is appear 

in ĔV as instruments of its oral poetics, already established by the M¬dhyama 

progenitors, appearing in the instrumental case, as in famous verse, pĈrvabhir È×f_efo ć 

nĈtanair: ā[Agni to be magnified] by past and present singersĂ (ĔV 1.1.2ab), in a 

seamless discourse.  B^`e ^mmb^op fk te^q j^v _b `^iiba āperformative mimesisĂ %pbb 

Mahadevan 2007) with his forerunner, creating a poetic lineage and its collection.  Each 

Family collection is thus an archive, growing in size in time, new compositions archived 

as and when made into the Bergaigne-Oldenberg collections--by the singers of the 

āc^jfiv,Ă ^ doltfkd circle, recognizing themselves as bound by the üvat constructions 

after the First Singers.  These collections, along with the oral agencies behind each, 

came in this fashion, to be edited into an evolving global ĔV saÕhit¬ and its 

corresponding pan-Vedic oral agency, with the family collections of the M¬dhyama È×is 

constituting the inner core.   I provide in Appendix I specific profiles of each collection, 

confining myself here to a general survey of the M¬dhyama Ĕ×is and their collections.   

 The Bharadv¬ja (-BÈhaspati-AÚgirasa) of Book 6, the Gotama (-Ay¬sya-AÚgirasa) 

of Book 4, and the Atris of Book 5 constitute one core; the BhÈgus of Book 2, the 

ViŜv¬mitras of Book 3 and Vasi×Àhas of Book 7, another core, but away from the center, 

in a Vedic penumbra, the center steadily moving eastward from the West of the ĔV.  

Together, they represent the M¬dhyama Ĕ×is and the bulk of the global ĔV. 
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 Of the two ĎÚgirasa families and their collections, we have already analyzed the 

Dlq^j^p) clojfkd qeb i^odbpq āC^jfivĂ`liib`qflk lc qeb ĔV: 141 hymns; 1404 verses, 

spread through Books 1; 4; 8; 9; 10.  I will begin thus with the Bharadv¬jas, the core 

collection of Book 6 first, followed by the singers. 

 I have claimed above that the archiving criteria of individual family and 

personal collections are made of the Bergaigne-Oldenberg laws, seen above in its 

classical form in the Nodhas Gautama collection, 1.58-64.  Seldom are Family collections 

in this form fk qeb āoba^`qbaĂ ĔV, the final product of the orthoepic diaskuesis: we 

know that hymns and verses have found their ways into the collections, as illustrated 

by the violations of Bergaigne-Oldenberg laws in the Family books as they have come 

down to us.  The Bharadv¬ja collection gives us the best view of this diachrony, and the 

È×i index of the AnukramaĖÔ system is our best guide here. 

 We have four forms of the name Bharadv¬ja in the index:   

i. Bharadv¬ja B¬rahsaptya (6.1-14; a Bergaigne-Oldenberg collection of 

the classical form); 

ii. generic Bharadv¬ja, (6.14- 30) still part of the first Bharadv¬ja cycle, 

still within the founding Bharadv¬jas, another Bergaigne-Oldenberg 

collection; 

iii.  individual vÈddhi-ed Bh¬radv¬jas, with first names followed by the 

Bharadv¬ja patronymic; Suhotra Bh¬radv¬ja (6.31-32); Ċunahotra 

Bh¬radv¬ja (6.33-34); Nara Bh¬radv¬ja (6.35-36), all three Bergaigne-

Oldenberg  units; 
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iv. generic Bh¬radv¬ja, in the vÈddhi-ed form, the latter and latest 

accretions, 6.37-43, a Bergaigne-Oldenberg collection; a three-hymn 

collection (6.49-51) by ĔjiŜvan Bh¬radv¬ja; a hymn (6.52) by P¬yu 

ĔjiŜvan Bh¬radv¬ja; followed by the Bh¬radv¬ja telegonia still in the 

pre-collection period, 6.53-75; the last hymn a mini-saÕhit¬ by P¬yu 

Bh¬radv¬jaýall, indeed, constituting the on-going Bh¬radv¬ja-

B¬rhaspatya-ĎÚgirasa agency and lasting into the historical period as 

perhaps the largest Gotra grouping of Brahmans (see Appendix II). 

We also have, from the founding generation, the compositions of Ċamyu 

B¬rhaspatya (6.45-46; 48), 6.48 indexed in the AnukramaĖÔ afp`lropb āTÈĖap¬Ėikam 

PÈŜnisuktamĂ ^ka prmmivfkd qeb _^pfp for the 12th and climactic Ŝastra of Agni×Àoma, the 

paradigm lc qeb ā`i^ppf`^iĂ Plj^ ofqr^i+  Tb jrpq qefkh lc Ċamyu as we would of 

Bharadv¬ja, both B¬rhaspatya, of BÈhaspati, and thus part of the earlier stratum of the 

Bharadv¬ja collection, celebrated at 6.73.1abc (yo adribhit prathamaj¬ Ètav¬ bÈhaspatir 

¬ngiraso ć pit¬ na.)  Finally we have Garga Bh¬radv¬ja at 6.47, with his own mini-

saÕhit¬, falling between the founders and the telegonia, who, as we will see, engenders 

a secondary Bh¬radv¬ja offshoot. 

The above accounts for all of the Bharadv¬jas and their collections in Book 6, 

except for 6.15, a 19 verse hymn, mostly in JG, as demanded by the Bergaigne-

Oldenberg rules.  The AnukramaĖÔ entry for the È×i of the hymn is Vitahavya ĎÚgirasa 

or Bharadv¬ja, not Bharadv¬ja B¬rhaspatya, the cited poet till 6.14.  We will see that 

Vitahavya ĎÚdfo^p^ bkdbkabop ^ j^ohba ?γodr ifkb) lc qeb ākevalaĂ abpfdk^qflk) very 

much like Ċunahotra [Bh¬radv¬ja B¬rhaspatya] ĎÚgirasa [of 6. 33-34,] adopted into the 
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BhÈgus as GÈtsamada Bh¬rgava Ċaunaka, engendering another ākevalaĂ ifkb ^jlkd qeb 

BhÈgus. 

The Bharadv¬ja contribution to the Soma book is nominal, just 18 verses, 

ĔjÔÇvan (9.108.6-7) and Vasu Bh¬radv¬ja (9.80-82), being the only individual Soma poets.  

Fq pelria _b klqba ^p tbii qe^q qebv ^ob āi^qbĂ ?e¬radv¬jas, suggesting an absence of 

Soma liturgies among the earliest Bharadv¬jas. 

Lastly, the Bh¬radv¬ja collection does provide us with evidence of the emerging 

pan-Vedic society and its sam¬na basis in the singer of 10.155) ŷfofj_fϼe^ ?eġo^asġg^.  

The first name and the last name of the poet show distinctly different philological 

antecedents: Bharadv¬g^) dbkbo^iiv `lkpqorfkd ^p qeb ā_b^obo lc `llhba lccbofkd)Ă fp 

clearly Vedic whereas Ċir iÕbiÀha is not.  In addition, we encounter ĊÔriÕbiÀha in its 

philology among the KaĖva singers, IriÕbiÀhi K¬Ėva, for example, the singer of ĔV 8.16-

18.  We see the cross-Gotra kinship in action: the father of the singer is patently a 

Bharadv¬ja, who has named his son after a K¬Ėva name or epithet, the first syllable (Ŝa) 

of his first name carrying the palatal Vedic phoneme, absent in the likely Dravidian 

KaĖva name.  We see first hand the formation thus of a homogenous, e pluribus Unum 

Vedic oral agency.   

 

The Ďtri collection gives us another M¬dhyama Ĕ×i, Atri, with his collection in 

Book 5; 89 hymns; 772 verses.  For an early collectionýit is always bracketed with the 

inner core of the ĔVýits È×i index is remarkably single and individual: 51 named 

singers, most among the Family saÕhit¬s.  This is quite extra-ordinary data.  If the Ďtri 

collection does form in the early stages of the development of the ĔV, as seems 
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apparent, then its fifty -odd list of singers would help us toward a final understanding of 

the AnukramaĖÔ  archival system.  In contrast, the Family collections are usually 

dominated by the patronymic, like Bh¬radv¬ja or V¬si×Àha.  That is, we do not have a 

specific Atri First Singer, like Bharadv¬ja; a generic Atri singer does appear in Book 5 

[5.40-43 (4 hymns; 44 verses); 5.76-77 (2 hymns; 10 verses) 9.67.10-12 (0 hymn; 3 verses); 

9.86.31-40 (1 hymn; 10 verses)]. 

On the other hand, Ċy¬v¬Ÿs^ [(5.52-61; 11 hymns; 118 verses); 8.35-38 (4 hymns; 

48 verses); 8.42 (1 hymn; 6 verses);9.32 (1 hymn; 6 verses)] and Arcan¬nasa (5.63-64; 2 

hymns; 14 verses) seem to be the important Ďtr eya singers, for they are part of the Atri  

Pravara formula, Ďtreya-Ďrcan¬nasa-Ċy¬v¬sya, the Brough-19 branch of the Atris, 

regularly well-attested in later epigraphy and constituting ca. 8% of the Gotra census. 

Three all-Pü hymns (5. 6; 5.75; 5.79), one to Agni, one to U×as, one to the AŜvins 

respectively, seem to form a Vedic crux of a kind: they are the only hymns in the ĔV to 

the three deities in the Pü meter and are seen, subsequently, to play a significant role, 

in the formation of the Pr¬taranuv¬ka (Morning Litany) liturgy , noted above.  The litany 

inaugurates the Soma day of the Ċrauta ritual of the Soma class, occurring ca. 2 AM on 

the eve of the Soma day of the ritual, when the Soma plant would be pressed, the juice 

offered to gods and drunk by the Ètviks.  As I have noted, it is an example of the new 

ābafqbaĂ liturgies--the verses are drawn from the global ĔV--evidencing thereby the 

new pan-Vedic praxis.  In the Morning Litany, after the verse from Kava×a AilĈ×a 

(10.30.14), repeated thrice as a proem, Agni, U×̂ p) ^ka >Ÿsfks are each addressed such 

that each sequence, unequal in lengths but  going through an identical metrical frame 

of GA-AN-TR-BĔ/SB-Uẑ-JG- ends at the all-Pü hymns to Agni, U×as, and the AŜvins, 5.6; 
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5.79; and 5.75.  And as the hymns are also the only Pü hymns to these deities in all of 

the ĔV, the individual convergences of the three deity sequences through different 

meters, but identical in each deity sequence, suggest that these three Pü hymns played 

a seminal role in the formation of the liturgy.57 

 

 We now come to the BhÈgus, our M¬dhyama Ĕ×i at one end, placed outside the 

āC^jfiv _llhpĂ p`ebjb lc ?llhp 0 qeolrde 4.  As noted above, as with the Bharadv¬ja- 

and Gotama-ĎÚgirasas, the BhÈdrp ^ipl mlppbpp ākevalaĂ ^mmbii^qflkp) tef`e tfii _b 

dealt with in the next section.  The non-kevala, Brough-19 BhÈgu-singer is Jamadagni, 

and accordingly, his Gotra lineage is the largest in epigraphy and fieldwork, usually at 

the 10% range.  He is essentially a Soma singer [8.101 (1 hymn; 16 verses); 9.62; 9.67.16-

18 (1 hymn; 33 verses) 10.11; (1 hymn; 12 verses); 10.137.6 (0 hymn; 1 verse)], thought to 

_b ^k lrqpfabo) colj qeb ācofkdbpĂ of the Ďryan society (Brough 1946: 88).  If he was 

indeed an outsider, his entry into the Vedic world was through ViŜv¬mitra (Witzel 

1995b: 316).  The TS records (iii.i.7) him on ViŜv¬jfqo^ÿp pfab fk qeb i^qqboÿp ānr^oobiĂ 

with Vasi×Àe^7 ^ka) jloblsbo) G^j^a^dkf ā^mmolmof^qbXpZ qeb mltbo ^ka pqobkdqe lc 

Vasi×ÀhaĂ qeolrde āpbbfkdĂ (sa etaj jamadagnir vi-havyaÕ apaŜyat, tena vai sa Vasi×Àhasye 

þraofv^Õ vÔryaÕ avÈÚkta) the Vihavya hymn (ĔV 10.128), a hymn that supplies the 

mantras for the laying of the bricks on the DhÔ×Ėyas in the Ċrauta ritual.58  Jamadagni 

also brings to the Vedic world, through ViŜv¬mitra, the mysterious v¬c sasarparÔ 

(3.53.15-16), mentioned in a hymn that was added later, we may infer, as it violates the 

Bergaigne-Oldenberg rules of the Vedic archival system.  Like Jamadagni; several other 

BhÈgu figures %H^sf ?eġod^s^8 6+14-49; 75-79 [8 hymns; 40 verses]8 RŸ^k^ H¬vya: 8.84; 
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9.87-89 [4 hymn; 33 verses]; BhϪdr Sġorϖi 9.65 [1 hymn; 30 verses]) are important Soma 

pavam¬na singers.  And, most importantly, the Pravara liturgy seems to take shape in 

his ̀ fo`ibp) fqp ābj_ovlkf` clojĂ (Brough 1953: 21) appearing in a Jamadagni-BhÈgu 

verse, at 8.102.4abc āaurvbhÈguvac chucim apnav¬navad ¬ huve agnim samudrav¬sasam+Ă  

They are always first in the Pravara lists of the Ċrauta SĈtras. 

  

The ViŜv¬mitras (Book 3) and Vasi×Àhas (Book 7) are, perhaps with the BhÈgus, at 

the outer rim of the M¬dhyama Ĕ×is, in a way bounding them in the inner core of the 

ĔV.  Both are Vedic groups of the Bharata realm, rising to prominence late in the Vedic 

period, at the banks of the SarasvatÔ, no longer, strictly speaking, Level 1 and W.  The 

ViŜv¬mitra family book, Book 3 shows the ViŜv¬mitra-Sud¬s Paijavana grid, the 

ViŜv¬mitras even managing an aŜvamedha for this prince of the Daivod¬sa line at ĔV 

3.53.11 abcd. The ViŜv¬mitras are replaced in the priest-prince grid by the Vasi×Àhas at 

the eve of the TKB (7.18) containing at 22-25 Vasi×Àe^ÿp a¬nastuti to Sud¬s Paijavana, 

marking no doubt the replacement of the ViŜv¬mitras in the priest-prince grid by 

Vasi×Àhas.  Indeed, as we noted above, Vasi×Àha-Paijavana grid is one of 12 such pairs 

listed in the Br¬hmaĖa literature (AiB viii. 21-23); the ViŜv¬mitras do not appear in the 

list of 12 grids.  Both ViŜv¬mitras and VasiŜÀhas are Bharata singers, even sharing four 

TR verses in their Ďpri hymn and clearly level 1 W, but now well in the east, on the 

SarasvatÔ banks.          

The Vasi×Àha collection is the largest of the Family books (104 hymns), the first 

31 hymns forming a Bergaigne-Oldenberg collection archived in the name of Vasi×Àha 

Maitr¬varuĖi, and the rest in the name of a generic Vasi×Àha; with 7.32 functioning as a 
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transitional hymn and introducing Ċakti V¬si×Àha as what may be thought of as a āfirst 

generationĂ descendant.  Further Vasi×Àha epigones appear in a composite Soma hymn, 

longest in the ĔV, grafted, perhaps even improvised together, ̂ p ^ āS^pf×Àe^Ă `liib`qflk 

for Book 9 (9.97; with 58 verses; ten singers, including Ċakti V¬si×Àha and Par¬Ŝara 

Ċ¬ktya, the last with his own independent collection at 1.65-73.)   

 The ViŜv¬mitra Family book is less monolithic in comparison, nine singers listed 

in the È×i index [KuŜika Ai×Ôrathi (3.31)--G¬thin KauŜika (3.19-22)-ViŜv¬mitra G¬thina 

(3.1-12); Ĕ×abha VaiŜv¬mitra (3.13-14); Kata VaiŜv¬mitra (3.17-18)ýUtkila K¬tya (3.15-

16) DevaŜravas and Devar¬ta, the Bharata princes (3.23); Praj¬pati VaiŜv¬mitr a (3.54-

56)].  It also carries the marks of latter-day, still within the Vedic age, tampering: new 

verses or hymns are added, as with 3.53 noted above; others are 3.28; 29; 52 (Witzel 

1995: 310-311).  This is in accord with other evidence of ViŜv¬mitra activism in the late 

Vedic period, still Level 1, but progressing to 2, still W, but moving to C, the Kuruk×etra 

environs.  It is they who localize the lands along the SarasvatÔ river as the vara ¬ 

pÈthivy¬γ ā`bkqbo lc qeb tloiaĂ %0+2/+..&) ^p qeb Sbaf` pfjriacrum.  It is compelling too 

that Madhuchandas VaiŜv¬mitra (1.1-10) inaugurates the ten-maĖÖala saÕhit¬ and 

Aghamar×aĖa M¬dhuchandasa (10.190) ends it, 10.191 being, strictly speaking, a 

benediction litany for the sam¬na āunityĂ %.-+.91.1-4; repeated and invoked eight times 

at 10.191.3-4) of the 10-maĖÖala saÕhit¬ and and its new, pan-Vedic oral agency  

 

Section II. v. The kevala È×is 

Altogether, there are 11 È×i singers who pass from the È×i index into the Pravara 

lists with the kevala prefixes, 7 AÚgirasa and 4 BhÈgu, the kevala appellation occurring 
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only in these two.  Their collections in the ĔV range from single hymns to large book-

long aggregates: 

Kevala ĎÚgirasas: 

1.  H¬ri ta-Kutsa %Ġϔdfo^p^-Ġϒ_^oŋϲ^-V^rs^kġŸs^&7 1.94-98; 1.100-115; 9.97.45-58; 9.98; 

10.105; 10.134 

/+  H^ϖs^ %Ġϔdfo^p^-Ġg^jfυe^-Hġϖs^&7 1.12-23; 36-50; 3.36.10; 4.43-44; 8.1-

22; 32-34; 39-42; 45; 48-66; 68-69;72; 

76-78;  81-83; 89-90 etc (see 

Appendix I). 

3.  O^qeŋqe^o^ %Ġϔdfo^p^-S^foƈm^-Oġqeŋq^o^&7   8.43-44; 75; 10. 111-114 

4.  Vi×ϖrsϪaae^ %Ġϔdfo^p^-Paurukutsa-Qoġp^a^pv¬va): 4.42; 4.27; 9.110 

2+  P^ϒhϪqf %Ġϔgirasa-PġjhϪqv^-GauriviÔti):   5.29; 9.108.1-2; 10.73-74 

3+  Jrad^i^ %Ġϔdfo^p^-?eġojvŸs^-Maudgalya):  10.102 

7.  H^mf %Ġϔdfo^p^-Ġj^eŋv^s^->rorhϲ^v^&7   9.61; 10.118 

 

Kevala BhÈgus: 

.+  V^ph^ %Sġaeƈi^& %?eġod^s^-Vaitahavya-Pġsbq^p^&7   6.15; 10. 91  
 

/+  Jfqo^vr %?eġod^s^-SġaeovŸs^-A^fslaġp^&7 1.127-139; 9.96, 9.111; 
10.179.2; 10.69-70. 

3.  Ven̂  %?eġod^s^-Vainyu-Mġoqha) 9.85; 10.123  
 
4.  Ċunaka (Ċaunaka-G¬rtasamada): 2. 1-43;  9.86.46-48 

 

Clearly, together, they constitute a considerable segment of the ĔV and thus the 

pan-Vedic oral agency created by it.  It may be added as well that the approach and 

methodology behind this investigation bring them into Vedic discourse for the first 

qfjb+  Clo qeb cfopq qfjb) tb ^ob ^_ib ql ^ph) āTel or what were the kevala ĎÚgirasas and 

kevala BhÈdrp<Ă  We do not know if the term ākevalaĂ fqpbic j^v `lkklqb āqorb lo 
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^rqebkqf`Ă (Macdokkbii %X.6/5Z .64. p+s+ ākevalaĂ) and thus the āoriginalĂ ĎÚgirasas and 

BhÈgus.  However, they are listed distinct from qeb ?e^o^asġg^- and Gotama-Ġϔgirasas, 

on the one hand, and the Jamadagni BhÈgus, on the other.  However, we have already 

seen that the two ĎÚgirasa groups, the Bharadv¬jas and the Gotamas, seem to be the 

b^oifbpq Ġϔgirasas and linked to the earliest stratum of the ĔV (Books 6 and 4), indeed, 

as we saw, becoming thereby the M¬dhyama Ĕ×is.  Moreover, they are the Brough-19 

ĎÚgirasas of the respective Gotra lineages (Bharadv¬jas and Gotamas) just as the non-

kevala BhÈgu, Jamadagni, is the Brough-19 BhÈgu lineage of the BhÈgus.   

From Vedic evidence, qeb ākevalaĂ qboj designates four distinct types:  

a. Gotra lineages linked to the families of the Vedic chieftains or their 

ritual personnel, their  purohitas;  

b.  those arising through niyoga unions, both within the Vedic clans and 

without;  

c.  those from non-Vedic groups; 

d.  those through adoption systems. 

Thus it is possible that ñkevalaò functioned as a politically correct term, to 

welcome and include outsiders and marginal groups into the pan-Vedic world, conceived 

now as an e pluribus Unum.  In any case, the above question) āTel tbob qeb kevala 

^mmbii^qbp<Ă but framed in the present tense can be sufficiently and unequivocally 

answered, from epigraphy and fieldwork: a good 30% of the historical Brahman 

population.  They demand our attention.  I have provided in Appendix I and II the 

available information on these groups; here, I will make the case broadly for the four 

different types I have identified above. 
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The two most important chieftain families in the early Vedic period, Level 1 and 

W, are those of Trasadasyu and Daivod¬sa, the first acquiring, in the Pravara lists, a 

kevala ĎÚgirasa lineage (ĎÚgirasa-Paurukutsa-Tr¬sadasy¬va) and the second, a kevala 

BhÈgu lineage (Bh¬rgava-V¬dhryaŜva-Daivod¬sa.)   

Trasadasyu is the AnukramaĖÔ È×i for several hymns in the ĔV (4.42; 9.110; and 

5.27).  As we have already seen, the Kava×a family appears as the purohita of this Kuru 

family, establishing thereby a priest-prince grid lasting several generations, resulting 

in the almost historical grid of Tura K¬va×eya-Janamejaya P¬rik×ita.  Does the kevala     

Vi×ĖuvÈddha-ĎÚgirasa (-Paurukutsya-Tr¬sadasy¬va) line represent the princes?  Or the 

priests who functioned as their purohita?  By late Vedic period, with the increasing 

complexity of the rituals and the needed sv¬dhy¬ya regimen to master them, it would 

seem unlikely that the princes of the realms were part of the Vedic sv¬dhy¬ya 

infrastructure.  Thus it is quite likely that the Kava×a family and its extended network 

in the Kuru-P¬ñc¬la state, formed the kevala group of the Vi×ĖĈvÈddha-ĎÚgirasas, but 

hypostatized in the name of Trasadasyu, the Kuru-P¬ñc¬la king, made iconic in the ĔV 

at 4.42 (Schmidt 1992).  As already noted, the Kava×as were non-Vedic, and the entire 

process exemplifies the acculturation of non-Vedic groups, with professed competence 

fk qeb Sbaf` āpq^qrp hfq,Ă fkql qeb Sbaf` jfifbr and even becoming purohitas of 

chieftains and kings.  And the Vi×ĖuvÈddah-ĎÚgirasa pravara is well attested in 

epigraphy and fieldwork. 

The Daivod¬sa family gives us the kevala BhÈgu lineage, Mitrayu, with the 

Pravara formula Bh¬rgava-V¬dhryŜva-Daivod¬sa.  The main singers are a father-son 

team: Paruchepa Daivod¬si (1.127-139) and An¬nata P¬ruchepi (9.111), Paruchepa 
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declaring his kinship with the Daivod¬sa at 130.10c.  Pratardana Daivod¬si (9.96; 

10.179.2) and Prjfqo^ Sġaeov^Ÿs^ %.-+36-70) are two other AnukramaĖÔ singers with 

links to the Daivod¬sa family; Witzel (1995b:332) argues that they might constitute the 

Puru part of the Bharatas. 

A singular feature of the entire collection is the occurrence of the ati-

%ābuqobjbĂ) meters, aty¬×Ài (68 syllables: 12 12 8 | 8 8 | 12 8); atidhÈti (76: 12 12 8 | 8 8 | 12 

8 8) in their compositions, with the only ati-meter (aty¬×Ài) hymn attested in the Soma 

book, 9.111, given to An¬nata P¬ruchepi.  They may well have formed the priestly grid 

with the Daivod¬sa chieftain family, not unlike the Kava×a-Trasadasyu grid.  They are 

also well-attested, ca. 3%, in a Brahman population today, the lineage designated 

Mitrayu. 

  

 The Mudgala singer furnishes us perhaps with the best example of a niyoga 

alliance setting up a lineage, his sole hymn in the ĔV 10.102, illustrating this graphically 

(Brereton 2002).  Further, Mudgala is one oc Hrfmboÿp 0---odd non-Vedic items, the ügala 

suffix signifying an unknown Panjab substrate (Witzel 1999: 13).  We see that a single 

hymn, eventually redacted into the ĔV (10. 102), wins the descendants of the È×i-singer 

a place in the emerging oral agency of the ĔV, as a kevala ĎÚgirasa.  Not only do they 

win a place in the emerging Vedic milieu, but later, in the epic period, an entire 

discourse about who or what an ideal Vedic oral agent is anchored to the Mudgala 

name in a series of narratives in the Mbh, defining what comes to be called a Ÿolqofv^ 

Brahman in the Indic tradition (ArthaŜ¬stra 2.12.23; passim),59 a ritualist anchored in the 

Ċruti texts of the Vedic tradition and the Ċrauta ritualsýindeed, alternatively, the 
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uñchavÈtti  Brahman in the Mbh (Hiltebeitel 2001).  The theme is first introduced in 

Mudgala Up¬khy¬na at Mbh (3.41.245-47), pointing to the uñchavÈtti  Brahman as an ideal 

figure; it is developed more fully in a succession of tales in the epic,60 the practice of 

uñchavÈttiýsubsistence by gleaning grain from harvest fields after the fashion of 

pigeonsý_b`ljfkd qeb āefdebpq ae^oj^Ă %./+020+ 5-9) in the pointedly titled UñchavÈtti 

Up¬khy¬na (12.340-353) at the conclusion of the Ċ¬ntiparvan, the ideal not only for 

Brahmans, but held out as the human norm for Yudhi×Àira.  However, the ideal 

necessarily included a ritual dimension for a Brahman, a performer of Ċrauta rituals as 

an embodiment of the Vedic oral agency and its sv¬dhy¬ya institutions: in the Mudgala-

Up¬khy¬na, Mudgala regularly observes i×ÀikÈta (3. 246.5) and performs darÇapĈrĖam¬sa 

(246.6).  He is not an ascetic, a renouncer of the world, but a householder, who with 

wife and sons still receives guests, in their hundreds (246.10), and feed them excellent 

food (246. 16) from what he gleans.  And in epigraphy and fieldwork, the Mudgalas are a 

regular item, at about 3 to 4% of a given population.  

  

We have in the KaĖva group, another kevala ĎÚgirasa line, the most dramatic 

example of a non-Vedic group acculturating itself into the Vedic world, the singers 

with the second largest (after the Gotamas) collection in the ĔV, in Books 1; 8; and 9.  

As with Kava×a AilĈ×a above, there was ostracism in the case of the KaĖvas as well: in 

the M¬dhyama R×i `fo`ibp) qebv tbob ā^ifbkpĂ ^ka tbob `lkpfaboba abr¬hmaĖa and 

aŜrotriya (Kuiper 2000: 157).  Indeed, there are extensive Br¬hmaĖa discourses 

^aaobppfkd qeb fpprb fc qebv ^ob āqorbĂ ?o^ej^kp %G? 0+4/-74; 234-36).  Substantially 
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following Kuiper, Witzel suggests that the Kaϖvas may be Dravidian immigrants into 

the Panjab from the Sind areas in the later phases of the ĔV formation.   

Their impact on the ĔV is nevertheless decisive.  Not only do they contribute 

the second largest collection to the corpus but it is quite probable that they developed 

the one significant innovation of the Ĕgvedic songs, the strophic mode.  As we know, 

they are preponderant in Book 8, the globally strophic book, and when singers of other 

families, M¬dhyamas included, %ŷvġsġŸs^ Ġqobv^ [8. 35-38], P^mq^s^aeof Ġqobv^ X5+ 40Z, 

Dlm^s^k^ Ġqobv^ X5+41Z) ^ka Nodhas Gautama [8.88]) composed songs in the strophic 

vein of the Kaϖvas, these are included in Book 8, and not in their own Family or 

personal collections (with the excepqflk lc qe^q lc Dlq^j^ Oġeƈd^ϖa; see Oldenberg 

1888: 255-261 [=242-246]).  The KaĖva share of the Samaveda, the saÕhit¬ of chants, is 

`ilpb ql 1--) ^ijlpq clroqe lc qeb qbuq ^ka i^odbo qe^k ^kv lqebo c^jfivÿp+ 

Their Gotra nomenclature, passing from the AnukramaĖÔ index to the Pravara 

lists, occurs in Book 4 (43-44): the AnukramaĖÔ singers of these hymns are the 

Sauhotras, PurumÔâha and AjamÔâha.  The pravara formula for the KaĖvas is ĎÚgirasa-

AjamÔâha-K¬Ėva.  We should note that 4.43-44 follow immediately 4+1/) ^klqebo āDlqo^Ă 

hymn, its AnukramaĖÔ È×i Trasadasyu Paurukutsya Sauhotra giving us, as we saw above, 

the Pravara listing ĎÚgirasa-Paurukutsa-Tr¬sadasava for the kevala ĎÚgirasa lineage, 

the Vi×ĖuvÈddhas.  ĔV 43, 44 seem to mark the formation of another kevala ĎÚgirasa 

line.  Moreover, ĔV 4 42, 43, 44, all three hymns, seem to form a set, disturbing the 

Bergaigne-Oldenberg rules of Book 4, suggesting that they were not organic to the Book 

4 family collection and found their way into the ĔV saÕhit¬ independently, 
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acknowledging the inclusion thereby two kevala ĎÚgirasa groups into the world of the 

ĔV, both texts and their oral agencies.   

The KaĖvas may have been hosted into the Vedic milieu by the ViŜv¬mitras as 

well: the AnukramaĖÔ index lists Ghora ĎÚgirasa as the singer of 3.36.10, a lone TR verse 

in an otherwise ViŜv¬mitra hymn giving rise to the Pravara listing, ĎÚgirasa-Ghaura-

K¬Ėva, in ĎĊS.   

We see thus that behind the concordance between the AnukramaĖÔ index and 

the Pravara lists lies the sam¬na oral agency, made up of patently different ethnic and 

linguistic groups.    

 

We have already seen the adoption system at work in the Ċrk^γŜepa ĎjÔgarti 

story.  The father SĈyavasa AjÔgarta, an ĎÚgirasa by birth, is a forest dweller in the 

story, deemed a ĊĈdra by his son at the end of the story.  The son is adopted by 

ViŜv¬mitra, with his own collection (1.1.24-30; 9.3) incorporated into the ĔV and 

constituting furthermore the Brough-19 Pravara of the ViŜv¬mitras.  We have evidence 

for two other possible instances of adoption system at work among the Vedic oral 

agencies, giving rise in both cases to two kevala BhÈgus, Ċunaka (Bh¬rgava-Ċaunaka) 

and Vitahavya (Bh¬rgava-Vaitahavya-S¬vetasa).  The AÚgirasas supply, as with 

Ċun^γŸbm^) qeb ^almqbbp7 Ċunahotra ĎÚgirasaýcould it be the same singer as 

Ċunahotra Bh¬radv¬ja-ĎÚgirasa of 6. 33-34?--becoming GÈtsamada Bh¬rgava Ċaunaka, 

the AnukramaĖÔ È×i of Book 2 of the ĔV; and Vitahavya ĎÚgirasa, also linked to 

Bh¬radv¬ja before adoption, as the fellow singer of Book 6.15, becoming Vaitahavya-

Bh¬rgava in the Pravara list.  Both are historically attested, the Vaitahavya line, 
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acquiring a later Gotra name, Yaska-V¬dhĈla.  It is an important group among the 

PĈrvaŜikh¬ Brahmans in the peninsula, adhering to the V¬dhĈla (B¬dhoolaka) tradition 

of the TS among the Nambudiri PĈrvaŜikh¬s and the ĎgniveŜya tradition of the TS 

among the CÏđiya PĈrvaŜikh¬s.  In general, it possesses far greater attestation than the 

Ċaunaka line, in a Gotra census of the peninsular region (Mahadevan 2007; see 

Appendix II). 

 

II. vi. Telegonia: the secondary generations 

This is the domain of the other thirty lines beyond the Brough-19, each rising 

from one of the Brough-19, but not from one of the kevala lines: neither the seven kevala 

ĎÚgirasas nor the four kevala BhÈgus dfsb ofpb ql lkb lc qeb qefoqv+  Qeb SfŸs¬mitras and 

Gotamas with 19 and 6 lines between them account for a majority of them; we have two 

for Bh¬radv¬jas; two for Jamadagni-BhÈgus; three each for Atri, H^Ÿv^m^ and Vasi×Àha 

each; and finally two, for Agastya.  Some 247 families are listed in BĊS, 30%.  Epigraphy 

and fieldwork provide broad correlation, some of the secondary lines, those for 

instance, of Aghamar×aĖa M¬dhuchandasa of the ViŜv¬mitras and the KuĖÖina of the 

Vasi×thas being almost equal to if not more than their respective Brough-19 lineages.  

But we also see, however, that many of the secondary labels are unattested in historical 

evidence (see Appendix II.) 

A Bh¬radv¬ja line, named after Garga, provides us a most instructive case of how 

a secondary line is generated by an epigone, during the period just before the process 

of the collection of the individual saÕhit¬s into the 10-maĖÖala, global saÕhit¬ was 

complete.  As shown above, the Bharadv¬jas constituted already a remarkably 
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transparent collection, Book 6 archived in distinct diachronical layers of Bergaigne-

Oldemberg collections, and no doubt forming the priestly part of a priest-prince grid, 

particularly with the Divod¬sa line of chieftaincy (Witzel 1995b: 332-333), and from the 

earliest time.  AÚgirasa, BÈhaspati, and Bharadv¬ja (ĔV 6.73.1.abcd) become invoked as 

the mythical First Singers of the family collection, later to bind them into an oral 

agency with the Pravara formula, ĎÚgirasa-B¬rhaspatya-Bh¬radv¬ja: we encounter 

several members of this oral agency in such singers as Suhotra (6. 31-32); Ċunahotra (6. 

33-34 becoming possibly Bh¬rgava-Ċunaka); and Nara (6.35-36), all three possibly in an 

earlier period of the Bharadv¬ja collection, and ĔgfŸs^k %3+ 16-51) and P¬yu (6.51; 75) in 

its latter half, with many generic Bh¬radv¬ja singers appearing in both periods.   

Garga Bh¬radv¬ja seems to appear at the mean, between the two chronological 

layers of Book 6, at 6.47 when, we must assume, the Bharadv¬ja collection and praxis 

was in its fullest development: thus it is, perhaps, that Garga becomes the purohita of 

Prastoka Ċ¬rñjaya, his d¬nastuti to this chieftain appearing at 6.47.22-25.  The prince is 

identified as a Daivod¬sa ally (6.47.22; Witzel 1995b: 333), but we have no further 

information on the princely half of this grid.  Garga does leave behind extensive trails 

in the Br¬hmaĖa literature: he is widely attested in the later Vedic texts (s.v. in 

Macdonnell and Keith 1912), Hġϼe^h^ P^ϒhit¬ (xiii.12) already referring to his 

descendants as Dġod^ mo^s^obvġγ ̂ ka qeb Pƈqo^ qbuqp jbkqflkfkd ^ D^od^ qofoġqo^ liturgy 

%ĠŷP x. 2).  Thus it is quite conceivable that we have in Garga a late Vedic figure, but 

b^oiv bklrde ql ^mmb^o fk qeb ϩdsba^ tfqe ^ evjk) ob^iiv ^ `ljmbkafrj lc efs verses 

and placed in Book 6 in violation of the Bergaigne-Oldenberg schema.  He was, from 

evidence in the Br¬hmĖa discourses, possibly charismatic enough to engender a new 
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?e^o^asġg^ mo^s^o^) ^m^oq colj qeb i^odbo _lav lc qeb ?eġo^asġg^p _rq kb^o bkough to 

be exogamous with them.  And the Garga pravara is well attested in epigrahy and 

fieldwork.  

 

A figure of equal importance and interest may be Madhù e^ka^p S^fŸs¬mitra, 

likely a farther epigone in his line than Garga in his: unlike Garga, Madhuchandas 

appears outside his Family collection, in Book 1 (1-10) and 9. 1.  Obviously, the 

collection of the ĔV into a ten maĖÖala corpus is already in process; and framing it with 

his collection Madhuchandas may be leaving evidence of an over-all editorial role in 

the formation of the global saÕγfq¬; the Soma collection of Book 9, also coming into 

being simultaneously, begins with a Maduchandas hymn (9.1).  In the family history of 

qeb S^fŸs¬mitra, as we saw, he accepts the primogeniture of ĎjÔgarti-Devar¬ta; he does 

so, remaining in some ways thb SfŸs¬mitra standard bearer during the period toward 

the formation of the global ĔV saÕhit¬.  As noted, his son, Aghamar×aĖa 

M¬dhuchandasa, rounds off the global saÕhita, appearing at 10 190, its last hymn, 

10.191 being a meta-narrative celebration of the entire process of becoming One or 

Same, sam¬na, repeated seven times in the hymn and fittingly sung by an ĎÚgirasa 

singer, SaÕvanana.  Fk efpqlof`^i `bkprp) qeb pb`lka^ov SfŸs¬mitra line with the 

Mo^s^o^ clojri^) S^fŸs¬mitra-Ďghamar×ana-H^rŸfh^, is a dominant component, 

equaling, if not exceeding, the Brough-19 primogeniture SfŸs¬mitra Devar¬ta line.  

Thus although Maduchandas gives up primogeniture in the story of Ċrk^γŜepa 

ĎjÔgarti, he seems to establish a descent line that would equal one engendered along 

the primogeniture or the Brough-19 lineage.    
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Other such key epigonal figures founding secondary generations are Gotama 

R¬hĈgaĖa (1. 74-93; 9. 31); Kak×Ôvat-Dairghatamas (1.116-125; 9. 74); Par¬Ÿ^o^-Ċ¬ktya (1. 

65-73; 9. 97 31-34).  In KuĖÖina-Vasi×Àha (V¬si×Àha-Maitr¬varuĖa-KaunÖinya) and 

ĊaĖÖilya-KaŜyapa (with the pravara formula, K¬Ÿv^m^-Ďvats¬ra-Ċ¬ĖÖilya)61 we 

encounter two Pravara names without an AnukramaĖi algorithm.  ĊaĖÖila is well-

attested in late Vedic period (Level 3->4; C->E) in Br¬hmaĖa discourses, almost a Gotama 

R¬hĈgaĖa-like figure, bringing the Agnicayana to the east (ĊB 10.6.3; Staal 1983 [I]: 59-

72) toward Kosala. Both Kaundinya-V¬si×Àhas and Ċ¬ĖÖilya-K¬Ŝyapas are well attested 

in Gotra census, the former the largest attested Vasi×Àha Gotra affiliation, far exceeding 

its Brough-19 label, the ek¬È×i V¬si×Àha..   

  

The secondary È×i figures, thus, may be seen, especially in the early examples 

like Garga, Maduchandas, or Par¬Ŝara, as straddling the two worlds, the pre-collection 

and the post-collection: the former represents a number of individual praxises and the 

latter, their inclusive pan-Vedic synthesis and continuance.  Epigones like Garga 

Bh¬radv¬ja seem to date from the early part of the interregnum, Madhuchanadas 

VaiŜv¬mitra, late; and it goes without saying that that the gathering of the individual 

collections into the global saÕhit¬ was in their hands, shaping the destiny of the Vedic 

world and its oral agency. 

  

So much is inferential: the AnukramaĖÔ È×i index opens for us the world of a 

large number of family collections and their praxises; their concordance with the 
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Pravara list gives us the irreducible backbone of the global Vedic agency, the historical 

?o^ej^kp+  Te^q e^p _bbk `^iiba ^ ā_ob^hqeolrde fk Sbaf` pqrafbpĂ %Pq^^i /--0) helps 

us flesh out the pre-collection world of individual È×is and families, showing many of 

them to be non-Vedic.  The forging of such a univocal, sam¬na Vedic oral agency from 

the many is usually taken for granted, ̂ p fk J^`alkkbi %.5537 usfff& āXFZt will indeed be 

one of the most remarkable facts in the history of literature that a people should have 

preserved its sacred book [the ĔV] without adding or subtracting a single word for 2300 

vb^op) ^ka qe^q qll `efbciv _v jb^kp lc lo^i qo^afqflkĂ %jv m^obkthesis).  But 

J^`alkkbiiÿp bk`ljfkrj has not been properly understood; it passes for, especially 

the reference to the oral tradition, ̂  ātlkaboĂ fqbj ^_lrq ^k ^ifbk `fsfifw^qflk+ 

When properly histrocized, as is attempted here, we see that it is a mere 

footnote to what the sv¬dhy¬ya regimen of the Vedic system set out to do: eventually, 

every caraĖa of the three Vedas is processed into an oral agency.  The tradition counts 

21 caraĖas of the ĔV; 101 of the Yajurveda; and 1000 of the S¬maveda, reflecting an 

acknowledgment of the inherent tendency of orally transmistted compositions to 

multiformity.  Two caraĖas of the ĔV, 9 of the YV, and 2 of the SV62 are extant in the 

historical period, but the Vedic canons as a whole yielded some five million ak×aras 

āsyllablesĂ (Witzel 1989: 131)63 in oral tradition so that it can be asserted that all extant 

Sbaf` āqbuqpĂ of the Ŝruti caraĖa (literally āplrka qo^`hĂ& `i^pp) rose from an oral 

original, this as late as 196-ÿp tebk ^ Br¬hmaĖa text of ĔV was textualized from oral 

recitation into a critical edition64  through the use of tape recorders.   

Obviously, the archival agency that manages such an oral load demands to be a 

special body or guild, a professional collegium) āefdeiv pqor`qroba nr^pf-official 
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organizations with economic leisure65  to devote the lives of countless people to the 

task of being mnemonic automata, impersonal channels of transmission century after 

`bkqrovĂ (Jamison 19957 4&+  Qeb kbt pfkdbo j^v klq _b qeb āefdebpq m^fa molcbppflk^iĂ 

of the earlier pre-collection performative period, but his recompense was still 

substantial, a white horse and a chariot drawn by a white mare for the Hota, the ĔV 

priest, as the dak×iĖ¬ (ĎĊS IX.11.23) for the Ďptory¬ma, the seventh and final vikÈti, 

ājlafcf`^qflk)Ă lc qeb Plj^ `v`ib lc qeb Ċrauta ritual, the fees still reflecting the earlier 

Ďryan charisma of the horse.  

 

Section III: The pan-Vedic ecumenical world 

III.i. Introduction 

 We have thus clear evidence that by the Mantra period (Level 2; WĄC), a pan-

Vedic oral agency was in place, drawn from the 50-odd oral agencies of the pre-

collection period and all adhering to the newly collected ĔV as a family praxis, 

essentially along the same father-son scheme as during the pre-collection period.  

However, with the redactions of the new liturgical saÕhit¬s, the Yajur- and S¬mavedas, 

we see that the adherents to these two Mantra saÕhit¬s (2 W->C) as a family vocation 

are recruited from the pan-Vedic oral agency already in existence.  We see this in the 

Gotra affiliations of the historical adherents of the two liturgical saÕhit¬s, Yajur- and 

S¬maveda: roughly the same Gotra profile across the 50-odd affiliations is attested 

among them as with those adhering to the ĔV as family praxis. No doubt, there were 

individual cases of mastery of more than one Veda saÕhit¬ and its ritual praxisý

dvivedis, even trivedis.  However, the status quo of the Vedic society becomes by now 
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tri -Vedic, a family following one of the three Vedas as its vocation--with the adherents 

of the YV tradition always the largest segment (65-90%), those of the ĔV second (9-

33%), followed by those of the S¬maveda (1-2%).  Likewise, some 40 of the BĊS 49 Gotra 

appellations are attested in the historical period, in the epigraphy and field work of 

Brahman populations of the peninsula.66  In Appendix II, I present this profile, along 

with their relative attestations available from the epigraphic data and field work.   

However, this is the picture of the Vedic oral agency, on this side of history, after 

its creation as a sam¬na entity from its erstwhile individual and autonomous units.  With 

the composition of the two liturgical Vedas, the YV and SV, it becomes specialized into 

three distinct streams, the adherents of the ĔV and those of the two newer liturgical 

Vedasðall three, as noted above, proliferating further into distinct multiform caraĖas.   

Further, the human agency behind the entire complex paideia system is biologically 

conserved through the Gotraic reglations of exogamy and endogamy.  In the resulting 

Brahman social grouping, each Gotra lineage is an equal partner, as is each caraĖa 

adherence. 

 

In this section we will examine the underlying processes that give us this 

historical Vedic agency.  We will see that they rest essentially on transforming a 

fundamental drawback into a strength: the drawback is the potential divisiveness inherent 

in fifty -odd Vedic agencies of the pre-collection period coming together into an unified, 

pan-Vedic sam¬na agency; the strength, not seeking to eliminate their earlier First Singer 

labels but to reorient them as autonomous, primus inter pares entities.  What was 

originally divisive becomes the basis for unity: the pre-collection label becomes a badge, 
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indeed a sine qua non, of membership of the global agency.  At least three clear 

footprints are evident behind this process of e pluribus Unum: 

i. the development of ñeditedò liturgies from existing prototypes and 

making them canonical or sam¬na and acceptable to the whole; 

ii. the development of the Gotra-specific liturgies, validating the pre-

collection identity but again within the fame work of the e pluribus 

Unum; 

iii.  literally re-engineering the global Vedic agency by making the pre-

collection identity, by now beginning to be recognizably the historical 

institution of Gotra, a basis for both endogamy and exogamy: 

endogamy, permitting marriages only among 50-odd affiliates; 

exogamy, proscribing them within a Gotra affiliation.  Both, it should 

be noted, counter the earlier putative divisiveness, and the Gotra 

institution thus creates a biologically self-perpetuating body, so deep 

and thorough-going as to deserve to be understood as a case of 

ñbiological spandrelò (see below for definition and discussion.) 

 

III.  ii. Toward pan-Vedic liturgies 

We can pin-point the emergence of this new pan-Vedic, sam¬na order.  

@lkpfabo) clo fkpq^k`b) qeb ifqrodv fkslisfkd qeb mi^kqfkd lc qeb Vƈm^ mlib) ^ `ljjlk 

ritual among the Vedic clans.  In its classical form, the animal to be sacrificed in the 

m^Ÿr_^kae^ me^pb lc qeb ŷo^rq^ ofqr^i fp qbqeboba ql qefp mlib7 bsbkqr^iiv jr`e mo^ufp 

comes to underlie the planting of the pole.  It has to be a pole from the udumbara tree 



Thennilapuram P. Mahadevan 81 

(Minkowski 1989), and it needs to be placed on the due west-east line on the vernal 

equinox, the time of the annual occurrence of the ritual in the historical period.  This is 

the pϪϲϼhya line, facing the rising sun, already determined from complex geometry such 

that it bisects the vġd^Ÿġi^ āofqr^i bk`ilprobĂ fk qtl bnr^i qo^mbwlfa e^isbp+67  Proferes 

%/---8 /--0& peltp qe^q _lqe qeb SfŸsġjfqo^p ^ka qeb D^rq^j^p mlppbppba) ^jlkd 

lqebop) pr`e ^ ifqrodv) ^ka qe^q qeb SfŸsġjfqo^ jlab lc qeb ifqrodv t^p āpbib`qbaĂ with 

the collection of the 10-maϖΚala ĔS ^ka qeb bjbodbk`b lc qeb āpq^ka^oaĂ %Dlka^ .65.& 

lo ā`i^ppf`^iĂ %Tfqwbi .664& ofqr^i ^p qeb m^k-Vedic praxis and thus canonical.   

It is reasonable to assume that afccbobkq jlabp lc qeb Vƈm^ ifqrodv bufpqba with 

the different Vedic groups (for example, the Kaϖvas; Proferes 2003: 316), plausibly even 

in some rivalry with one another, in search of patrons and patronage for its magical 

efficacy.  The different YĈpa liturgies must be seen as the multiforms of a type, alike in 

morphology but differing in actual performance, with different formulary of verses 

from family to family--but reflecting at the same time globally a common poetic 

vocabulary among the Vedic clans.  This is evidenced in the attested phenomenon of 

Ĕgvedic repetitions across the different family and personal saÕhit¬s, Bloomfield 

(1916) estimating that a fifth of the ĔV is made up of repeated verses, same statistic, it 

may be noted, for the Homeric epics (Jones 2003).68  Repetition may well be the most 

typological feature (in the form of formulaic phrases, quotations) of oral tradition, not 

always understood by early investigators, as for instance its Vedic student, Bloomfield, 

because of a literacist pre-judgment.69   

Moreover, we have evidence of other examples of such multiforms, the ritual of 

qeb Mo^rd^ Ÿ^pqo^70 or the Pravargya ritual.71  Sljb tbob ābafqbaĂ ^ka thus survived to 
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characterize the extant praxises of these rituals.  And as we saw, a liturgy like the 

Pr¬taranuv¬ka represents a new key: it is made up of verses from the global ĔV and 

presupposes the oral mastery of the new ten maĖÖala ĔV. 

 The key point is that the kbt ābafqbaĂ form possessed, or certainly came to 

possess, by the time of the classical ritual, (Level 2->3; C), a pan-Vedic imprimature.   

Max Müller already noted this %.53-7 132&7 āFc ^ sbopb lc SfŸsġjfqo^ fp lk`b cfuba _v qeb 

?oġej^ϖ̂ p ^ka Pƈqo^p ^p m^oq lc ^kv lc qeb plibjk p^`ofcf`bp) kl p^`ofcf`bo) bsbk fc eb 

were of the family of the Vasiϲϼhas, would have the right to replace the verse by 

^klqebo+Ă  >p tb hklt) J^u Jìiibo rpbp qeb bu^jmibp lc SfŸsġjfqo^ ^ka S^pfϲϼha, 

because of their rivalry, perhaps already latent in the Vedic period but a major motif in 

the later mythological narratives in the epics and pur¬Ėas, to accentuate the 

overweening authority of a pan-Vedic system that comes into being after the redaction 

of the Ĕgveda.  It is reasonable to assume that, in the transitional period, from the e 

pluribus to the Unum, a Gotama or KaĖva would have noticed that the edited YĈpa 

liturgy was technically no longer theirs, but they followed all the same the new, the 

edited sam¬na version.  In other words, the erstwhile independent family affiliations 

are outmoded by qeb qfjb lc qeb ā`i^ppf`^iĂ ŷo^rq^ ofqr^i7 qeb clojboiv fkafsfar^i c^jfiv 

praxises are no longer in practice if not selected into the pan-Vedic liturgies, or are, if 

selected, a part of a pan-Vedic praxis and not the earlier family-based liturgies.  A final 

stasis is seen to be achieved at the Kuru-P¬ñc¬la state, (Level 3-4; C->E), as if by fiat: 

āXQZeb kbt Hror avk^pqv lc M^ofhϲfq) ifsfkd fk qeb Eliv I^ka lc Hrorhϲbqo^) rkfcfba jlpq 

of the Ĕgvedic tribes, brought the poets and priests together in the common enterprise 

lc `liib`qfkd qebfo qbuqp ^ka āobclojfkdĂ qeb ofqr^iĂ %Tfqwbi .6647 /328 ^rqeloÿp nrlqbp&+ 
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What seems to be unique about the Vedic world is that pre-collection labels and 

identitiesýsome centuries old at ĔV collection but now redundant in the face of the 

pan-Vedic system signaled by the 10-maϖΚala ĔVýdo not die out--or are not allowed 

to.  As we saw from the concordance between the AnukramaĖÔ È×i list and the Pravara 

index, irredudicible human agencies pass through the divide.  We must note that, in the 

absence of writing, this could not have been otherwise, or else the entire Vedic oral 

tradition, centuries-old at the collection of the ĔV, with specific poetic praxises and 

rules of archivization, would have had to be re-imagined.  Entirely new human agencies 

would have had to be set up and all wheels of the sv¬dhy¬ya regimen of the Vedic oral 

tradition, re-invented.  The key successful strategy in the Vedic instance seems to have 

been re-orienting the earlier individual agencies and their praxises to a pan-Vedic 

agency and praxis such that what was potentially divisive, the individual pre-collection 

identity, is muted in the new ecumenical sam¬na pan-Vedic establishment.  Not just 

muted: the earlier, potentially divisive identity is transformed into a ticket of 

admission into the new pan-Vedic agency  

The surprising feature is the sam¬na ecumenism (Proferes 2000) of the new pan-

Vedic arrangement: it counters all logic and intuition.  As naturally occurring 

collections in the Vedic world properly so called (Level 1 W), the different collections 

would be of different sizes, as indeed they are: the larger collections are Family books, 

arranged according to Bergaigne-Oldenberg rules, in increasing sizes, 43 in Book 2 

though 104 in Book 7+  >p tb p^t) qebob tbob ^ipl `liib`qflkp ifhb Klae^pÿ .0 hymns or 

Jrad^i^ÿp pfkdib evjk) construed as a saÕhit¬, worthy of a niche in the global saÕhit¬.  



The Ĕϲi index of the Vedic Anukramaϖŋ pvpqbj and the Pravara lists: Toward a Pre-
history of the Brahmans 

84 

Crucially, this ecumenism extends to the human agencies behind the individual 

collections, arranged in some 50-odd Gotra constellations.  In other words, there is no 

correlation between the size of a collection and its eventual Gotra membership: a 

family saÕhit¬, like that of Vasi×Àha with 104 hymns, ranks equal with that of, say, the 

Mudgalas, with a single hymn-saÕhit¬.  This is also the case between what I have 

designated as the Brough-19 group, eventually making up the lion share of the Vedic 

oral agency, and the 30 secondary lines.  All forty-nine erstwhile collections and 

agencies rank equal in later Gotra standings, each with a name listed in the È×i index, no 

longer signifying individual, private, family collections but Gotra entities making up 

what emerges as an endogamous Vedic oral agency, underlying what I have called 

_bilt qeb āpm^kaobiĂ `e^o^`qbofpqf` lc qeb Dlqo^ fkpqfqrqflk (see below.)   

 

III.iii. Gotra-specific liturgies 

The two Gotra-specific lituodfbp) qeb Ġmoŋ (van den Bosch 1985) and Pravara 

(Brough 1953) ̀ bobjlkfbp lc qeb ŷo^rq^ pvpqbj) further cement this body into ̂  ālkbĂ 

lo āp^jbĂ sam¬na agency. 

Tb e^sb ^ qlq^i lc .- Ġmoŋ evjkp fk qeb Ĕgveda such that every Gotra affiliateý

that is, every member of the Vedic oral traditionýhas one, entitled to him from, or 

because of, his Gotra affiliation:  

i. 1.142, a Dairghatamasa-Aucathya-Ġϔgirasa hymn, available to all 

Ġϔdfo^p^ ^ccfif^qbp bu`bmq qelpb lc qeb Hġϖs^ Ġϔgirasas; 

ii. .+.55) qeb >d^pqv^ ĠmoÔ hymn. 

iii.  1.10) ^ Jbaeġqfqef-Hġϖva-ĠÚdfo^p^ evjk clo qeb Hġks^-Ġϔgirasas 
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iv. /+0) ^ Dġoqe^p^j^a^-ŷ^rk^h^-?eġod^s^ evjk8   

v. .-+ ..-) ^ Gġj^a^dkv^-?eġod^s^ evjk 

vi. .-+4-) ^k Ġmoŋ evjk lc  Sġaeov^Ÿs^-?eġod^s^) ^s^fi^_ib %<& ql lqebo 

?eġod^s^p klq fk`iraba fk fs ^ka s ^_lsb8 

vii. 3.4, the Ġmoŋ evjk lc qeb SfŸsġjfqo^p 

viii.  2+2) qeb Ġmoŋ evjk lc qeb Ġqofp8 

ix. 7.2, the Vasiϲϼe^ ĠmoÔ hymn (joined at the hip with his fellow-Bharata 

È×i, ViŜv¬mitra; 3.4.8-11 = 7.2.8-11); 

x. 6+2) qeb H^Ÿv^m^ Ġmoŋ evjk+ 

 

B^`e ĠmoÔ hymn constitutes a link to the pre-collection identity (Level 1 and W), 

centering on a First Singer figure; now, that label marks the Gotra affiliations of the 

emergent pan-Vedic oral agency, and subsequently redacted as Pravara formulas and 

appended to qeb ŷo^rq^ Pƈqo^p+  Bsbov_lav bj_lafba fk qhe Vedic oral agency, all 49 

individual agencies, is covered in the above system, some Gotra affiliations, like the 

Ġϔgirasas sharing two ĎprÔ hymns8 qeb ?eġod^s^p) qeobb8 and each of the other lineages 

possessing one.  The ĎprÔ hymn marks a sort of final bona fide of a member of the Vedic 

agency, a passport to its ritual realm. 

F tfii klqb qe^q J^u Jìiiboÿp lofdfk^i rkabopq^kafkd lc qeb Ġmoŋ evjkp ^p plkdp 

of reconciliation and friendship conforms to our own present narrative of the Vedic 

society as a congiljbo^qflk lc afpm^o^qb rkfqp) pljb Ġov^k) pljb fkafdbklrp) j^kv 

rivals before but now forming a whole.72    
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The Pravara ritual takes us even further into the heart of the puzzle: every 

ritualist, as a member of the agency of the Vedic oral traditions, must possess a Gotra 

mbafdobb) ^ka qeb Mo^s^o^ `bobjlkv obmobpbkqp ^ cloj^i ā`^iiĂ %āpravaraĂ& ql qeb 

ritualist, as a Gotra affiliate, to assert his erstwhile, pre-collection identity of an 

individual, autonomous poetic agency but now in the context of the new ecumenical, 

pan-Vedic system, one among the many, an equal category.  Thus a descendant of the 

H^Ÿv^m^ Dlqo^ tlria ^kklrk`b efp ifkb^db) fk qeb vϪddhi-ed Hota form,73 HġŸv^m^-

Ġs^qpġo^-K^faeors^) efp jvqef`^i lofdfk fk H^Ÿv^m^ qeolrde qeb jlob fjjbaf^qb 

fkqbojbaf^ofbp) >s^qpġo^ ^ka Kfaeors^+  Eltbsbo) qeb H^Ÿv^m^ Mravara formula no 

londbo `lksbvp ^ mlbqf` mobpbk`b) qe^q lc H^Ÿv^m^ ^q ĔV 1.99; 9.84; 9.91-92; 9.67.4-6; 

9.113-..18.-+.04+/8 >s^qpġo^ ^q 2+118 9.53-60; and Nidhruva at 9.63.  Evidence for this dis-

junction is abundant in fieldwork.  When KaŜyapa (and other First Singer È×is) is 

suggested in field work as a singer of the ĔV to a Brahman, even a practicing ritualist, 

surprise, even incredulity, is the response.  Now it marks only a lineage, one of almost 

fifty, a genetic pool of the Vedic oral agency.        

 

Section III.  iv. The Gotra institution as a biological spandrel 

We see that beyond the ābafqbaĂ m^k-Vedic liturgies and Gotra-specific rituals, 

we need a final rivet, a biological measure, which binds the pan-Vedic order into a self-

sustaining sam¬na body: let us note at once that this is an imperative demanded by the 

oral tradition.  To the extent that the entire Vedic corpusýeventually some five million 

syllablesýremained in an oral tradition, irreducible human agencies continued to be its 

most vital and indispensible adjunct; and father-son grid, the most effective, efficient 
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and fail-safe means of realizing it, although we have evidence of the rise of formal 

pedagogical institutions in the pr¬tiŜ¬khya texts, ca. 7th-6th BCE, imparting novices 

instructions, as part of the sv¬dhy¬ya regimen, on the phonological invariance of oral 

transmission of texts (Ĕgpr¬tiŜ¬khya 15: 1-5; 9).74 

The Gotra institution provides the biological rivets with its exogamy-endogamy 

regulations, both again, as noted above, countering the potential divisiveness of the 

earlier individual collections and their agencies, when brought under a sam¬na 

ārkfcloj lo p^jbĂ _lav+  Thus, marriages become restricted to only among Gotra 

affiliates, but not between fellow Gotra affiliates.  We see that the endogamic principle 

perpetuates the original 50-odd poetic agencies of the ĔV, closing it at the same time as 

a caste grouping.  The exogamic principle rivets them into one sam¬na %āp^jbĂ& body 

by forcing out-breeding on the Gotra affiliates, and thus bringing about, for example, a 

Bh¬radv¬ja-K¬Ėva union that we encountered above: the singer of ĔV 10.155, ŷfofmbiϼha 

?eġo^asġg^ýthe two names, rooted in two different philologies. 

In other words, the Gotra institution signifies neither residual incest in its well-

known martial taboos nor entire clans, as earlier investigators like Brough and Kosambi 

thought.75  It is true, as shown above, that it begins as one of the two identity markers 

of the Vedic clans and tribes, signifying, as shown above, the name of the archival 

agency of Vedic song traditions, usually after a First Singer figure, accurately and 

reliably recorded in the Anukramaϖŋ fkabuf`^i pvpqbj8 qefp ^pmb`q lc fqp lofdfk^i 

character ceases to be significant at the collection of the ĔV and the establishment of 

an ecumenical pan-Vedic agency of the Vedic oral tradition.  Moreover, in and by itself, 

it could be thought to have only limited selective appeal: that is, it is illogical to think 
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that in the pre-collection (ĔV) period, a Bh¬radv¬ja sought out preferentially a non-

Bh¬radv¬ja for marital kinship, as he would have to, following the incest taboo.  On the 

contrary, it is more likely that, during the period when Book 6 was evolving and 

functioning as an autonomous collectionýand, we must recognize, over a period of 

centuries and moving from West to the Central regions of Vedism--as a rule , a 

Bharadv¬ja married, from convenience, a fellow Bharadv¬ja.  The pattern of exogamy is 

a new feature arising as a part of the re-organization of the Vedic oral agency as a fail-

safe sam¬na-uniform body from mutually alien, perhaps even antagonistic, entities.  As 

noted above, we have tell-tale evidence for this in the ĔV itself, in ĊirimbiÀha 

Bh¬radv¬ja (10.155), the son of a Bhardv¬ja father and very likely a KaĖva mother (cf. 

IrimbiÀhi K¬Ėva, 8.16-18)ýthus, a denizen of the new pan-Vedic agency.     

More compelling is the extant evidence for the emergence of such a system.  

Consider this matrimonial advertisement in the Hindu newspaper (July 27, 2008): 

āFvbo S^a^j^ H^rpefh^j Hbqq^f /3,.32 J@> FQ Molcbppflk^i @ebkk^f pbbhp 

Software/Engineering Masters Iyer boy with good family background employed 

fk Fkaf^,RP>+Ă  

Much of the terminology aboveýamounting to a discourseýdates from later times, but 

the exogamy-bkald^jv obdri^qflk `lkpqfqrqbp fqp b^oifbpq i^vbo7 ^ _ofab lc āH^rpefh^Ă 

Gotra (KauŸfh^) ^ mo^s^o^ lc qeb SfŸsġjfqo^ Dlqo^) tfqe qeb abp`bkq clojri^) 

S^fŸsġjfqo^-Ġde^j^oϲaϖa-H^rŸfh^8 pbb >mmbkafu FF& pbbhp ^ dollj) qbibdo^mefkd 

qebob_v qe^q ^ H^rŸfh^-VaiÇv¬mitra groom must ignore the advertisementýthe 

exogamy rule.  It is implicit in the advertisement that the groomýāFvbo _lvĂ-- would 

possess a Gotra affiliation other than the H^rŸfh^ %^ka other ViÇv¬mitra pravaras)--the 
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endogamy rule.  It is reasonable to back-date the above evidence, to the Br¬hmaĖa-

SĈtra period (Level 2-5; C and E).  Indeed, the appearance of the Pravara lists as an 

appendix to the BĊSýand likewise to other Ċrauta SĈtrasýis to conserve the Vedic oral 

agency as a j¬ti) ā`^pqbĂ _v fkqolar`fkd qeb `lk`bmq lc  j¬tibr¬hmaĖa (Brough 1953: 55), 

as in Mah¬bh¬×ya, 1.411:  a Brahj^kÿp plib nr^ifcf`^qflk fp efp _foqe+  Qhe coherence and 

rigidity of the largely successful system come from the exogamy-endogamy 

regulations, giving rise to the  automaton-like characteristic of the Vedic oral agency. 

 

We see thus that we can no longer resist the conclusion that the Gotra 

institution orchestrates the transition from the pre-ĔV collection milieu of 

autonomous Vedic poetic agencies, numbering some forty-nine, to the post-redaction 

pan-Vedic oral agency crafted from them as an ecumenical body, a sam¬na agency, an e 

pluribus Unum.  We will not err, considering its longevity and durability, to see the 

fkpqfqrqflk fk ^ _flildf`^i mbopmb`qfsb) ^p te^q F e^sb `^iiba ^_lsb āpm^kaobi+Ă  Qeb Cfopq 

Singer label that underlies each Gotra affiliation is best seen as analogous to the 

āpm^kaobiĂ lc qeb bslirqflk^ov _flildv:76  It rises as an adaptive characteristic of the 

oral tradition of the pre-collection period, in the names of what I have called First 

Singers, giving rise to song collections and their singers, systematically archived 

according to the Bergaigne-Oldenberg rules.  But with the formation of the global 

saÕhit¬ and its new pan-Vedic sam¬na agency, the earlier label loses its role and 

function.  And, like a biological spandrel, it adapts itself to new roles when its original 

characteristic becomes vestigial or even unsuitable, in a new set of circumstances.  

Thus the old First Singer label, archived zealously in the AnukramaĖÔ system, becomes 
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the ākbtĂ Gotra label of equally zealous Pravara listýnew, compared to its significance 

in the ĔS ^p ā`^qqib pebaĂ lo ālkbÿp eliafkd fk `^qqibĂ %1 l``roobk`bp ^p ^ pr_pq^kqfsb8 

17, in different morphological forms.77)  Clearly the Gotra institution is the new actor in 

the scene, converting a professional colleguim into a socially coherent and self-

sustaining body through marital regulations.  The First Singer label of the earlier 

period is retained and is even made an entry requirement into the social group, but not 

as a differentiating or individualizing element but as a sam¬na ārkfclojĂ ^ka common 

category, underlying it as a e pluribus Unum body.  It follows too that as a wholly oral 

agency, it would become ājkbjlkf` ^rqlj^q^)Ă78 giving us in time the historical 

Brahman caste grouping.  Now a Bh¬radv¬ja is forced to seek a non-Bh¬radv¬ja, 

creating a descendant, as in the instance above of ĊiriÕbiÀhi Bh¬radv¬ja, with possibly 

a KaĖva, in what should be understood as a piece of far-reaching social engineering.   

 

Thus it is reasonable to suppose that the Vedic society contained at the time of 

the collection of the ĔV and its immediate aftermath such subterranean fissures as 

represented by these pre-redaction identities, often once in rivalry with one another 

for the patronage of a chieftain or a prince.79  As seek) pmb`fcf` ācofbkapefmĂ ^ka ārkfqvĂ 

liturgies are developed to cohere the earlier disparate groups into a pan-Vedic agency.  

Further, with the redaction of the classical Ċrauta ritual, a pan-Vedic matrix of rituals 

is seen to be in place, edited as we saw from individual family repertory but now 

globally orthoprax in the Vedic realm, obliterating the erstwhile individual family-

based praxises and identities.  The Gotra institution completes the process of e pluribus 

Unum through the exogamy-endogamy rules of marriage. The famous Upani×adic story 
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(Ch. U. 4.4.1-5) of Satyak¬ma J¬b¬la shows that the system was still flexible, as it was in 

the pre-collection period. His mother, Jab¬la, likely a d¬sÔ, conceives him from an 

unknown patron, but Satyak¬ma J¬b¬la is accepted by H¬ridrumata Gautama as a Vedic 

student,80 becoming thereby Gautama after his teacher.  It is also clear in the story that 

the example of Satyak¬ma is an exception, compelling precisely because it is 

exceptional, and that the Vedic oral agency has by now ceased ql _b ākbrqo^i+Ă Ft 

becomes closed from the imperatives of the oral tradition into the historical Brahman 

groups.     

 

Section IV:  Conclusions 

We see that the centrality of the oral tradition in the development of the Vedic 

system is self-bsfabkq+  Iloaÿp (1960: 280) dismissal lc fq ^p jbobiv āifqbo^iĂ fp pbbk now 

to be hasty and the derogation, teliiv jfpq^hbk8 fkabba) m^o^aluf`^iiv) fq fp fqp āifqbo^iĂ 

characteristic that has made an investigation like this one possible on the one hand, 

and on the other, accounts for the preter-natural success of the Vedic oral agency. 

The fact is that we now know that the Vedic oral tradition arranged its world of 

knowledge every bit as systematically as does the literate world, its knowledge systems: 

rationality is wholly independent of literacy (Staal 1989).  No one casts light to the 

wholeness of the Vedic world as Frits Staal, through his life work.  Thus our primary 

source, an āartifactĂ like an index of the Ϫϲi-singers, the deities and the meters of 1028 

hymns, 10442 verses of the ĔV, may seem sui generis to the world of books.  Indeed, the 

idea of index does seem counter-intuitive in an oral tradition, used as we are first to a 

text and then to its index as a collateral resource, both existing physically before our 
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eyes, simultaneously. But the irreducible Vedic evidence is that such an indexical 

resource had first appeared as part of the archival system of the Vedic oral tradition 

and is seen, paradoxically, as the only functional system for an oral tradition (Witzel 

1995b: 309) .  Qorb) qeb cfk^i bka molar`q lc qeb fkabuf`^i ^k^ivpfp) pr`e ^p Ir_lqphvÿp 

word concordance of the Ĕgveda, may be uniquely literacist or, indeed part of the 

world of the computers, but evidence shows that a practicing Vedist acquits himself 

surprisingly well in listing the concordances of a word as it occurs in different verses in 

the ĔV.81             

It is not appreciated enough, for instance, that, as Staal shows (1990), the very 

syllabary of Vedic, and l̂ qbo Mġϖiniyan, Sanskrit, is an oral artifact, product of a 

phonological analysis of the human sound system, the phonemes separated first into 

vowels and then into consonant groups, and the entire sound system of the phonemes 

arranged logically as they are produced from points in the back of the vocal apparatus 

to its front, from the velar to the labial, and each sound studied to ensure a high fidelity 

phonological transmission of the Vedic texts.  Moreover, when it encountered, 

centuries later, in South Asia a language of another family, like Dravidian-Tamil, it 

lod^kfwba ^ pfjfi^o ālo^iĂ ^ime^_bq clo fq) tfqe arb melklildf`^i ^agrpqjbkqp (I. 

Mahadevan 2003).  We know too that in this oral world, phonology takes precedence 

over semantics to the extent that the Vedic mantras are declared even by the close of 

qeb Sbaf` mbofla ājb^kfkdibppĂ %^k^oqe^hġ j^kqoġγ) as is the case, technically, for the 

reciter of the Vedas, certainly in the historical periods, but perhaps also by late Vedic 

period.  An entire paideia sypqbj e^a `ob^qba G^jfplkÿp %.6637 4& ājkbjlkf` ^rqlj^q^Ă 

as the agents of the Vedic oral tradition, the historical Brahman group.  In fact, Vedic 
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knowledge, in the sense of the contents of its texts, existed physically as a Ŝruti caraĖa 

(āplrka qo^`hĂ& so that its archive or library is comparable, as has been suggested, to 

āq^mb-ob`loafkd)Ă82 but the sum of this world is far beyond the metaphorical value of 

efde cfabifqv obmbqfqflk ^ka qo^kpjfppflk qe^q āq^mb ob`loafkdĂ `lksbvp+  It created a 

human institution, with enough paideia infrastructure built into it to make it last to the 

present. 

From a historiograhical point of view, it would not be too far fetched to claim for 

the Vedic oral tradition a Tocquevillean du point de depart, ñthe point of departure,ò
83

 

that coheres the history of a civilization, ñthe original act or circumstances from which 

the present could be seen to have unfoldedò (Drescher 1964: 30).  As Witzel points out, 

ñTo know the history of the Brahmin means, to a large degree, knowing the history of 

Vedic and of Hindu Indiaðat least that of its upper strata and its great traditionò (1991: 

264).  The oral tradition supplies the necessary syntax for this history.       

 
 
                                                 
1 Preliminary versions of this paper were presented at the annual American Oriental Society meeting, at 

Albuquerque (2008) and at Harvard Round Table Conference (2010.) 

 
2 Of course, texts of all extant caraϖas begin to appear in time, but they never became a substitute to the 

oral instruction of the texts.  One encounters in field work several editions of these texts, used as a 

pedagogical resource of private recitations, only after the student has received the formal phonetic 

instruction of the lesson from the teacher, face to face.  One institution that still abjures any kind of printed 

Ŝruti text even today is the VaÖkkă-MaÀhom P¬ÀhaŜ¬la (Northern Hall of Lessons or Instruction) in Trichur 

in Kerala, among the Nambudiri Brahmans.  See Thennilapuram Mahadevan, ñThe Vedic oral tradition,ò 

forthcoming in the Oxford Bibliography Online series.  See Frits Staal, The Nambudiri Veda recitation 

(1960).  

 
3 Brough (1953), see below, still remains a valuable resource, but his treatment of the concordance is not 
pvpqbj^qf`) fq fp o^qebo e^me^w^oa ^ka l``^pflk^i+  S+D+O^erih^oÿp Qeb pbbop lc qeb ϩdseda (1964) focuses 
entirely on the AnukramaϖÔ index, often merely reproducing it and glossing it with citations from the 
Br¬hmaϖa-Ďraϖyaka texts, the BD, the Mbh and S¬yaϖ̂ ÿp `ljjbkq^ov tfqelrq `ib^o obi^qfsb bs^ir^qflkp 
lc qeb plro`bp+  P^oj^eÿp The Bharadv¬jas of ancient India (1991) concentrates on just the Bharadv¬jas of 
ϩS ?llh 3) _rq obivfkd qll jr`e) ^p ?obobqlk %.660& e^p klqba fk ^ obsfbt lc qefp tloh) lk qeb Mro¬ϖic 
plro`bp+  ?obobqlk `lk`irabp qe^q qeb ā_^pf` mobprmmlpfqflkpĂ lc P^o^j^ÿp _llh) ^kd by extension 
O^erih^oÿp ā^ob pl ^q laap tfqe qelpb lc j^kv Sbaf` p`eli^op qe^q qeb _llh tfii obj^fk lrqpfab qeb 
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mofk`fm^i `roobkqp lc Sbaf` pqravĂ %266&+  Qbibd^of %/---& fp ^klqebo bu^jmib+  Qeb tloh obmloqba ebob 
attempts to bridge the gap.  It argues that the È×i index of the AnukramaĖÔ system on the one hand and 
its derivative Pravara lists on the other are authentic and reliable data and illumine the Vedic world far 
more brightly and rationally than the often ideological use of them does. 
 
4 I have followed the HOS (50) abbreviations (xiv-xvi) of the Vedic meters throughout this study.  
 
5 I have depended on the entries in the HOS (50) ϩgveda for the Anukramaϖŋ abq^fip+  F e^sb `eb`hba qeb 
J`alkkbii bafqflk lc qeb P^osġkrho^j^ϖŋ ^ka clrka qeb cliiltfkg omissions in the HOS edition (466), 
9.97.7-9 attributed to VϪϲagaϖl Sġpfϲϼha; 9.67.27; 31-0/ %^qqof_rqba ql M^sfqo^ Ġϔgirasa or Vasiϲϼha or 
both) are missing in HOS (452).  
 
6 My count is 507 (Book 1: 26; Book 2: 3; Book 3: 12; Book 4: 4; Book 5: 40; Book 6: 12; Book 7: 4; Book 8: 68; 
Book 9: 68; Book 10: 173.)  Mayrhofer 2003 e^p 210 fqbjp+  J^voelcboÿp āpf`ebobpĂ %p^cb) list agrees with 
mine entirely.   
 
7 The tboj fp Pqbme^kfb G^jfplkÿp %/--47 .6).  Jamison foregrounds the singer or the poet of the ĔV 
opening up an entirely new line of investigation into the poetry of the ĔV.   On the other hand, I 
approach in this study the poets and the poet-families of the ĔV backward in time, following the Gotra 
affiliations of historical Brahman groups, but seen as extant agencies of the Vedic oral traditions, to open 
a way to the prequel, to the È×i singers of the ĔV.   
 
8 I have used the Brough (1953) edition of Puruϲottama PaϖΚfq^ÿp Pravara-mañjari.  This medieval text 
reproduces the Pravara lists from the followfkd qbuqp7 ?ŷP) ĠmŷP) þHġqvġv^k^-I^rdġhϲf)ÿĠŷP) ^ka JM+  Fk 
qefp m^mbo) F ^j `lk`bokba lkiv tfqe qeb ?ŷP ifpqp+ F e^sb ^``bmqba ?olrdeÿp %00) klqb /& puggestion that 
the lineage Kapi, with qeb Mo^s^o^ clojri^) Ġϔgirasa-Ġj^eŋv^s^-Aurukϲġv^) _b mi^`ba rkabo qeb āHbs^i^ 
Ġϔdfo^p^ dolrmĂ %pbb fk qbuq ^_lsb ^ka _bilt clo ^ afp`rppflk lc āHbs^i^ Ďϔdfo^p^Ă mo^s^o^p lc qeb Dlqo^ 
pvpqbj+&  F e^sb obsbopba qeb loabo lc ?olrdeÿp %^ka qeb ŷo^rq^ Prqo^pÿ& ifpqfkdp lc qeb Dlqo^p _v mi^`fkd 
qeb kfkb Ġϔgirasa lineages first, followed by the BhϪgus, keeping the rest as in Brough.  I estimate in on-
going work that the Ďϔgirasa portion of the ϩgveda is around 45%.  The reason the BhϪgus appear always 
cfopq fk qeb ŷo^rq^ Pƈqo^ ifpqp fp mol_^_iv arb ql qebfo absbilmjbkq lc qeb Moavara liturgy; see Brough 
(1953: 8-/3&+  Qeb sbopb qe^q `lkq^fkp qeb mo^s^o^ clojri^ fk ^k ābj_ovlkf` clojĂ ?olrde %.6207//& fp 
attributed in the Anukramaϖŋ ifpqp ql Mo^vld^ ?eġod^s^) ĔV. 8.102.4.  See Thennilapuram Mahadevan  
/--4+  āQeb ϩgveda, the instiqrqflk lc Dlqo^ ^ka qeb ?o^ej^kpĂ 1th International Vedic Workshop, Austin. 
 
9 Qeb j^fk qbuqp lc qefp `i^pp ^ob qeb ?oġej^ϖa portions of the TS [Weber (1871); Keith (1920)]; the AiB 
and KB; the JB and PB; TB.  What Elizabeth Tucker (see note 7 below) has ĉ iiba āabmboplk^ifw^qflkĂ lc 
the ĔV poets is in full evidence by BϪhaddevat¬ (BD; Jamison 2007: 27) as well as the two epics, best seen, 
for example, with the many tales about Vasiϲϼe^ ^ka SfŸsġjfqo^) klq ^p ofs^ip fk mlbqov) _rq moltbpp fk 
rituals and sacrifices. 
 
10 F obmolar`b _bilt G^jfplkÿp %2007: /1) klqb 2& nrlq^qflk colj Ao+ Bifw^_bqe Qr`hboÿp b-mail to her 
(April 5, 2004) on this problem7 āQeb abmboplk^ifwba qob^qjbkq lc qeb clrkabop lc qeb ϩV bardic families 
receive [is evidenced] already in the AV.  Here their names are lumped together in lists as discoverers of 
spells or medicines (two such lists occur in AVP 11, one the canonical seven Ϫϲfp&7 >Sŷ FS+/6 e^p ^ ilkd 
ifpq clo pbbop tel ^ob jlklqlklrpiv ebimba _v Jfqoġ-Varuϖa.  Might it be possible to argue that their 
fkafsfar^ifqv t^p ilpq ^ka lkb k^jb _b`^jb pr_pqfqrq^_ib clo ^klqebo bsbk _bclob qeb Jŋjġϒsaka 
_b`^jb fkcirbkqf^i<Ă  >p G^jfplk klqbp) ^k fkqofdrfkd nrbpqflk7 jv pqrav ^mmol^`ebp qeb molblem from 
the concordant links between the Gotra institutions as set out in the Pravara lists first formally listed in 
qeb ?oġej^ϖa-SĈtra period (Level 4->5; C->E) and the ĔV Bardic families as set out in the Ϫϲi-index of the 
Anukramaϖŋ pvpqbj (Level 1 and W).  I argue that the two lists constitute a zipper-like discourse, the ĔV-
rϲis and bards of the Anukramaϖŋ pvpqbj ob^mmb^ofkd ^p qeb Dlqo^hġo^p lc qeb Mo^s^o^ ifpqp ^ka clojri^p) 
the Vedic oral agency itself, the historical Brahman group, organized as endogamous Gotra groups with 
exogamy within a Gotra group, a fool-proof, fail safe system for the survival of the Vedic oral agency, 



Thennilapuram P. Mahadevan 95 

                                                                                                                                                 
āvedarakϲġoq^j)Ă ^ qolmb `ljjlk ql ^ii Sbaf` afp`lropbp8 pbb Pq^^i %.6567 051-85).  There is loss of 
individuality, as Tucker notes, but the name of the ĔV-bard does not die out; it organizes the human 
Sbaf` ^dbk`v rkabo ālkb k^jb)Ă qeb ?o^ej^k `^pqb dolrm) `leboba qldbqebo _v qeb pvpqbj lc Dlqo^ 
endogamy and exogamy. 
 
11 Oldenberg (1888);  Bergaigne (1886).  In citing Oldenberg (1886), I have placed the page numbers of the 
German original in square brackets, followed by page numbers of the Paranjape-Mehendale (2005) 
translation.  Oldenberg clearly grants Bergaigne priority.  See Witzel (1995b: 309) for a thorough 
discussion of the rules of arrangement, focusing on the Family books.  
 
12 The collection ĔV 51-24) ^qqof_rqba ql P^sv^ Ġϔdfo^p^ _v qeb Ϫϲf fkabu, displays the standard features of 
the Bergaigne-Liabk_bod `liib`qflk) _rq qeb lod^kfwfkd mofk`fmib _befka qeb M^oġŸ^o^ `liib`qflk .+32-73 
seems to be dictated by the special role played by DV meter in the collection: the first six hymns of the 
collection are in this meter, each hymn 10 stanzas long (the extra 11th in 1.70 being a later additions; see 
Oldenberg [222]242) and all addressed to Agni, the whole  ̂ iob^av clojfkd ^ āmob-c^_of`^qbaĂ rkfq8 
three10-sbopb QO evjkp cliilt qefp rkfq+  Qe^q qeb M^oġŸ^o^ `lilection is a distinct repertory in itself is 
further supported by a 14-verse TR excerpt (9.97.31-44) appended to what may be called the family hymn 
of the Vasiϲϼha in Book 9, the members of the Vasiϲϼha family here being, according to Anukramaϖŋ 
index: Vasiϲϼha (1-0&8 Fkao^mo^j^qf Sġpfϲϼha (4-6); VϪϲagaϖl Sġpfϲϼha (7-6&8 J^kvr Sġpfϲϼha (10-12); 
Rm^j^kvr Sġpfϲϼha (13-.2&8 Svġdeo^mġa Sġpfϲϼha (16-.5&8 ŷ^hqf Sġpfϲϼha (19-21); Karϖ̂ Ÿorqf Sġpfϲϼha (28-
30); MϪυŋh^ Sġpfϲϼha (25-/4&8 S^prho^ Sġpfϲϼha (28-0-&+  M^oġŸ^o^ ŷġhqv^ÿp k^jb ^mmb^op ^cqbo qefp) 
cliiltba _v qe^q lc Hrqp^ Ġϔgirasa (45-25&+  >ka fk qeb Mo^s^o^ ifpq dbkb^ildv) M^oġŸ^o^ ^mmb^op fk qeb 
Sġpfϲϼha line, Vasiϲϼha-ŷ^hqv^-P̂ oġŸ^o^+  
 
13 This practice is adhered to even with multi-meter, multi-deity hymns: the reciter announces the items 
as they change during the recitation of a hymn.  Naras Ravindran Nambudiri, the Hota priest of two 
recent Soma rituals, the Angadippuram Agniϲϼoma (2005) and the Kiωakkkancherri (2006) Agnicayana; 
July 6, 2008.  Frits Staal (1968), Four Vedas, LP968; Asch Records: AHM 4126. 
 
14 Vedic accents are omitted in quotes. 

 
15 >p ^k bu^jmib lc qeb āpqor`qro^i absf`b)Ă G^jfplk %26-60) gives the use of the āi^odb krj_bo lc tvam 
clojpĂ c^o _bvlka qeb krj_bo arb ql jbob ābnr^qflk^i pvkq^u)Ă tfqe ĔV 1.61 as a fully developed 
buef_fq lc qeb qolmb+  F jrpq ^aa qe^q Liabk_bod ^kqf`fm^qbp G^jfplkÿp cfkafkd lk dbkbo^i dolrkap 
(/12X/26Z&7 āQeb dolrm .+25-64, so to say, is localized by the mentions of Nodhas and the refrain moġq^o 
makϲraefvġs^pro g^d^jvġq; this group must have been composed by a definite singer among the Gotra, or a 
`fo`ib d^qeboba ^olrka pr`e ^ abcfkfqb mboplk^ifqvĂ %Liabk_bodÿp fq^if`p&+  
  
16 Oldenberg (243 [256]) notes that strophic compositionsýthe Mo^dġqha strophes and tϪacasýunderlay the 
lod^kfw^qflk lc ?llh 5) ^p qeb M^s^jġk^ `ljmlpfqflkp pqor`qroba ?llh 6+ 
 
17 āIt (1.51-191) corresponds in all essentials with the arrangement found in the books II-VIIĂ %lofdfk^i fq^if`p&+ 
 
18 Noting the exceptional nature lc qeb Dlq^j^ Oġeƈd^ϖ̂  pbofbp) Liabk_bod ^aap āXQeb `liib`qflk kbbap 
ql _bZĂ bumi^fkba _v qeb ^pprjmqflk lc ^aafqflkp ć 46 %QO&8 51+.-18 (TR); 19-20 (Bϩ/SB); 90.1-5, 6-9 (6-8, 9 
[all GA]?)  He further attributes the irregularity with respect to 90, 91, 92 to the occurrence of tϪcas and 
strophes in them.    
 
19 I borrow the term from the Sundiata oral traditions of Mali of central Africa, signifying jeli (griot), the 
institutionalized singer and his descendants and upkeepers of the song tradition named after the 
founding figure.  I. Wilks (1999: 32-04&7 āQeb cfopq-pfkdbop ć^mmb^o ql _b qelrdeq lc ^p qeb clrkabop lc qeb 
griot tradition: not that of the donso-gbift) qeb erkqbopÿ doflqp) _rq qe^q lc qeb `^pqba gbift) tel `^jb ql 
constitute something like an inteiib`qr^i `i^pp lc qeb J^if^k pl`fbqv+Ă  Qefp fp ^k ^mq abp`ofmqflk lc qeb 
Sbaf` lo^i ^dbk`v ^p fq fp `lkpqfqrqba fk qeb efpqlof`^i ā`^pqbĂ lc ?o^ej^kp+ 
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20 T+ @^i^ka %.60.7 .3-&7 āQeb Dlap afsfaba ^jlkdpq qebjpbisbp qeb p^`oba ilob %qeb brahman); unto them 
came Nodhas, the son of Kakϲŋs^q8 qebv p^fa) ā> pbbo e^p `ljb rkql rp8 ibq rp dfsb efj qeb p^`oba ilob+Ă  
They granted him this pġj^k; in that they granted (it) to Nodhas, therefore it is called the naudhasa Xāqeb 
pġj^k lc Klae^pĂZĂ8 the quotes and parentheses in the original).  
 
21 Ucathya Ďϔgirasa may well belong to the very first layer of this genealogy.  Mbh (Sorensen 255) links 
him to BÈhaspati, as his older brother, the latter being quite conceivably the patron deity of the Vedic 
oral agency, the Bharadv¬ja Ďϔgirasa line also emerging through him, giving him their middle name, 
B¬rhaspatya.  
 
22 Jamison (2009) noted sotto voce at the AOS (2008) conference at Albuquerque noted that the Kakϲŋs^q 
collection also shows a uni-vocal poetic voice when a preliminary version of this paper was presented.   
 
23  See above.  My count is 507 (Book 1: 26; Book 2: 3; Book 3: 12; Book 4: 4; Book 5: 40; Book 6: 12; Book 7: 4; 
Book 8: 68; Book 9: 68; Book 10: 173.)  Mayrhofer e^p 210 fqbjp fk M^oq FF %/--0&+  J^voelcboÿp āpf`ebobpĂ 
(safe) list agrees with mine substantially.  I must note that Mayrhofer accepts Oldenberg (1888) as I do.   
 
24  We cannot give a certain number to the final number of Gotra affiliations.  The Gotra that seems to 
have spawned the most numerous proliferations is ViŜv¬mitra, some nineteen, of which 10 are evidenced 
in the peninsula.  AŜamatha is one of the unattested nine, a Br¬hmaϖa-period ritualist, cited in the BhĊS 
(6.12).  KauŜÔtaki is another such Br¬hmaϖa-period figure with his own Gotra lineage (BĊS 2.3) but 
unattested in historical data; his name appears in the BĊS as a scion of KaŜyapa Gotra (Brough 165).  An 
independent KauŜÔtaki pravara is not attested among the extant Kau×Ôtaki-descendants.  The one 
Bra¬hmaĖa-period figure who does establish an independent pravara under KaŜyapas is ĊaϖÖila.  As I 
note in the text, ĊaϖÖila is comparable to Gotama R¬hĈgaϖa, a carrier of the Kuru-P¬ñc¬la Vedism to the 
eastern Kosala: he has a more substantive presence in the ĊB from the eastern region than Gotama 
R¬hĈgaϖa, figure iconically linked to the spread of Vedism eastward from Kuru-P¬ñc¬la.  
 
25 Pbb ?obobqlk %/--3& clo qeb olib āĊ¬ϖÖfiv^ V^grosbafkpĂ mi^v fk qeb Hlp^i^ ^ob^ fk qeb cloj^qflk lc qeb 
ĊB. 
 
26  While we are able to construct a rational picture of Garga and his secondary pravara, we are not able 
to do so with this secondary lineage.  The concordance between the È×i index and the pravara list is 
strong for this lineage, both Duvasyu and V¬ndana occurring in both.  The Keith-Macdonnel Vedic Index 
(II: 241-242) has two entries for Vandanaýone, in connection with a disease, an eruption spreading 
through the body; and the other, to the name of a protégé of the AŜvins.  Both epigraphy and field data 
possess strong attestation of this Gotra in Brahman populations, the Chidambaram Dikshitars and the 
CÏđiya Brahmans, both PĈrvaŜikh¬ Brahmans, being an examples.       
 
27 Kau×Ôtaki Br¬hmaϖa (through ĊĊS)-Baudh¬yana Ċrauta SĈtra constitute the hautram-¬dhvaryam axis of 
Ċrauta ritualism from very early period, with the JaiminÔya S¬maveda tradition supplying the adjunct 
audgatram.  This Ŝrauta axis also forms the most active Ċrauta grid in the extant PurvaŜikh¬ Nambudiri 
Ċrauta ritalism.  We see this special relationship between the KB and BĊS at BĊS (2.3) stipulation that the 
sadasya priest of a Ċrauta ritual in the KB-BĊS axis must be a Kau×Ôq^hf āDlqo^Ă ^ccfif^qb+  Fq fp mlppf_ib qe^q 
at the time of the formulation, the Kau×Ôtaki adhrents constituted a secondary pravara group, but a 

Kau×Ôtaki pravara affiliation has not survived among the extant Kau×Ôtaki adherents.  
 
28 In my on-going work on Brahman migration, I show that such a limit is evident in the migration of the 
JaiminÔya adherents of the CÏđiya PĈos^Ÿfhe¬ Brahmans from the present day ĊrÔ Rangam area of the 
Tamil country first, eastward toward Tanjavur as shown in the Karandai Plates (Krishnan 1988) in 
1029/30 CE and then, westward, three or so centuries afterward, to Palghat, to their present domicile 
there in Kođuntirappuââi agrah¬ram+  SfŸs¬mitra-Vasi×Àha-Bh¬rgava-Harita (the last, Kutsa-Ďϔgirasa, a 
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kevala lineage) defines the cross section of the Gotra affiliations in the Kođuntirappuââi group and the first 
three, in the Karandai group.  However, we know from epigraphy (Cf. Anbil Plates [EI XII]) that there 
were other Gotra affiliations among JaiminÔya-CÏđiya PĈos^Ÿfhe¬ Brahmans in the ĊrÔ Rangam area at this 
time.  For some reason, only these Gotra affiliates moved. 
 
29 Pbb klqb . rkabo āKljfk^i Ďϔdfo^p^pĂ fk >mmbkafu F) _bilt+  
 
30 Tebk F afa ^ V^ell pb^o`e clo Dlq^j^ Oġeƈd^ϖa, the Maithili Brahmans showed up, claiming for their 
lofdfkp qeb ŷ? jfdo^qflk pqlov) _rq nrlqfkd A+A+Hlp^j_f o^qebo qe^k qeb ŷ?+  Qebob t^s, however, no 
Dlqo^ `lool_lo^qflk7 pbsbk Dlqo^p %ŷġϖΚfiv^) HġŸv^m^) M^oġŸ^o^) Hġqvġv^k^) ?e^o^asġg^) S^qp^) Pġs^oϖa, 
the last two being identical in its pravara formula with the Jamadganis) seem to be attested among the 
Maithili Brahmans, with odd correlaqflkp _bqtbbk Dlqo^ ^ka Sba^ ^ccfif^qflkp7 ^ii ŷġϖΚilyas are 
Pġj^sbafp ^ka ^ii qeb obpq ^ob Jġaev^ϒdina-Sġg^k^pbvfkp+  Jv a^q^ colj qeb mbkfkpri^o obdflkp al klq 
show such correlations between Gotra and Veda affiliations.  KϪmġ`ġov^ lc qeb J^eġ_eġo^q^ (Mbh) epic is 
^ ŷġo^as^q^-D^rq^j^) ifhb Dlq^j^ Oġeƈd^ϖa. 
 
31 Tfqwbiÿp %.6547 ..0& j^m lc qeb pmob^a lc qeb VS qo^afqflkp albp pelt qeb H^ϖvas arriving in the east 
qeolrde ^ kloqebok illm) ^ilkd tfqe ŷ? %J& 3-10 and the Carakas, arching over the TB territory in the 
Mġá`ġi^ i^ka molmbo+ 
 
32 The Appendix is not complete and is not yet in its final form.  It is rather an open template into which 
we can incorporate further findings.      
 
33 Such a general scenario was suggested by Christopher Minkowski at the AOS Conference at 
Albuquerque (2009) when I presented a preliminary version of this paper.  In other words, the 
Anukramaϖists proceeded from the data in the hymns to a comprehensive indexical system, organizing 
the verifiable data of meter and deity along the two axes and creating the third axis, the Ϫϲi index, in part 
from evidence within hymns and in part out of, one supposes, whole cloth.  This would have meant that 
the 10-maϖΚala ĔS bufpqba clo e^ic ^ jfiibkkfrj lo pl) tfqelrq ^qqof_rqflkp) te^q F e^sb `^iiba ā_^iaĂ 
poems.   I argue in my text below that such a procedure argues against an Occam razor understanding of 
the archival system as a whole.  I may note that this is a refinement of the Aufrecht thesis (see below 
note 31) that the Anukramaϖists created their index from the data about the poets and poems in the 
?oġej^ϖa discourses.  The inertia against the presumption for the Anukramaϖŋ pvpqbj fp pl crka^jbkq^i 
as to hint at extraneous issues, such as literacism or scriptism, as I argue in the text. 
 
34 Tokunaga (1997: 201) provides an analogous explanation of these names: āTebk aindra is used as an 
epithet of the seer in the Anukramaϖŋ) fq jb^kp) fk dbkbo^i, that the hymn composed by the seer is 
^aaobppba ql Fkao^+Ă  Qlhrk^d^ dbkbo^ifwbp qefp m^qqbok ql fk`irab qeb lqebo ā`riqf`Ă k^jbp ifhb P^rov^) 
Ġdkbv^) Sġqġv^k^ ^ka qeb ifhb+    
 
35 Pq^^i qfqibp qefp bmfplab āEnter the Gr¬vastut Blind foldedĂ %F832/-3).  The Soma stalks are being pressed  
with stones, just before the start of  the Soma session of the M¬dhyaÕdinasavana, and the Gr¬vastut  
enters the ritual enclosure and recites 10.94, a 14-verse JG-TS hymn: the deity of the hymn is gr¬van āqeb 
mobppfkd pqlkbpĂ  ̂ ka āpfkdboĂ fp qeb pbombkq >o_ra^ H¬draveya, 
  
36 The exact numbers for the Yajurveda Saϒhit¬s are: Whitney (1853): 670 for the VS.  My count for the 
QP %Hbfqeÿp ELP .- ^ka /-& `ljbp ql ^ qlq^i lc 2/-+ 
 
37 Whitney (1853) gives 1695 for the Ϫks from the ĔV; as we know, 75 Ϫhp ^ob klq colj qeb ŷġh^i^ ĔV, but 
are nevertheless attributed to such Ϫϲis of the ĔS ^p S^j^abs^ %jlpq&) H^Ÿv^m^ ^ka lqebop+  Fk qeb ELP 
%24& bafqflk lc qeb Pġj^sba^ fk qeb H^rqerjġ qo^afqflk) qeb bu^`q krj_bo fp .536+  QŬϼϼam Krishnan 
K^j_rafof) tel t^p qeb Radġqe^ fk qeb /--0 >dkfϲϼoma in Trichur, (August 7th 2004), gave 1698 as the 
number of Èhp fk qeb G^fjfkŋv^ Pġj^sba^8 mboe^mp qefp krj_bo) ifhb qe^q lc Tefqkbv) fdklobp Ϫks that are 
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not derived from the ĔV.  A Malayalam edition of JaiminÔv^ Pġj^sba^ %A+ Pofjġk K^j_rafof X.664Z 
Pġj^sba^j. Kottayam: Vidhyarti Mithram Press) has only sesbk ibpp qe^k qeb H^rqerjġ krj_bo lc .536+   
 
38 Aufrecht, AiB7 11/) nqba+ fk Hbfqe %.6/-7 31&+  Hbfqe %31& cfkap qefp sfbt āklq ^iqldbqebo qbk^_ib+Ă  Pbb 
note 27 above. 
 
39 Tfqwbi %/--.7 6& klqbp qe^q Hġqvġv^k^ÿp oba^`qflk lc ^ii qeb fkabuf`^i a^q^ mboq^fkfng to the ĔV into one 
dil_^i qbuq %qeb P^osġkrho^j^ϖŋ& t^p mlpq-Sbaf` ^ka fk qeb Pƈqo^ pqvib) q^hfkd mi^`b fk qeb b^pq) fk Hlp^i^ 
area and thus accounting for two anachronistic Anukramaϖŋ ^qqof_rqflkp) lkb >ϔga King at 10.116 and 
HġŸŋ Hfkd ^q .-+.46) qeb ^reas Aϔd^ ^ka HġŸŋ _bfkd fk qeb b^pq+  Eltbsbo) qeb hfkd lc H¬Ÿf fp Mo^q^oa^k^ 
Daivod¬si, and the name is, like Videgha M¬thava-Gotama R¬hĈd^ϖ^) tbptern, and part of the kevala 
BhÈdr ifkb+  Jlob ifhbiv) qeb Hġqvġv^kf P^osġkrho^j^ϖŋ obmobpbkqp ^ pvk`eolkf` redaction of diachronic 
accretions from the period of the ĔV redaction and formally textualized in his school.  It is likely that 
Pratardana Daivod¬si, like Gotama R¬hĈgaϖa lends his name to a later figure, in the east.   
 
40 As we know, the names of the Ϫϲis of the ĔV appear in the two liturgical saϒhit¬s in different ways: in 
the TS (and other kϪϲϖa Çġheġp of the YV), the ĔV verse appears not in mo^qŋh^ form, but as full quotations 
tfqe pfdkfcf`^kq ^rqelof^i obcbobk`bp+  Fk qeb ?oġej^ϖa discourse, in prose, the quotation, in mo^qŋh^ form, 
is discussed, with the Ϫϲi mentioned.  One of the fullest examples of this may be the ritual of the 
adoration of qeb cfob fk qeb ŷo^rq^ ofqr^i7 ^ full hymn from the ϩV (10.45) is quoted (with some variants 
and not in the order of our ĔV) at Keith-TS iv.2.2.a-i+  Fqp ?oġej^ϖa treatment occurs at TS v.2.1.6.  The 
name of the Ϫϲf fp jbkqflkba) S^qp^moŋ ?eġi^ka^k^) ^p tbii ^p qeb krj_bo lc sbopbp fk qeb evjk) ^ilkd 
with the particular efficaciousness of the ritual.  
 
Fk qeb Pġjaveda, on the other hand, we have only the ĔS sbopbp) _rq qo^kpclojba klt fkql qeb Pġj^k 
form, with all but 75 pġj^kp possessing a root Ϫk in our ĔV.   As we know, the pġj^k and its underlying 
libretto from the ĔS `^k e^sb afccbobkq ^qqof_rqflkp+  Qeb Pġj^sba^ fp ā^ krj_bo lc rk`lkkb`qba sbopbp 
or phrases nearly all of which occur in the Ĕgveda, and which modified in various ways are chanted 
jlpqiv fk qeb Plj^ p^`ofcf`bpĂ %?rokbii .5437 uf&+  Kl alr_q) tb tlria nrbpqflk ?rokbiiÿp ārk`lkkb`qba+Ă  
However, as ?rokbii ^aap) ā_v ^ pġj^k t^p fkqbkaba ^ jbilav lo `e^kq fkabmbkabkq lc tloap+  Fk ^ii 
probability, the music arose, at the beginning, out of the recitation of the words, but the earliest records 
we have make a distinction between the chant and the words, ̂ ka qob^q qeb cfopq ^p qeb jlob fjmloq^kqĂ 
(xi).  Burnell quotes in support Vġph^ %Kf+sff+./+ āpġj^ p^ϒmitam Ϫf`ġ þpv^qbo s^ þϪ̀ ġ pġj^k jbkp fqf 
k^faġkġγĂ&) pointing out further that Bhaϼϼ̂ ?eġph^o^ ^ka Pġv^ϖa assign different Ϫϲis to the Ϫk and the 
pġj^k prkd ql fq+  F cfka qefp ql _b o^ob7 ^k bu^jmib l``rop ^q PS 046) ^qqof_rqba ql Jbaeġqfqef Hġϖva, but 
the Ϫk is ϩS .-+.01+.+  ?eġo^q^psġjfk %Pe^oj^7 XFZ 231& `fqbp qeb Ϫϲi of the ĔV Anukramaϖŋ ^p qeb Ϫϲi of the 
Ϫh) JġkaeġqϪ Vlrs^kġŸs^) tebob^p Jġae^s^ ^ka Pġv^k^ dl tfqe Jbaeġqfqef+               
 
41 Although many of the 12 stutis of the AgniϲÀoma and the first 12 (of 29) stutis of the Agnicayana are 
identical (in the JaiminÔya tradition as described by Staal [1983]), we see that the Naudhasa stuti of the 
AgniϲÀoma is replaced by 8.49.1-/ %Mo^ph^ϖs^ H¬ϖs^& fk qeb >dkf`^v^k^ ofqr^i+  
 
42 Qebpb Dlq^j^ Oġeƈd^ϖa verses are from the Kauϲŋq^hf mo^ufp) ^p abp`of_ba _v Pq^^i %.650&+  
 
43 Keith notes in his footnote that the sequence appears in KS at vi.9; K¬pS at iv.8; MS i.5.1.2; VS iii.10-16.  
The mantras accompany as adoration of the ¬havanÔya fire.     
 
44 Atyar¬ti J¬k^ϐq^mf lsbo-reaches himself in wanting to conquer the Uttara Kurusýa feat reserved for 
gods.  As punishment, Vasi×Àha takes away his vÔrya āpqobkdqeĂ ^nd J¬k^ϐq^mf c^iip ql >jfqo^q^m^k^ 
Ċs×miϖa Ċaibya.  
 
45 Alf Hiltebeitel has long emphasized the need for an in-depth study of the roles and functions of the 
Gotra-Ϫϲis in the Mbh+  @lkpfabo clo fkpq^k`b qeb ālia pqlovĂ %fqfeġp^j mroġq^k^j& Jġohe^kΚeya tells 
Yudiϲϼhira in which Agni feels threatened that Aϔgirasa has created a new Agni through his rituals 



Thennilapuram P. Mahadevan 99 

                                                                                                                                                 
(Sorensen: 39-40).  Aϔgirasa, the First Singer in a way of all ϩgveda, reassures Agni and makes the deity 
accept him as his first son.  Aϔgirasa had already a son, BϪhaspati.  BϪhaspati continues the line through 
ŷ^jvr ^ka ?e^o^asġg^) qeb kr`ibrp lc qeb ?e^o^asġg^ Dlqo^ ifkb^db) ^p ifpqba fk qeb Mo^s^o^ ifpqp+ 
 
46 Qlhrk^d^ÿp kbt bafqflk %.664& lc qeb BD is of particular importance in this context. 
 
47 A major problem we face in this context is the relative chronology of the Sanskrit epics and the BD.  
J^`alkkbiiÿp ELP bafqflk lc qeb qbuq mlpqri^qba ^ a^qb klq c^o colj qe^q lc qeb bmf`p) k^jbiv 0-- ?@B+  
But Tokunaga suggests a date nearly half millennium afterward.  Although both the epics and BD share 
several details of the stories about the singers of the ĔV, the métier of the BD seems to date from an 
b^oifbo mbofla qe^k Qlhrk^d^ÿp obsfpba a^qfkdýthe latter thus, perhaps, pointing to the final 
textualization of the text, ca. 4th CE. 
 
48 This is a list of the aġk^pqrqfp in the ϩV, with the singers, their patrons, and the verses: 
  

Kakϲŋs^q A^fode^q^j^p^  Svanaya    1.125.1-7 
 Garga ?eġo^asġg^  Mo^pqlh^ Pġoág^v^  6.47.22-25 
 Vasiϲϼe^ J^fqoġs^orϖi  Praġp M^fg^vana   7.18.22-25 
 Mo^dġqe^ Hġϖva   Ġpϔ̂ga    8.1.30-33 
 Jbaeġqfqef Hġϖva and  

Priyamedha Ġϔgirasa  Vibhinda   8.2.30-33 
 Jbaevġqfqef Hġϖva  Mġh^pqeġj^k H^roġv^ϖa  8.3.21-24 
 Absġqfqef Hġϖva   Kuruϔga    8.4.19-21  

BϪejġqfqef Hġϖva  H^Ÿr @^fav^   8.5.37b-39 
 Vatp^ Hġϖva   Qfofkafo^ MġoŸ^sv^  8.6.46-48 
 Pl_e^of Hġϖva   Trasadasyu   8.19.36-37 
 Pl_e^of Hġϖva   Citra    8.21.17-18 
 SfŸs^j^k^p S^fv^Ÿs^  Varu Sauϲġj^k   8.24.28-30 
 S^Ÿ^ >Ÿsv^   PϪqerŸo^s^p Hġkfq^  8.46.21-24 
 KϪŸ^ Hġϖva   Praskaϖva   8.55.2-3 
 PϪϲudhr^ Hġϖva   Praskaϖva   8.56.1-4 
 Mofv^jbae^ Ġϔgirasa  ϩkϲ̂  ^ka >Ÿs^jbae^  8.68.14-19 
 Dlm^s^k^ Ġqobv^                  ŷorq^os^k Ġohϲya   8.74.13-15 
 Kavaϲ̂  >fiƈϲa   HrorŸos^ϖa   10.33.4-5 
 Kġ_e^kbafϲϼe^ Jġk^s^  Pġs^oϖi    10.62.8-11  
 
 
49 Brough (1952: 17): āFq fp fjmloq^kq ql objbj_bo qe^q) te^qbsbo obifdflrp ^ka jlo^i `lk`bmqp j^v _b 
traced to Vedic sacrifices, the actual mechanism of the sacrificial ceremonial is predominantly magical 
o^qebo qe^k obifdflrp fk `e^o^`qbo+Ă  Fq fp klq `ib^o fc pr`e ^ o^af`^i distinction between magic and religion 
existsýklq fk i^qqboÿp o^af`^i pbkpb.  Everything truly religious is already magical.  Elsewhere, Brough (18) 
adds that the Pravara ceremokv lc qeb Elq^ fk ^ ŷo^rq^ ofqr^i fp fqpbic j^df`^i fk qe^q qeb ā^`qĂ lc qeb 
Pravara ceremony which presents a human Hota as descended from a ĔV Ϫϲi and Agni in the last resort 
fjmifbp ^ āj^df`^iĂ fabkqfqv _bqtbbk efj ^ka qeb lofdfk^i Dlqo^ Ϫϲi, the First Singer of the family. 
 
50 Qeb `lk`bmq lc qeb āifkdrfpqf` ^ob^Ă obpqp lk te^q j^v `liib`qfsbiv _b `^iiba qeb clro Bjbkb^r-Kuiper 
effects after Emeneau (1956; 1965; 1966; 1974 in Southworth [2005]) and Kuiper (1967; 1991; 1995; 2000 in 
Southworth [2005]), namely, i. the adoption into Vedic the native subject-object-verb syntax in place of 
an original s-v-l m^qqbok8 ff+ qeb ^almqflk lc qeb nrlq^qfsb þfqfÿ colj elpq i^kdr^dbp ql j^oh afob`q 
discourse; iii. the assimilation of the retroflexive sound patterns of the indigenous languges; iv. the three 
hundred-odd loan words from local languages in the hieratic discourse of the Ĕgveda: C.P. Mascica (1976; 
1991); Hans H. Hock (1996).; Franklin C. Southworth (2005).  
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51 The phrase is from Charles Ehret (1988), the central concept of his acculturation model, in which a 
smaller number of immigrants reshape an indigenous culture by acculturating the larger native groups 
fkql ^ pbq lc mo^`qf`bp) `liib`qfsbiv pfdkfcvfkd ^ āpq^qrp hfq)Ă qebob_v fksfqfkd ^ka fk`irafkd qeb elpqs as 
bnr^i m^oqkbop fk qeb kbt `ljmlpfqb `riqrob+  Qeb qboj bkqbop Tfqwbiÿp tofqfkdp `^+.666) ^ka eb e^p j^ab 
the term and concept part of the modern Vedic discourse, thereby formalizing the long-noted non-Vedic 
features of Vedic texts as part of a sprachbund or linguistic area. 
 
52 Witzel (1995b7 0.0&7 āFk qeb buq^kq ϩdsba^ tb jbbq ^_lrq 0- `i^kp ^ka qof_bX7Z >g^) >ifk^) >kr) Ġvr) 
Bhajeratha, ?e^iġk^) ?e^o^q^) ?eϪgu, Cedi, DhϪ_eŋh^) AϪevr) D^kaeġof) Drϔgu, GuϔgĈ, Ikϲsġhr) Hofsf) 
Hŋh^q^) HϪtvan, Kuru, Kuruϔg^) HrorŸo^s^ϖ̂ ) J^eŋk^) J^qpv^) J^rg^s^kq) K^erϲ̂ ) K^f`^Ÿġhe^) M^hqe^) 
Pañca jana/Pañca kϪϲϼf) Mġoġs^q^) M^oŸr) Mġoqe^s^) MϪŸkfdr) MϪqer) Mƈor) OrŸ^j^) Pġo^ps^q^) P^qs^kq) 
ŷfdor) ŷfjvr) ŷfs^) ŷϪág^v^) ŷsfqk^) QϪqpr) Qros^Ÿ^) RŸŋk^o^) S^fh^oϖ̂ ) S^Ÿ^) Sf_fkau, Viϲġkfk) SϪcÔvant, 
Yadu (Yakϲr&+Ă   
 
53 Scharfe shows that by the Br¬hmaϖ ̂period (Level 2-3; C) the admonition to the Vedic student not to 
neglect self-study (sv¬dh¬y¬k k^ mo^j^a^γ; TaitU 1 11.3) has become strandard. 
 
54 Witzel (1999: 19) argues for a Do^sfaf^k ollq %āpqo^aaib ibddbaĂ& clo fq+  Croqebo) Tfqwbi %/1&7 āXH^s^×a 
AilĈϲ̂ ÿpZ dob^q-grandson Tura K¬va×eya is an important priest of the Kuru realm that succeeded the 
?e^o^q^ āhfkdalj8Ă eb absbilmba qeb >dkf`^v^k^ ofqr^iĂ %nrlqbp fk qeb lofdfk^i&+  Titzel (Personal 
Communication, 1999c) suggests the Kavaϲ̂  dbkb^ildv dofa ql _b7 āLia H^s^ϲa (7.18)Ą*K¬vaϲa (his son; 
unattested)Ą*K¬vaϲi (unattested; grandson)ĄK¬vaϲeya (great-grandson).  See also Proferes (1999; 
2003c).  
 
55 See Mahadevan, T and Frits Staal.  2003.  āThe turning point in a living tradition: Somay¬gam,  
2003.Ă  EJVS 10 for a description of an actual performance of the liturgy in the Trichur Agni×Àoma (2003) 
and the oral mastery of the ĔV needed. 
 
56 I learned in Kumbakonam, Tamil Nadu that there exists a hereditary grid between Brahmans performing 

Ċrauta rituals and shepherds who supply the sacrificial animals, 13 for the Agnicayana.  I also learned that 

some fifteen paŜubandha rituals occur in the area every year, sustaining such a grid.  

 
57 T.  Mahadevan, ñPr¬taranuvaka: A Vedic liturgy in a new key?ò  World Sanskrit Conference, Kyoto 

(2009). 

 
58 Nine for the AgnÔdhÈôs altar; 12, 16, 21, or 24 for the Hota; 11 for the Br¬hmaϖacchaÕsin; 6 for the 

M¬rj¬lÔya; and 8 for the rest.    

 
59 Entire discourses concern the Ċrotriya Brahmans, stipulating their release from salt taxes (2.12.33: 
Ÿolqofvġpq^m^hefkfl sfϲϼ̂v^Ÿs^ _e^hq^i^ s^ϖam hareyuγ); exempting their properties from royal 
appropriation in times of national emergencies (5.2.37: mġp^ϖΚa saϒghdrasv^j^ Ÿolqofvlm^_eldv^j deva 
ao^sv^j sġ hϪqv^h^oġγ pretasya dugdhgϪe^pv^ sġefpqb kv^pq^jfqvm^e^obŸr).  A prince, unjustly treated by his 
father, j^v pb`obqiv ol_ qbjmibp _rq klq te^q _bilkdp ql ^ Ÿolqofv^ %.+.5+67 mġp^ϖΚa saϒghdravyama 
Ÿolqofvlm^_eldv^j sġ abs^ao^sv^jġϖΚv^ sfaesġao^sv^j sġ dƈΚ̂ j^kr mo^sfŸv^ pġoqevġk^ mġqoġkf `^ 
j^a^j^o^p^vldbkġqfp^ϒdeġvġm^e^obq&) ^ka eb pelria do^kq i^kap ql qeb Ÿolqofv^p bubjmq colj q^u ^ka 
fines (2.1.7: Ϫqsfdġov^ mrolefq^ Ÿolqofvb_evl _o^ej^ abv^kv^ a^ϖΚhġoϖv^_efoƈm^aġv^aakani prayaccet).  Indeed, 
fk qeb >oqe^pġpqo^) Ÿolqofv^ fp klq ^k ^agb`qfsb jlafcvfkd ^ pr_gb`q) ^p fk ŸϪotriya Brahmans, but a 
pr_pq^kqfsb fk fqpbic) ^ molcbppflk^i dolrm) afpqfkdrfpeba ^p pr`e colj te^q O^kd^o^g^k `^iip ādbkbo^i 
?o^ej^kpĂ %X.654Z .66/7 16). 
 
60 Through a series of studies, Hiltebeitel develops an argument about the uñchavÈtti Brahmans and their 
centrality in the Mbh discourse, first as its possible redactors (2001) and second (2005a; 2005b.; 2006a; 
2006b; but summarized in 2010), as the subject of an internal narrative in the epic on the problem of 
models and icons, who reduces unto him the essence of a civilization, its summum bonum.      
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61 I must note that in fieldwork, ĊaϖÖila respndents recite their pravara formulas in two ways: K¬Ŝyapa-

Ďvats¬ra-Naidhruva and alternatively, K¬Ŝyapa-Ďvats¬ra-Ċ¬ϖÖilya.  

 
62 The two ĔV caraĖas are: Aitareya and Kau×Ôtaki; seven kÈ×Ėa YV caraĖas ̂ ob7 ?^raeġv^k^; V¬dhĈla; 
ĎgniveŜya; ĎpastaÕba; Bh¬radv¬ja; Saty¬×¬Öa (HiraϖyakeŜi); Vaikh¬nasa; the two Ŝukla YV caraĖas are 
K¬ty¬yana-K¬ϖva; K¬ty¬yana-M¬dhyaÕdina; the two S¬maveda caraĖas are JaiminÔya and Dr¬hy¬yana. 
Three more kÈ×ϖa YV Ŝ¬kh¬s with historical attestations are Maitr¬yani, KaÀha, and Caraka. 
 
63 Witzel (1989: 131-132) provides the ak×ara content of some 32 texts, counting the 397,265 ak×aras of the 
ĔV as a base figure, roughly giving us a total of 5.5 million ak×aras.   
 
64 S.R.Sreekrishna Sarma, Kau×Ôtaki-br¬hmaϖa (1968-42&+  P^oj^ rpba Bohh^o^ O^j^k K^j_rfofÿp ob`fq^qflk 
as his editio princeps.  He also consulted eight manuscripts of the text. 
 
65 āB`lkljf` ibfprobĂ j^v prmmloq qeb lcq-voiced criticism of the Brahman as a social parasite.   We 
should parse this charge with the reality that in an oral tradition only such a reified agency could have 
presbosba qeb āqbuqp+Ă  Tb pelria croqebo hbbm fk jfka qe^q qeb ^qqbjmq fk qeb Fkaf` `lkqbuq t^p klq grpq 
to preserve the words of a text but their exact phonology as well, not unlike the case of an unwritten 
opera score.  Thus the modern fashionable condemnation of Brahmans as social parasites should be 
balanced with how well they kept up their original oral covenant.        
 
66 I am in the final stages of a Gotra census that may be made from the entire run of the Epigraphia Indica.  
 
67 See Staal ([I]1983: 244-46) for the geometrical determination of the pϪϲϼhya line.  See also A Seidenberg 
(1983[II]: 95-126) for details of Vedic ritual geometry. 
 
68 P.V.Jones (1983: 18): ñIndeed ine fifth of Homer consists of repetitionsé.ò  

 
69 Bloomfield (1916): The statements lc qeb P^osġkrho^j^ϖŋ ć betray the dubiousness of their authority 
in no particular more than in relation to the repetitions.  As is generally known their account of the 
authors of the hymns is based upon a slender stock of true tradition as to the chief families of Vedic 
poets.  But their more precise statements shrink for most part to puerile inventions.  Especially, the 
Anukramaϖŋ cfkap fq fk fqp eb^oq ql ^ppfdk) tfqe rkorcciba fkplr`f^k`b) lkb ^ka qeb p^jb sbopb ql qtl lo 
more authors, or to ascribe it to two or more divinities, according as it occurs in one book or another, in 
one connection or another. [634]. Further, anachronistically, Bloomfield considers such instances of 
repititions as violation of copy right, a unique institution of the world of books and publishers: āHindus 
seem even at this early time to have been afflicted by an imperfect sense of literary proprietorship.  
Te^q tb pqfdj^qfwb ^p mi^df^ofpj fp ql qebj qeb eb^iqev bubo`fpb lc rqfifq^of^k mo^dj^qfpjĂ %.6&+ 
 
70 Molcbobpÿ %/--07 0.6-20)7 ā?bod^fdkb %.556& qo^`ba qeb sbopbp rpba fk qeb Mo^rdÇastras from the SĈtra 
texts to the SaÕhit¬ texts: thus both ĔV 1. 1. 2-3 and 2. 41. 1-2 are designated at AĊS (1. 23) as examples 
of the PraugaÇastra.Ă  ?bod^fdkb  %./2& `ljm^oba ^  āpfjfi^oĂ plkd lc the Kaϖva collection (ĔV 1. 23. 1-3) 
with these and found that although not used in the ritual, the Kaϖs^ sbopbp ql _b āobkcbojb rk sboq^_ib 
mo^rd^Ă ^ka qerp `lk`iraba qe^q ^ āqorkhĂ Mo^rd^Çastra existed among different clans and that after the 
redaction of the ĔS) āqeb afccbobkq `i^k ifqrodfbp tbob ^ppbj_iba ^ka pvkqebpfwba ql j^krc^`qrob ^ kbt 
ifqrodv) bafqlof^iiv `lkpqfqrqba) b`ib`qf` ^ka `ljmlpfqbĂ %Molcbobp 0.6&+ 
 
71 Gonda (1979: 262) similarly identified a trunk or original Pravargya formulary; Houben (2000) shows 
that the Atri praxis of the Pravargya ritual is the oldest, going back to the earliest Vedic period. 
 
72 Nrlqfkd Dġϖ̂ d^of qe^q qeb p^jb Ġmoŋ evjk j^v _b rpba _v ^ii mblmib qe^q _bilkd ob^iiv ^ka qoriv ql 
one family, Max Müller (1860: 367) noted qe^q āqeb Ġmoŋ evjkp j^v e^sb _bbk plkdp lc ob`lk`fif^qflk) 
^ka qe^q qebv tbob `^iiba ġmoŋ) f+b+ ^mmb^pfkd evjkp) klq colj qebfo ^mmb^pfkd qeb ^kdbo lc qeb dlap) _rq 
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qeb bkjfqfbp lc jbj_bop lc qeb p^jb lo afccbobkq c^jfifbp+Ă  Eb ifkhba pr`e bkjfqv ql qeb āofs^iovĂ 
between the Vasiϲϼe^ ^ka SfŸsġjfqo^ c^jfifbp) ^aafkd  %132& qe^q) āXfZc ^ sbopb lc SfŸsġjfqo^ fp lkb cfuba 
_v qeb ?oġej^ϖ̂ p ^ka Pƈqo^p ^p m^oq lc ^kv lc qeb plibjk p^`ofcf`bp) kl p^`ofcf`bo) bsbk fc eb tbob lc qeb 
family of the Vasiϲϼhas, would e^sb ^ ofdeq ql obmi^`b qe^q sbopb _v ^klqebo+Ă  Qefp ^kqf`fm^qbp 
substantially our own understanding of the Ĕgveda as an ecumenical text, garnering together different 
smaller saϒhit¬s and their oral agencies into a coherent whole with a pan-Vedic praxis by the Bharata-
Hror mbofla) ..-- ?@B+  Bnr^iiv mbkbqo^qfkd fp J^u Jìiiboÿp rkabopq^kafkd lc qeb fkpqfqrqflk lc qeb Dlqo^ 
%150 k+ /&7 āDlqo^) lofdfk^iiv) ^ eroaibX8Z qebk qelpb tel ifsb tfqefk qeb p^jb eroaibp lo t^iip8 ^ c^jfiv) ^ 
o^`b+Ă 
 
73 The two kinds of the Pravara formula are the vϪddhied form of the Hota and the suffix üvat form of the 
Adhvaryu (Brough 18).   The Hota mode starts with the remote ancestor, the First Singer of the Gotra 
ifkb^db) ^ka bkap rm tfqe qeb kb^obpq abp`bka^kq7 HġŸv^m^-Ġs^qpġo^-Naidhruva.  The Adhvaryu mode 
begins the same pravara formula at the nearest then to the remotest with the üvat suffix: Nidhruvat-
>s^qpġo^s^q-H^Ÿv^m^s^q+  ?lqe jb^k qeb p^jb qefkd) lc `lropb) _rq qeb t^v qeb ifpq fp ob`fqba pbbjp ql 
point to different Vedic praxises, that of the Hota among the Ĕgvedis and the Adhvaryu among the 
Yajurvedis.  And this does have value in epigraphy and fieldwork: Brahman groups with a dominant ĔV 
praxis, as, for instance, the PĈrvaŜikh¬ Brahmans of my 2008 study, give out their Gotra eponym as the 
remotest name, K¬Ŝyapa, ie., in the Hota fashion.  The second group, the AparaŜikh¬ Brahmans with YV 
predominance, and thus the adhvaryu mode, always cite their Gotra affiliation as the nearest, Naidhurva, 
in the Adhvaryu fashion.  It is easy to see that in epigraphy, the latter mode gives us valuable data, 
whereas the Hota form and the remotest ancestor, such as Ďϔgirasa does not, because mere Ďϔgirasa can 
be one of 11 Gotra affiliations and is thus useless as epigraphic data. 
 
74 ĔgPĊ (15.1-5; 9): ñThe teacher who has himself been a student should while taking his seat toward an 

auspicious quarter, east, north, or northeast, undertake the recitation (of the sacred text) for his pupils 

devoted to the same.  One pupil, or even two, should sit to the right.  If, however, more, (they should sit) 

according to the room.  Having respectfully touched (his feet), they should invite the teacher, saying ñRead, 

Sir.ò  He pronounces ñOmò in reply.  This word consists of three morasé.  In this (recitation, he utters) 

twice a word having only only acute accent, a word without a consonant é if not in the so-called k×apira 

combination or a word used with iti  in tha Pada textò (Tr. Mangal Deva Shastri 1959:108-109). 
 
75 The two fundamental errors of the early writings on the Gotra institutions are, first, that the Gotra 
taxon signified clan or tribal names.  As I argue in the text, the tribal or clan names were distinct from 
the Gotra names: for instance, it is not clear that an anu could become a druhya, two common clans of the 
ϩdsba^) _rq _lqe `lria _b cliiltbop lc qeb mo^ufp lc qeb ā>ϔdfo^p^pĂ ofqr^ip fkslisfkd cfob ^ka Plj^+  
Second, the well-known exogamy regulation of the Gotra institution was linked to totem and taboo 
complex, an idea first propounded by Freud himself (1913: 6; 11) for the phenomenon of exogamy by 
itself, outside its Vedic context.  However, the Vedic society was well past this stage of development and 
the twin system of exogamyýmarital kinship is possible only between two different Gotra affiliatesýand 
endogamyýmarriages are possible only between Gotra affiliatesýis a far-reaching piece of social 
engineering, virtually creating the social caste of Brahmansýas agents, however, of the Vedic oral 
traditions.   Both Brough (1946; 1947; 1953) and Kosambi (1950) contributed to this picture of the Gotra 
institutions, assuming that Gotra institutions and clan (tribal or broadly political) identities were one and 
same: Vasiϲϼha was thus both a clan and Gotra name.  Brough famously upbraided Kosambi on a detail 
about the Gotra of Buddha, but was essentially of the same episteme as Kosambi over the general 
significance of the institution, that it is based on a system of agnate or kinship relationships normally 
attested in the early stages of human hipqlov+  ?olrde %.6207 us&7 āXFZk qeb ϩgvedic period a gotra 
contained warriors and common folk as well as priests, and that the Brahmans later laid claim to 
bu`irpfsb mlppbppflk lc dlqo^pć+Qefp albp klq fk ^kv t^v obnrfob qe^q qeb mofbpqp pelria e^sb _bbk 
o^`f^iiv afpqfk`q colj qeb lqebo Ġov^k `i^ppbp+Ă  F `boq^fkiv dl tfqe qeb pb`lka pq^qbjbkq) _rq klq qeb 
first.  It is more logical to assume that the Gotra agency signified a song collection archived in an oral 
tradition in the name of a First singer and deployed in specific praxises specific to a given Gotra.    
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76 Qeb fab^ cfopq ^mmb^oba fk Dlria) P+G+ ^ka Of`e^oa Ibtlkqfk) āQeb pm^kaobip lc P^k J^o`lp ^ka qeb M^k-
Dilppf^k m^o^afdj7 ^ `ofqfnrb lc qeb ^a^mq^qflkfpq moldo^jjbĂ %.646&+  F obmolar`b _bilt Ibtlkqfkÿp 
%/--5& obqolpmb`qfsb obj^ohp ^_lrq qeb fab^ fk efp qof_rqb ql Dlria ^cqbo qeb i^qqboÿp ab^qe) āQeb qofrjme 
lc Pqbmebk G^v DlriaĂ fk qeb New York Review of Books %06&7  āXQeb fab^ lc pm^kaobiZ argues that there are 
multiple possible explanations for evolutionary change besides natural selection for a trait.  Steve Gould 
was enamored of early Italian church architecture and familiar with spandrels, the triangular spaces 
between a series of arches and the straight cornices running above them.  He suggests the spandrel as a 
metaphor for anatomical features of organisms that were not themselves adaptive, but were the 
architectural consequences of building another feature, just as the spandrels filling in the space 
surrounding a church dome are a necessary outcome of placing a circular object on a square base.  As the 
church spandrels then incidentally become the locus for decorations such as portraits of the four 
evangelists, so anatomical spandrels may be co-opted for uses that were not selected for in the first 
mi^`b+Ă  Qeb `lk`bmq e^p clrka tide uses: Chomsky (2002) has likekba āi^kdr^db c^`riqvĂ ql a spandrel; 
Stephen Pinker (2008) sees the moral and altruistic instinct and Scott Atran (2007) the idea of god as 
possible examples of spandrels.  I see the institution of the Gotra in this light, arising originally as the 
archiving agencies of the oral traditions of Vedic clans, regulating later, entirely in a new circumstance, 
the kinship ties among descendants of the original Gotra affiliates.  
 
77 The complete absence in the ĔV of its later signification, as the organizer of a social unit through the 

regulation of marital kinships, is compelling evidence in support of my argument that the Gotra institution 

is a biological imperative, as with a ñspandrel.ò 

 
78 G^jfplk %.6627 4& ā@loob`q qo^kpjfppflk %lc qbuqp& obnrfoba efdeiv pqor`qroba) nr^pf-official 
organizations, with economic leisure to devote the lives of countless people to the task of being 
mnemonic automata, impersonal channels of transmission century ̂ cqbo `bkqrovĂ %jv m^obkqebqf`^i 
gloss). 
  
79 Witzel (1995: 313-316; 326-337; 346-352 [Appendix B]) contains exhaustive analyses of the historical and 
geographical data of the Ĕgveda, the attestations of different clans and tribes in the different books, with 
qefp `lk`irpflk) ql tfq %006&7 āQeb Ĕgveda thus represents, above all, the history of two royal lineages 
%Mƈor ^ka ?e^o^q^& qlt^oap qeb jfaaib lc qeb Ĕdsbaf` mbofla+Ă  Tb hklt qe^q _lqe qeb SfŸsġjfqo^ ^ka 
the Vasiϲϼha poets possessed similar links with the Bharata chieftains, already composite groupings of 
the original qo^kperj^k`b `i^kp) klt tbii fk qeb M^kg^_) lk qeb P^o^ps^qŋ) fk qeb b^pq+  Fq fp `ib^o qe^q 
there was rivalry among the individual ĔV poetic traditions for the support and patronage of a prince of 
`efbcq^fk) peltfkd qe^q qeb Dlqo^ i^_bip pfdkfcfba ^ `o^cq ^ka phfii) mboe^mp bsbk āobifdflrp j^df`)Ă o^qebo 
qe^k ^ mlifqf`^i lo `riqro^i lo `i^k fabkqfqv) tfqe qeb obpriq qe^q ^ mofk`b ifhb Praġp mlppf_iv ^qqof_rqba efp 
sf`qlov fk qeb Qbk Hfkdÿs Battle to a particular efficacy of the praxis of the family of the Vasiϲϼhas.  Thus 
the eventual ecumenism of the Ĕgveda comes as a surprise, and the Gotra affiliation, through its 
endogamy-exogamy scheme of marital ties among the agents of the Vedic tradition, must be seen as the 
prime harmonizing engineer of this new pan-Vedic social order, as adumbrated by Max Mueller; see note 
59 above, fk `lkkb`qflk tfqe efp qebpfp qe^q qeb Ġmoŋ evjkp are as such songs of amity.  
 
80 There are two entries for J¬b¬la in BĊS Pravara index, one as Bhrgu-Jamadagni (Brough 81); the other as 

a VaiŜv¬mitra as an ĎjÔgarti-Dever¬ta-Audala (146).  

 
81 An example: Mahadevan-Staal (2003) shows that the Pr¬taranuv¬ka litany requires the Hota to 

distinguish between the same word or word sequences occurring in two different verses: for instance, its 

218
th
 verse begins with mahe no adya bodhaya (ĔV5.79.1).  ĔV 7.75.2 also begins with mahe no adya but 

continues, savit¬ya bodhi, and this verse does not occur in the litany, although 7.73; 74; 77; 78, 79; 80; and 

81 do.  Thus the reciter has to navigate himself away from 7.75.2, even though bodh- occurs in both 5.79.1 

and 7.75.2.  See Staal (2008: 212).  Technically, that is, the Hota knows a word or phrase of the Ĕgveda 

first as itself and then as it occurs in a verse: more or less what the concordance does for us.  
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82 Is Vedic recitation tape recording?  While the answer is in the affirmative in the sense that a written ĔV 

produced from its corresponding oral tradition anywhere in South Asia will give us an identical text, its 

phonetic form is not universally identical.  We know for instance in the Nambudiri Veda recitation, [t] 

becomes [l], as albhuta for atbhuta.  (Staal 1960) lists further such phonological changes.   I argue in on-

going work on Vedic oral tradition that this phenomenon can best be understood in terms of multiformity.  I 

further argue there for what I call a Data limit on replicability in oral traditions, after the character of the 

name in the Star Trek: Next Generation series: in an episode titled Inheritance, we see that phonetic as well 

as verbal replicability is possible only for mechanical forms of reproduction, like the android, Data.  Even 

so, it should be added that at the human level, it is extraordinary that a verbal replicability has been 

maintained for more than 2000 years in the case of the Vedic oral tradition to earn the mechanical metaphor 

of ñtape recording.ò 

 
83 Alexis Tocqueville, Democracy in America; Chapter II: ñOf the point of departure and its importance for 

the future of the Anglo-Americansò.   Democracy or the ñequality of conditionsò [lôegalite des conditions] 

is Tocquevilleôs ñpoint de d®partò that determines American history, its present and future already 

determined by its originary past.  A similar determinism is discernible in the unfolding of the history of 

Vedism, or Hinduism by extension.  This is not to abridge ñsubalternò histories of South Asia.  Nor is it to 

seek to justify ñexceptionalismò for what has come down as the Brahman social grouping, the original 

human agency of Vedism.  We have sufficient data available for only the Brahman group to attempt at a 

history that possesses a clear point of departure. 
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Abbreviations 
 
(Numerals and letters mark respectively language level and geographical localization 
from Witzel (1999: 57-59) 
 
AiB  >fq^obv^ ?oġej^ϖa (4; W and E) 
AiA  >fq^obv^ Ġo^ϖyaka (4, W)  
ĎpĊS  Ďpastamba Ċrauta SĈtra (5; C) 
AV  Atharvaveda SaÕhit¬ (2; C) 
AVĊ  Atharvaveda (Ċaunaka) 
 
BD  BϪhaddevat¬ (?) 
BhĊS  Bh¬radv¬ja Ċrauta SĈtra 
?ŷP  ?^raeġv^k^ ŷo^qr^ Pƈqo^ %1-5; C) 
BSOS   Bulletin of the School of Oriental and African Studies 
 
DEDR  Burrow, T and M.Emeneau, 1984 
 
EJVS  Electronic Journal of Vedic Studies 
 
IIJ  Indo-Iranian Journal 
IT  Indologica Taurinensia 
 
JB  G^fjfkŋv^ ?oġej^ϖa (4; S) 
JOAS  Journal of American Oriental Society 
JRAS  Journal of Royal Asiatic Society 
 
KB  Kauϲŋq^hf ?oġej^ϖa (4; C) 
 
MS  Maitr¬yani SaÕhit¬ (2-3; W) 
Mbh  J^eġ_eġo^q^ %qeb Mllk^ @B& 
MP  J^qpv^ Mroġϖa 
 
PB  M^á`^sfjŸ^ ?oġemaϖa (4; W) 
 
TS  TaittirÔya Saϒhit¬ (4; C) 
TB  TaittirÔya Br¬hmaĖa (4; C)  
TA  TaittirÔya ĎraĖyaka (4; C) 
TaitU  TaittirÔya Upani×ad (3->4; C) 
 
SV(K)  Pġj^sba^ %H^rqerjġ qo^afqflk& %/8 T& 
SV(J)  Pġj^sba^ %G^fjfkŋv^ qo^afqflk& %/8 T& 



The Ĕϲi index of the Vedic Anukramaϖŋ pvpqbj and the Pravara lists: Toward a Pre-
history of the Brahmans 

106 

                                                                                                                                                 

ĊB  Ċatapathabr¬hmaĖa (4; C) 
StII  Studien zur Indologie und Iranistik 
 
V¬dhB  V¬dhĈlabr¬hmaĖa (4; C) 
Ved. Index Vedic Index; Macdonnell-Keith; 1912 
VS  Sġg^k^pbvf Saϒhit¬ (2; E) 
 
ĔV   Ĕgveda (1; W) 
ĔVKh  Ĕgveda Khila (2; W) 
ĔgPĊ  Ĕgpr¬tiŜ¬khya 
 
ĊB  Ċ¬Úkh¬yana ĎraĖyaka (4; C) 
ĊĊS  Ċ¬Úkh¬yana Ċrauta SĈtra (4-5; C) 
 
YV  Yajurveda SaÕhit¬ (2; W) 
 
WZKS  Wiener Zeischrift f¿r die Kunde Sudasiens 
 
ZDMG  Zeitschrift der Deutschen Morganländischen Gesellschaft 
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