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Abstract: | have showr2007, 2008hat a plausible history of Brahman migration to
peninsular India from their Vedic homes in the Kurufit-a area can be constructed
from epigraphy and other literature, using the three Vedic markers common to all
Brahmans, theiy f -htlee style of the trditional male tuft; the ira affiliation, a

specific Vedaardzafollowed by a Brahman, and the Gotra lineage, a specific family line
stemming from aB4-singer of theEgveda. My present attempt is to arrive at a prequel
to the above, a prehistory of thBrahmans, by conceiving thestrictly and neutrally

as the corporate agenayf the Vedic oral tradition(s) before its transformation into the
historical Brahman caste grouping.

The concordance between thex index of the Vedic Anukrant&system and the
Pravara index of the Gotra affiliations will be our primary data. | will be arguing that
the B index provideshe earliest picture we can form of the Vedic oral agency, made
up now of a large number of poéamilies and their collections, of differenizes, each
archived in the name of a notional First Singer. The collection ofEgeeda as the
ten-maECalasaOhit- brings together these 50dd disparate collections into sammna

or an ecumenical body, including their erstwhile different oral agencies.

Manuscripts of the different colleadns did not come together, in thigeriod before

writing, to form the tenmaECala corpus; the different oral agencies did, becoming

through the process a paWedic agency to sing a paviedic corpusThe 56o0dd pre

cadlection First Singer labels, ea@n autonomou®ral agency erstwhile in charge of a

collection ofkks and theirpraxis, do not die outalthough they are now redundant and
superseded by the paWedic collection and praxis. Rather, they become the

irreducible elemens, the backbonef apan-Vedic oral agencyeach equal to the next,

becoming bound into a biological body through the endogaexpgamy regulations of

the Gotra institution: marriages must occur across the fitiggd Gotra groups, but not

within one, welding thus ae pluribus Unummk a ~ o b ~ q f lofdhe Brehmana.~ * pq b A
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TheEd index of the Vedic Anukran@) p vandytiejPravardists: Towarda Pre
history ofthe Brahmans -
(vedaraly o q:dof Namlixik-KiA®n)
Section I. i. Introduction

| have shown in earlier work (2007; 2008) tha@usible narrative of Brahman
migrationsto the peninsula South Asidrom their Vedic homes in the KurP-ic-Ha
area can be constructed from epigraphy and other lg&rre by using the three Vedic
markers common to all Brahmans, thé¥r f -htlee style of the traditional male hair tuft;
their SGra affiliation, a specific Vedaardafollowed by his family; and the Gotra
lineage, a specific family linato which a Brahman is borrstemming from a4 singer
of the Egveda EV). Such & approach yielded a coherent story about the arrival in the
peninsula of two groups of Brahmans, the first, ca-200 BCEt the eve of the
Sangam perio@f the Tamil country; the seconghalf a millennium later, in the
historical period, during the Pédva reign first (8 to 10" CH andlater in the G -
P-&iya-N-yaka period, upto 156CE.

| seek to extendherethe above study, ibackward in time and arrive a
aprequelAto the abovea prehistory of the Branmans. Can we arrive at such a pre
history? | believe that it is possibleand e concordance betweethe two Vedic
discourses, th& index of the Vedic AnukrmEystem and the Pravara indef the
Gotra systemwill supply our primary data. In essence it extendile third Vedic
marker above, that of the Gotra affiliatigmack to its origins as far as evidence would
allow. In this perspective and for therme period under review, the Brahmans will be

regardedstrictly and neutrally as the corporate agencied the Vedic oral tradiions, a
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sort of guild or collegium united in the praxises and discoursestettanethat ofthe
arts and sciences of thmral compositions ometrical verses used in formal rituals.
They are notyet the familiar social or caste grougubsumed into theubric, Brahman.

| will be arguing that theB{ index provides theearliest picture we ca form of
the Vedic oral agency asicha neutral entity, and thatits concordance with the
Pravara listmarks the beginnings of it as a social or caste yiaitonstuct, coloured,
evenclouded by its later history. And the B index suggests that wasmade up at this
time (ca. 1500100 BCE) of a large number of pdatilies and their collections,
forming a sacerdotal adjunct to a prince or chieftain as parthef welkFknown brahma
kxatragrid. We will see that they weref different sizespf different ethnic and
linguistic backgroundseach archivedn the name of a notional First Singand listed
in the B{ index. When aglobalcollection ofthese individual collections, in the form of
the ten ma&alaEV-saDhit-known to uscomes into formation, it brings together
these disparatediversecollections irto an ecimenical s®hit- along wittthe erstwhile
differenhuman agencies behind these oral archives

We should note thatticannot be otherwisén an oral tradition, literacyin the
form of the BehmGscriptsappearing in South Asia onba.4" BCHSalomon 1995;
1998) well after theend of the Vedic period, properly so calle@ihus, nanuscripts of
the different collectiongy family, personal-did not come together to form the ten
maECala corpus; thelifferent human oral agencielsehindthe respective collections
did, becoming through the process a patedic agncy to sing a patVedic corpus.And
as weknow, theEgveda and the ancillary discourses, the two liturgica®$st -s and

the Br-hmaEa-DraEyakaUpaniad compositbns never ceased to be oral; they
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remained in an oral tradition and do seven today strictly in an oral traditior,
acquiring thus thewbricSuti(i f gbo~i i v) aplrka)A qgerp
ob 1 o)afkd+A

Thekey evidence-very little addressed in literaturé-that the concordance
between theBi index and the Pravara list provides us is that the once disparate and
variousoral agencies, althougmow madepart of a panVedic system, retained
neverthelesgheir pre-collection identity labelsembodied in the First Singdigure--
already perhaps centuries old at the time of the collection of B\ as a termaECala
s&Dhit— This mustbe recognized as a major phase of Vedic histtirg,transition of
the manyindividual personal and family collectionigto one s&hit-and,
simultaneouslytheir erstwhile oral aencies into a paiVedic agencyboththe sahit-
and itshumanagencyecumaenically conceived an@rranged. | argue below that the
ecumenism is of special significance: as we will see, the diffeneintidual poetic
agencies that form the paWwedic agency are of different sizes, some the sizes of
acrjfivA _ I 1 hplectignsgften hynnse g less, sdnegenjust one
hymn. Yet all fifty cdections and agencies have dpeesencesn the EV, markingthe
formation ofboth a panVedic oral agencgnd its oralcorrelative, theten-maECala
corpugy or, crucially, vce versaanoral archive and its human agency are indivisible.
The concordance between thid index andthe Pravara lisprovides concrete evidence
that somefifty such earlier oral agencies pass thugh the transition, giving rise to the
Gotra affiliations of he panVedic oral agency, eachggimus inter paresegardless of

the sizes of their original collections
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Sometime novand earlier(ca. 1000 BCE), these different poetic agencies and
their praxises werestill neutral andopen to the norVedic indigenouspeoples of South
Asia,an aspect of Vedic history that has not been fully engaged or considered. The
Vedic people did not arrive at an empty space: a wealth of evidence, collectively
abpfdk”~gba gl a”A dIpi iapefaegiphsfdomrgtern ~ o b A
Afghanistanto the Panjab plains of the Indus river, was inhabitednbgny non-Vedic
andnon-Aryan populations, when the Vedic speaking peojtiegin to arrive inthe
Panjab. | will arguéhat we can postulate thaa pan-Vedic oral agency is thusifged
from composite and diverse human grpings the nucleusof the later social group of
Brahmans.

Of central importance to margumentis thatit becomes closed at this point,
certainly with the Pravara list, ca. 9800BCEthe nearend of our two liss. The
Pravara lists rise in effect to meet this contingendysets outwho may marry whan,
and who may not whomThe exogamyendagamy regulations we see in the historical
Gotrasystemcementg e b | k ~ b | mb poetit &ganciésiota closed’bdy A
the BrahmansMarriagesl r qp f a b lLfiliétignmre Ddndated by the exogamy
rule of the Gotra institution coheringthe fifty toddpre-collectiondiverseoral
agenciesnto an epluribus Unurbody; theother rule, that ofendogamy, that marrages
are posdle only among Gotra affiliateturther conserveghe e pluribus Unubody
into a closed agencyThe Gotra institution plays a biological rotausin forging an
eminently successful human agensybordinatingit® p aj kbj | kf “an*r ql j ~q* /

oral tradition. So complete is this process that the Gotra institutiay be thought|
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will be arguingof* p A~ _f 1 i | df -évoluticnarymieshanisrb, isustaining
the oral agency in different parts of South Asia.

Further, the EV is fully conscious of thisccomplisiment. It proclaimsand
forecassthis body as sammna(Macdonaldl929: 33&.v.samnaa p * pombined,
el j 1 dbkl r mfk&lasbhyngnfofthe ten matalaEV (10.191), clearlgy design
a hymnof benedictionand equal clearly, a hymnadded later to markhe benediction:
asamnalappearseight times in the last two versasf the hymn one inTrixAibh (TR*
and the other in ANeachsamnaadded to signify, equally, the ten r&&ala corpus and

its oral agency.Wellomered, we should add, in light of its great success as a historical

body.

Our primary text is theB index of the Vedic> k r h o 8ystemganist ofsome
5000dd singers of th&V (Mayrhdfer 2003)° The Anukram&ystem consists of three
strands of informational indexthe list of theBi-singers being only one. HE deity
addressed or invoked in the hymn or the verfeems another strand andhe meter of
the verse or the hymn, the thirdOutsideone hymn,and that toopart of the khilaor
appendix of theEV (8.58, every verse, every hymn of the temaECalaEV has come to
usobijectified in an indexical discourse, whtkte deity of a verse or hymn is; what its
meter is; and finallywho itsBi-singer is. These three elements supply, as we will see,
the basic ruleg what | would designatéelowas the Bergaign®ldenberg lawsof
arranging hymns and verses intaandividual orfamily collection; it is such

BergaigneOlderberg collections, archived along three axes, that give rise to the ten
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maEcalaEV. Indeed théxi indexisa | _ p b ‘foptHe extert of registering joint
authorshipsoe vj kp tfge a~kaA |l o aloA I mri"+

The Pravara index of the Gotra syst%'m our second main sourc&Ve have
here some fifty descent formulas, linking a rematad perhaps mythicalFirst Singer
figure often through an intermedry figure to a current singerH ~ Y vAvatsira-
Kf aeors”™ fp ~ qvmf  7i buj mib) fjmivfkd ge”"qg
family, Avatso » ~k f kgboj baf~rgb cfdrob ~cqgbo H~AYvVvAm
us, the last ongputatively historical and actually san some irstancegBrough 1953:
24) All three names occur in thenukrama=CB4 index as wellgiving us what | have
called above concordance between the tWo}yapaat 1.99tc; Avatsra at 5.44etc;
Nidhruvaat 9.63 (see Appendix | for a complete breakdowthefEV along the
AnukrmaECattributions.) | will be arguing that sucla concordancebetween thek
index and the Pravara lighowsthat acoherentset ofBergaigneOldenbergH ~ Y v ~ m”
collections (altogether 41 hymns; 352 verses)cluding those by otheH “yapa poets
than the three in the Pravara formula ardistributed throughBooks 15,9 10 of the
EV, was editednto the ten m&alaEV s&Ohit-) j f ool of kd ~ tef j fi "o ab
KaSyapaorala D | cpgefcdinto the panVedic oral agencyThis canbe said forll the
50-0dd collections and their oral agencigall now beholden to the global iaECala
s&Dhit-and its praxises and forming thube nucleus of the historicaBrahmangroup.

Third, we will depend upomn enire group of texts from theBrg e | ~type
liturgical discourses of both poems and poefsthe EV, in the S&hit-and the
Br-hmaaworks’ of the immediate posEV period they will serve as oureferee

literature. We will see that the singers of th&V go througha steady process of
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daabmbopl k A0 iHoWeveryiftHe BhrdEa literature, the singers are still within
their Vedic aura, and there is much information in these sources about individual
poems and poets, enough in fact to lead to a radically new picture about the sinigers o
the EV on the one hand and the Vedicchival systems, on the otherncreasingly,
however, they begin to appear in the ritual realm, as the orthopEsiks of the Grauta
rituals, as the Hota, the Adhvaryu, the Uda, and the Brahrh k & mo f basiggly + A Fk°
as well they are almost card board figures, invested with supernatural powers, accrued
from years of austerities, generalized in the tetapad | v p q f Apartiofthiee b ~ q )

mythology of the Brahmanef their Vedic past, recedingackin time.

Theterminus guaof our inquiry is the very start of the Vedic age, 1500 BCE
with the arrival of the Vediespeaking tribes in the Panjab pies; ourad quens the
Br-hmaEa-SCra period, ca. 800 BCE time period divided by Michael Witzgl999: 57
59) broadly into fivelevels from the philological feature®fthe &VedicA i ~ k dsr ~ d b
evidenced in the texts of the periadThe corresponding gographcal area will cover
the regionall the way from eastern Afghanistan the Kosala region, the Indus phes
in the west and the Gdy—~Yamur~doab in the eastalso scematized, by Witzel, into
four distinct areagwith considerable interfacesWest, CentralSouthand East Thus
our first level text,the EV, is a Level Witem; our fifth level textthe DY s—yaina
Qauta Sira (DCS), Level 5 E itemAll texts relevant to this investigation are bounded

by these two.

| present my findings in three broad sections:
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Section Ishows thatthe Bi index of the Vedic AnukramB&Csystem is an
authentic archive, wih the Goama hymns as thexample.| show that we can arrive at
aglobal output of the Gotama poetic traditipms collected into the temaECalaEV. |
addresghen the concordance between thgi index and Pravara lisior the Gotama
family, suggestindpy extensiorthat some fifty precollectionfamilies and groupsan
be similarly arrived atforming eventuallythe samnapan-Vedic oral agency, by now
the beginningsof the historical Brahman groupl provide corroboration for this from
the BhmaEadiscourses, our referee literature.

Section Il addresses tlverse pre-collection world of the fifty-odd Vedic oral
agenciesl.evel 1 Whow we may postulatarguments about their formation antheir
continuanceor survival, later,in the Gotra society their prehistory, in other words
The central tendencyo be notedsmo | d o b p p fnsamyAtosdone Ae Ipljribua

Unun) gpluiibuga m~oq q~hfkd rp ql EYmdpertlshon a

ge”q te~rqgq e”p _bbk ° ~i il2000)inVedic sudiehdkese ol r d e A

this world explicablethrough its severalbroad constituentsriveted together later as a
samna%ap~j b | obodylk¥nom oj A&

Section llliturns attention to theimmediatepost-collection world,Level2 WGS
presentingevidence in support of the aboyéowsucha samnaworld is created from
the many collections and the many agenci&¥e will seghat this comesninimally
from three processe formation or standardization of liturgies into a uniform pan
Vedic type creatd from erstwhile individual family praxises; creation of liturgies that
foreground the precollection identities,no longer divisiveput each now grimus inter

parescategory,one among many and equal in status to each other;farally, the

geb

pf

9
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transformation of the precollectionlabekinto the Gotra affiliations, institutionalizing
the newkinship regulationsof exogamy and endogamifgrther riveting the earlier
individual components into diological or genetic body

In section 1V, | come tthe sigrificance of these findings andrawthe
conclusionthat the Vedc oral traditions constituteperhapsthe most importanta ml f k g
| ¢ ab mtdariye ab dldngitudinahistory of the Brahmans, from their origins in
the remote Vedic period(Level 1, Wasindividual oral agencies to their extant

historical collateralsthroughout South Asia

Section I. ii. Authenticity of th& idndex of the Anukramery pvpqgb|j

F tfii cfopq pelt ge”q qeb Xcf fkabu mlpp
aprima faciéest of authenticity, as data stored in coherent and regular order as the
rubric anukramas(Macdonnell 1929 [1971]: 15;.samukramany ) a”~ g™ _i b I ¢ "~ 1 k
signifies Good evidence for this comes frdgV 1. 5864, seven hymns, shown by
JamisonZ00760-68), to possess a real and concrete poetic voice behind them, all
seven, the composition of one poet in any meaningfrise of the word.

Qeb pbsbk evjkp ° Ik mpdfkg ropoapoiaded aqd”) fAd k b
following specific but global laws of arrangement of hymn collections offhe as a
rule, such a collection begins with an Agni hymn, decreasing along the ciiebbth
in length of the hymn and that of the meter (usually long-J& starting the serigstill
a change of deity, usually to Indra, occurs, with the longest hymn to this deity starting
the series to him, firstagain, in the long meter(s)GTR) thendecreasing in lengths of

both, that of the hymn and the meter, the pattern repeating itself with other
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collections® aaobppf kd | gebo abfqgfbp) SfYsb Abs”™ | o
transition to a subsequent new series. That is, a collection of hymns as we have it in
the extantEV is itself made up of smaller collections, eatteadyorganized along,
verifiably so,at leastalongtwo BergaigneOldenberg criteriathat of deity and metet-
along two of the three strands, in other words, that make up the AnukrE@sgstem. It

is natural to suppose that thBi index would also be part of such an archiving syste
and as suchhis was the rationale and status quo, as will see, behind the collection

of the EV as a global €hit— such prefabricated units care together to make up the
10maECalaEV, already collected along the Bergaig@denberg laws in the irididual
family andB4 collections. And it is not probablkiat these archival principles arose
only when the global termaECalaEV was devised; we cannot doubt that individual

collectionswere already archiveth the form of Bergaignéldenberg units.

Along the third strand of the Anukrant&system Nodhas Gautamia indexed as
the singer of thecollection, thel.5864 s& hit— and itis one of the classic collections
showing the Bergaign®Ildenberg rules in full play. It begins with av@rse hymn to
Agni in JG (6]R (3), a-¥erse TR hymn following and the Agni run ending with-a 5
verse hymn in TR. The change of deascurs with 1.61, a 3¥erse hymn in TR to
Indra, then a 13serse hymn in TR, followed by av@rse TR hymn. A third change of
deity occurs at 1.64, to Maruts, with a-t&rse hymn to them in JG (14)dmR (1).
Three individual levels of archivalre dscernable here under onii singer: 5 Agni
hymns, in J&R meters; 3 Indra hymns also in the D& meters and one Maruts hymn,

also still in the long metengall three making up the Nodhas collection.
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What may thus be called the Naudhasa b#—occurs between two other such
BergaigneOldenberg collections, 1.837 and 1.683,125howingthese two s®hit-s
coming to theEV a btaré Alike the Nodhas collection, as prefabricated units. That is,
they are also, already, arranged a¥$at s ofseven hymns (1. 587) and nine hymns
(1.6573) and eventually edited into the 30~ w KEViafowing us two important
deductions regarding the entire archival system of the Vedic oral traditions that results
in the 10maw KlaEV: first, all such collectins, from a single verse to single hymns to
multiple hymn collections like that of Nodhas to the botdngth family collections
that form the Family Books, all possga®-redaction existences and histories hitherto
ignored or thought inaccessible; secorifithe meter and deity, two of the three items
about a verse listed in the indexical system of the Anukrama af p | ropb) <cl o] (
the criteria of a Bergaign®ldenberg s#hit—, and verifiably so, it is illogical assume
that the X idist, the third rail of the Anukramany f kabu) t*p i pl kl q ~
ordering the collections that make up, globally, th&/. The Anukramary pv pq b j
obmobpbkqgqp) fk Il gqebo tloap) ~ acloj”™i fkabu)
noted above. Book 1 of th#&/ gives us 21 such distinct ¥4it-s, each given to a
singer.

Tbh e~sb Liabk _bodyp fj owoBogklofth&vVcaree® q qgef p
together: he notes that the Anukrant® pv pqbj e"p amobpbosba "1 ooc
(1888 [219] 208) for the attributions of all Bergaigblelenberg s&hit-s or collections
of Book 1: 1-11; 1223; 2430; 3135; 3643; 4450; 5157; B-64; 6573; 7493; 94115; 116
126; 1247139; 14464; 165.91. It must follow that the later fabled efficiency and

economy of the system was always and already wired into the systkmg the three
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axes of the Anukant&sysem, even at its most formatig and radical beginnings, part
l c terq Tfqgwhbi %. 662 7 6.& e™p prddbpqgfsbiwv
composition, an archival systenmoreover natural to an oral society: as we know, it is

part of the formal praxis of the recitation dhe EV to cite the three items, as a proem,

before reciting the verse or the hymjrf’.

In further evidence othe authenticity of theX iagndex,Nodhas Gautaa himself

appearsn one ofthem (1.61.14p ~avl _er s @ g)l4and]taggingg;ixd\‘thd< | a
seven songs with hisreframmo g g~ o j ~ hcr a.eAlthougls Noghasodoeg * d *j ~ v ¢
not appear in every song, nor his refraiitephanieJamison shows that a distinctively
Naudhasa poetic voice animates the whole group, transcending the individual song to
"l ebob geb pbsbk evjkp fkqgl efp p*"Yefqg qgeol
geb mlbgyd pfdk~rqgrob+
And, these are not the only poems of Nodhas Gautama iitheAcording to
geb >kr ho*/ NoihmanGadtdma is also the singer of two othenhs in the
EV:8.88.16 and 9.93:5. The Nodhas refrain appears at 9.93.5b, thus justifying the
>krho”j ~wn ~qqof rqgfl k) qebdepadtkaiy,iESomd i ¢ "~ mmb
M~ s A j B\WK888 does not have an internal Nodhas marker: a paisappearance
or refrain. However, its presence at 8.88 is justified, as Oldenberg (288856)
noted, because of its strophic mode: its meter @3B, not found elsewhere in the
Nodhas collection, a meter suitable besides for the strophic modaedJder, as
Jamisonshows (6®. &) 5+55 pe”obp) ~p albp 6+60) qgeb

principal Nodhas sghit-(EV 1. 5864).
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All the ambient hymns of 8.88 are strophic. Indeed, as we know, Book 8 is
globally strophicw and most of these hymsare attributed to the Kava singers in the
Xidndex of the Anukramery; pvpqgbj 7 geb Klae”p evjk %5+55&
Kaova repertoryof strophic hymns, along with other such miscellaneous strophic
hymns. One of these miscellaneous itemsfing, is attributed in the Anukramar
fkabu) gl DArg”~j~ Klae~pyp aplk)A Bh~avc KA~ r
determination by first appearing in the song at 8.80.86d{* avco absg rqg” vgp
and then appending hiac * q étefmij gt 8.80.108br good measure.

A skeletal, behind the scene, narrative of the Naudhadkectionthat we may
form from the above would be: we have here a fatgen team with ten songs, the
father first with a BergaigneDldenbergse f q g | ¢ pbs b k theBViamdp f k 2?1 |
then two more hymns by him placed elsewhere but in appropriate contexts irEi¥e
His son followswith one hymn angossibly, presentinghe whole as a family
repertory to the deditorsAof the EV. The family repertory the finds its way intathe
tenmeE> i A Ll omrp) ~qg ~ mmol Ohia-f(1*54) kBooké bp) qgeb c
along withother such personal €ahit-s, and the isolatedtrophic hymns, both of the
father and son, in Book 8We must note that th& idndex alreadymakes such a
narrative logical. In reent work, Stephani&s* j f pl kyp ob”afkd | ¢c qgeb |

collection gives the&X iandex the presumption.

Section . iii. An inclusive scheme for Gota¥ia
Can we add to the above? Is it possiolfurther embellish, flesh outthe

picture of Nodhas family and its collectiptheir back stor? From his naméyodhhas
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Gautamait is clear that he is an epigone, at least by one generation, bearing a name
abofsba colj DI g~ ™ +um, putadivele df thebparéntalgGdotpama Ogec d ”
generation, with & mb o pdollectidn A theEV at1.7493, at one remove from the

Kl ae~p “liib > qgfl k) e4e0” o klgch oM bokg Yk do+r'ma yQehbq vDN q.
saY hit—, like that of Nodhas Gautama, is a Begne Oldenberg collectiof indeed,as

already notedall are from 1.54191 (Oldenberg 188220] 209173'/ but containing

significant addiions made later to it, alteringts original BergaigneOldenberg fornt®
Qeb DI g* ju#colledgon s chiich biggehtn that of Nodhas, 204 verses against
40 + Lrgpfab qef p pb aafhasahyimkin Bood9H31),oneobl|l g~ j ~ C
the series of 22(2546) 6verse (GApoma Pavanmahymns. Like Nodhas Gautama,
DI g~ j "~ uwddse kad $trophic hymns, BV 1.91, 92, 93 (Oldenberg 19221]
21Q n. 4), but they are not collected, as with the strophic hymns of Nodhas and son in
Book 8 (88; 80), the globally strophic book.

Further, we find that tree hymns (9.389) in theseries (9.2586) where
GotamaR-hQyaE* y p  mnA Bymij (31pppearsare attributed in the Anukraman)
f kabu qift Y@asaputhtivelyGotama Rh(yaE® § p  waFaseSinger, as |
will designate such figure’sg. We see the same pattern as in the Nodhas collection, a

father-son team, with a collection in Book 1 and isolated hymns in Book 9.

Canwe expand this picture still further? Briefly at present but etabted
below, we can, by addressing the concordance betvi&@ndex of the Gotama singers
and those of Pravara list. h€? o § enjtype discoursey our referee literature-also

help us inthis. We first see that both GotamaifyyaEa and Ra@yaEa Dpirasa appear
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in the Pravara lis, an AfgirasaO * e taeGbtama line, with a specific descent formula
GYdf-Gduppmay go~as”~q” %pbb _.bAsWwaknowkGatamammbk af u FF
O g e aedcOmmandsn iconic presence in the o ¢ eaje&ts: the KuruMg & = g i ~
orthodoxy-orthopraxy spreads eastward to the Kosala area in his namegtlsnger

represented asacerdotally® = ~ | | m* kv f kd ef phavaatypesdeneSf abde”
the brahmakcatrascheme bcolonization, led by and leading Agni, Fire, eastward

_bvli ka geb P”"agkXp ésweivii 2@ he%ypplies.the largest+ . 1

number of verses from the Gautamaydat-s to the two liturgical Veda séhit-s the

Yajur-ka qgqeb Pgj “"sban+

The Nalhas/Naudhas name itself, however, does not appear in the Pravara
index, but we see that we can for§fem the B-hmaEa-type discourses (Level 2-AC)
of the immediate postVedic perioda link for it between the two, between thsi index
and the Pravarai$t. Nodhas has a significant presence in the ¢ @ajexts, the
Pgj ™ s?lmay’emplinking him to other branches of the Gautama family and
afp lropfkd ~_Irq geb KArrae™p”™ PgjpVvedc) ~p ™ n
period. Generally, we will see that tifeo g &ajtekts help us link a siger to a Gotra
lineage of the Pravara lists, and this will in turn lead ussioindex and the First Singer
of the lineage. Th& o ¢ aajtektsthus serve as our referee literature, providing us
with cross indexations and evidenceBor instance, we learat PBVII: 1G°that
Nodhas was the son of Kaks * qey s *"lg " h p ef j pbi c ~qqbpgba fk
below for fuller discussion.) We learn there thatkgks *q fp) mi ~r pf _iv) 7

dbkbo~rqfl k abp bka~rkqg 7il kdgirasa (@Firk Sifgetb) | of df



TheEd index of the Vedic Anukranm) p vandjtiejPravara lists: Towardrae: 18
history of the Brahmans

and eventual Gotraka)ge ol rde efp fjjbaf”rqb abp bka”"kq)
We also learn from the Anukramgy f kabum g ¢ qf I*Anode”™g”™j *p >r°
through an alliancgniyog®)with Usij, aa @mnsort.

We musinote that the aboveBr-hmaEa evidenceplaces them squarely in the
world of theEV through the concordanceof the relevant names between tt# index
and the Pravara listtheir say hit-s are all present itV as Bergaign®©ldenberg
collections:

R ~ q &yirdsa: G 9.5052

Anode~rqg”jA"p $140164q%74 " 7

Kakovat Dairghatamasa: 1.116126
Qeb Cfopg Pfkdbo | c Ygjrash a5omh fodike the othertFitso i v R™ " q
Singer Gotama singers: see belovith three 5verse (GA) hymns in a setsix such
hymns (9.4%2)>*Ef p fjj baf~qb abp bka”“kg fp Anode”qg”
verse (9.74; 8G I'R) hymn in the Soma book and a substantial collection in Book 1, 25
hymns, nearly the length of a regular Family book. The series begins gith A
addressed in 11 JBTR 13rerse hymns (1.140; 141) decreasing to aITRs8verse
hymn (1.143) then to-dG 7 hymn (1.144) to three IR 5verse hymns (1.14548). (1.
142, a3 bopb >K evj k) ~p ~k Gmorn eldenkeg fp bubj m
rules of arrangement, but kept customarily, as Oldenberg (1888: 184 [194]) noted, with
the Agni hymns). Two more Agni hymns (1.4 in VI and |dand a deity change at
1.151, a9erse hymn (to Mitra (1) and MitrS * o r 9 witlithe meter revertingto
JG meter and a new cycle, the entire collectionliag with the monster 1.16452

versehymn, in itself a collection,a¥&e f q g +
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The other 11hymn collection is attributed to hisson, Kaks * g A”*f ode”™~qgq”™j ™ p
through Usij, aa ¢)pnd it is marked bw significant devotion to the twirdeities, the
>Ysf kp+ FgLifapb k® ibpold ~" I?ibiobd ~gffdlkkb) _r g pg”oq
deity(2.116 . 6 fk QO8 . +./- fk jJjrigfmib jbgbop&)
special relationship to thewin-gods (1.116. 7). The collection goes on to other deities,
again following the Bergaign®ldenberg rules with respect to the meters and lengths

of the hymns®?

Nodhas and his son, the family with which we began this analysis, may
themselves be part dhe generation of the epigones of theB singers, along with
| gebo myrs™eqHgnhl bgp d&gc KPHsht 4 n-40)BuHagyd Ghadya
%. -+1. &) ~~oovfkd | k geb c”ijdvetwonomebobk b ql
pf kdbophghRrgno @¢4. - +. 0 n& "'gk*a, Hjkéd by tlheen&teas h
totheKakn s~ g” ifkb) _rq * mrYinehe laterpartofBoockgb pqgo”q

10, in the appendix, as it were, of ti¥osse AufeGreat Appendix.

We see thus that our core sourdbe B{ index of the Anukram&Csysem,
satisfies several criteria of authenticity: first, its singer actually sings the song
attributed to him in the index; second, his it-displays rational and meaningful
criteria of archival, which are also the global criteria for all the collectiotmat make of
the EVy from Family s&hit-s to those of individual singers; third, it reveals a father
son matrix as the irreducible archival discourse that reappears in the Pravara index,

undergirding it; fourth, such an archival system seems to be nattoan oral society,
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organizing its repertory through three different criteria, th& singer, the deity lauded

in the verse and its meter.

Section I. iv. The Pravara index: an algorithmic discourse oftidist of the
Anukramamy pvpqgbj

We may nwv consider the Pravara index in detadllready introduced above, to
further extend the above picturef the Vediocworld. It is so strongly linked to the
Anukramammy; f kabu ~ p sqgnie 90 names qupof theadughly OB naffes
the X iandex,form a cortordance-that is,generated from the&X iandex as if from a
template. ThePravara indextself addgust a handful of new names so that almost all
Bi names of the Pravara index are also singers oftike

As | noted aboveypically, the Praara index is a list of lineages (see Appendix
Il for a complete list), expressed as a patrilineal descent formula, rangihgne end,
from anb K fpr OneEd formula (rare; e.g., Wsixha for the Vastha lineagg, or at the
other end, an® &iogFRve Ed formula (rare, but not as rare as the KXige.qg.,
Bh~rgavaQy-vanaDpnav-na-Aurva-Jmadagnya), but most falling in betweetn, B4
or ThreeEd formulas like K-S/apaDvats+a-Naidhruva Some fiftyodd such pravara
formulas are seen to be in stence by the BfhmaEa-SCra period, Level &; G>E.

Theconcordance between thid index and Pavara listis globa and robust In
the case of the Kgapas, for example, all the thrdsis of the Pravara formulare, as
noted aboveattested in theBd index:first, H» Y vM-r@ais theX isinger of 1.99 (1
hymn; 1 verse); 9.64 (1 hymn; 30 verses)-92@® hymns; 12 verses); 941113} (2

hymns; 15 verses); 9.6640 hymn; 3 verses); 10.137.2 (0 hymn; 1 verse). Second, the
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j faai b pfdkrdbrg Yovs™ngp diofmbsohymn? 15 verpes)) 9688(8
hymns; 32 verses). Then we have the thir@dKa m~ ) Kf aeor sf HgYv~Am~r) 7
30 verses), the nearest figure to us, an epigone and closest to being a historical figure.
The father-son team, Asita and Devalgith a BergaigneOldenberg collection of 20 GA
hymns (9.524), Rebhand sons (9.9200), and B&-OG (10.68yomplete the K&apa
register of theEV.

It must be noted thathe lastsinger, BIt-OSy, a late singer appearing Book
10with alate- possiblyevenpostVedic name, isonsidered by Kuiper (20D be a
bilingual B4, possiblya nonVedic singer but finding nichein the Vedic society
through the K&yapafamily, a pattern of acculturation to which | come in grea detail
below.

As we know, the first formadredactionAof these descent formulasccurs as the
appendix to the BS (Level 4/5; E)he earliest of the &ra texts, ca. ¥ BCE. It seems to
set up a pattern followed by the othélfauta Saras, likeDCS and ALS. The ES list
is the largest, and itumbersroughly forty-nine** | showed in earlier work (2007) that
they represent two distinct groups, nineteen of them forming a primary category
what | have designated as the Brou@y and the other thity descendedjenerally
from the nineteen, dater charismatic epigonengendering a new lindeyond his
primary Brough19 lineage but always as an-sfioot of the primary descent lineThat
is, the root B of the secondary lineagemains the samas hat of its Brough19
lineage the new lineage¢hus often aparieBs formula, beyond the usuati-B4 of a
Brough19 group. A typical example B birasaB-rhaspatyaBh-radv-a-Grga-Caina,

the Grga-Caina part engendered by Gardamselfalready of theBh~radv—a family
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and thetri-B4 pravara formula DUgirasaB-rhaspatyaBh-radv—a (see belovior fuller
discussion)

The secondary pravara formula may also kei-884 type, the third name, the
one nearest to us, replaced by ateahate name, Asita, Dala orRebha replacing thus
Nidhruva in the K&yapa family above in the secondary proliferati@BhG-0Q,

Hr f mb oy p&, faifing tb #odsw.CabEOla engendersuch asecondary K&apa line;
he is alsmne of the rare new names of the Pravara ird@thout an algorithm in the
B4 index 2 This is in accord with the great prominence GiEGlya, bringing the
Agnicayana to east from the Kufe-ficHa areato the Kosala region (Witzel 1989:)24

We must note as well that, asth the example of the K&apas, a Brougii9
lineageoften gives rise tanore than one secondary pravarthe Viv—mitras with the
largest, nineteen(see Appendix land below.)It should be further noted thathe
exogamy rule applies between a Brou#)d branch and its secondaryfeshoot, as well
as among the several secondary pravara lineagemselves That is, a Garga
Bh~radv—a may not marry a GargBh—~radv—a, nor aBrough-19Bh—~+adv-a, nor
another Bharadvja secondary lineage, for example, tbéhirasaB-rhaspatya
Bh~radv+a-Duvasyav-ndana, a line engendered, like the Garga line, by Duvasyu
V-ndana, the singer of 10.108a 12 verse hymn (11-JGTR).

>p tb hklt %J"e~abs”~ "k [--4&) ™ Kkr|j
the 49 lineages in the@®$, totaling alt@ether 796the Brough19 group claiming 549
(70%) and the other 2430%).The Brough19 branch of the Bharadjas leads the list

with 88, the K&yapas following close behind, with 8&hese families contain margf

_bo

c
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the famous Vedic names of the-BmaEa-Upanpad period (4; C and EA partial list
would include:

AQnaratha,Dgnive§a. DpastéDba, Drt abodhaDlekhana,D@al-yana,DruH,

K-ty-yana, kmak-yana, Kxrtreya, Kohala, Kautilya, Kadiaki, Garga,b-a,

Jaimini, Frak-yana, Tittiri, DFOmar-yama, Nv—v ~ wPailp Patafijala,

B-darv " wA4Qala, Baudhyana, M#&ara, Mwa r h b+o/h)e * iv¥abka,” )

Y-fijavalkya,Ckalya,C-Ykh-yana, SumantuCai§ o f QWva@Dp-yana.
If these names sigfy the historical personages behirttiese names, the list repsents
the Vedic world that BS knew, but aa layered accretion, collected as a synchronic
redaction, of the significant Vedic personages and theitr&affiliations. Some, like
Y-fiavalkya, are associated with Ghit—texts; some, like Kataki, Br-hmaEa texs;
pljb ifhb Gradekts. sbYv~r) P

What do these names tell us? Clearly, thegstitute the honor roll of the
Vedic world. We have already seen how such charismatic figures often engendered
secondary branches from the Broug®group. Names likeCaECla still do seem to
generate gravaraaffiliation+ ?2rqg tb e”sb ARapdskiandtseb ac”i pb
Br-hmakEa period figure seemgo engender gravaravhich does not hold out and
reverts back to the parental Brough9KaS/apalabel. He is bcalized to soutkeast of
the Kuru-P-ficHa state (Witzel 1989; 199and the BthmaEa text named for hinforms
through its Sira text, the OCS a special relationship with the & (Mahadevan 20p8
giving rise to an active and extafauta tradition. The BCS ascribes to him an
independentGotraaffiliation at BCS2.3 bu it has not survived as sucimong the

extant adherents of Kadaki school
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The names must be thougbf asreferring to the prominent figures of different
Gotra affiliationsin the Vedic period. More difficult is thematter of theBCS numbers
for each Gotra affiliation, where thesemes appear in the first plac&onsider the
figure 88(Brough 1953: 11113)for the Bharadwjas or 5QBrough:139140)for the
Dtris. Can it be a eesus of a sort, a relative numerical distributiaf these Gotra
lineages as known to thed3 redactor8 | will come back to these questions, noting
here that | show in detail (2007) that there is impressive catiein between extant

Gotra data, albeitrom the peninsulaand the EES numbers (See Appendix I1).

Section I. v: The Gotards and the Pravara lists
Our target group, the Gotama®rmsa midtier Gotra groupboth in BCS
Pravara list (16 ¢ ~ j ffar thebBpoAgh19 clad and 36 for the lo¢r six secondary
groups combined) and in the historical Gotra data. The seven Gautama lineages are:
. Gotama (the Broughi9 lineage):DUyirasaGautamaDy-sya
. grortasrq”r %geb Or@adtdnmegmdo N dkb@Y GYdf o”p
i, Kaumd&® p WiraGaAucahya-H gx) s “GautamaKaumata
iv. Anode" q&jradgihtcithyaHI) s “GadtamaDairghatamasa
V. >r1r Y~k MpirasaGautan@>r Y k A p A
vi.  Kareer mg i irasaGaBtamaKares mg i ~

vii Sgj ~ ablirasaGaut@maS gj ~abs ”

We do not have an Akwamaoy) b k g o v E&,|Adaindsa, and KaFeip-a, thus no

appearance for them in th&V but all others possess an entry in the Anukrasma i f p q
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and thus songs the EV. A lineage like Dairgitamasa has an impressive presence in
the EV, with collectiors as long as that of a Family book.

How are the Gautama GotRravara lineages reflected in the historical Vedic
oral agency, in Bshman populations? In addressing this question,muest keep in
mind that the lack of a reliale alFSouth Asia Gotra census one of the greadtanding
lacunas of Indology, and the data used here come almost entirely from the peninsular
region, from reliable epigraphy as well as field ko It is possibléghat it may contain
the original profile, perhaps with a handful ofxeeptions,one of the Gotama les
being one such exception, asted below We havevidence that a global Gotra profile
dates from before the formation of the two liturgical Vedas, the Yapmd Simavedas,
taking shape immediately after the coli¢ion of the tenmaECalaEV, Level 12, W>C.
From epigraphy and field work (Mahadevan 2008 see thatll adherents to the two
liturgical Vedas, the Yajurand Sma-veda possess the same random profile of Gotra
affiliations as those of th&V adherents. In other words, the nucleus of the Gotra
institution alreadypossessed all 49 affiliations of th€® most likely already in their
relative historical numerical distributions.

However, vinen the KuruP-ficHa orthodoxy-orthopraxy complex begins to
spread lLevel 25; G>E) in the Vedic realm, it is improbable that an ex&utracross
section wth the original numerical distributionof the 49 pravaras would have spread.
However, it is also certain, on the other hand, that the migrant body will contain more

than one Gotra groupingat least three or fourin historical samples | have studiy-

to meet the exogamy stipulation of marital kinships. It is certain too that chance would

play a vital, even ultimate, role in the eventual Gotra makeof migrant graups. In
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relatedwork (2008, |1 show thatin the postVedic periodthere were two waves of
Brahman migrations to the peninsula from the north, both predominantly from
T f g w bGSyapeasthe first group from the-ficHa areas ca. 150 BCE and the second
group from the HaryanaVialva areas, almost half a millennium afterward. Some 36 of
the 49 GotraPravara affiliations are attested among them. The Gautama data raise
interesting, even intriguing, problems in this context.

The largest numbers are found, ssto be expected, for thBy-syaGautamas
(in the range of 6%; a mitier rank; see Appendix 1), the Brobgl9 lineage of the
Gautamas, engendered in the nameAgfsyaDUgirasa, the singer of 9.446; 10.6568
(see below for more on Agya) He seem#o belong to the Ucathy®pirasa and
Ral(yaEa DWirasa layers of the GotaralUgirasa singers, both like him First Singers
andwith apresence in the Soma bookloreover, he islamedthe Udgta of
HariC ~ k a cjasfya(AiB[vii 1318] and KB [a®CS xv17-27]). We do not know the
historical status of this ritual, but there can be little doubt that it is an iconigesRGy/a
from the Vedic period, containing the story @unaySepa (see below for detailed
discussion.)In other words, the Aysya clad possesses enough internal attestation to
merit its Brough19 status and includes, for instance, the famous Ugahc figure,
DruB (Brough: 103).

Four other Gautamaffiliations (ii; iii; iv; v above) are attested in historical
D@ghatamas and Usij, @sQvoman, illustrating, | will be arguing below, one of the

patterns of acculturation beveen the Vedic clans and the indigenous peoples of the

MA kg™ + Sgj~abs”™ fp |l c bnr"i mol j fkbk b

"~ p
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book (58 hymns in the Bergaigr@denberg arrangement). However, he possesses

sparse attestation in my @ra data fromthe peninsula.lt is not clear how a whole

Family s®hit-comes to be named after him in the AnukraBtindex in light of his

rather obscure attestation in the historical Gotra data: hiSsBnumber too is only

alkbA c~jfiv+ D b knhilp Books angd the@isuallpcgnstitute khed b op | ¢
Brough19groupas wellare well representd in the historical Gotra dataHe seems to

be mart of a fatherson team, one of many in tHgi index of theEV, with a Bhaduktha

V-madevya at 10.586, a Bergaignr®Ildenberg collectionPossibly a historical figure,

he isone of the 1riest-prince grids listed at AiB viii.223 (see belovor fuller

discussion, the purohitaof Durmukha Pfica.

KareEup-a-Gautama is our third attestesecondary Gautama Pravasmain in
small numbersit is without a presence in thB{ index, but it marks an important
lineage of ritualists among the Nambudiri Brahmais.

Lastly, the most important name absent from the peninsular Gotra data is
Gotama H]CgaEa,?’O who, as we knowgonveysconceived as a Vedic culture hetbe
Kuru-P-fic-a orthodoxy-orthopraxy to the Kosald/ideha area@B1.4.1.1417). The
BCS number for the nQyaEa-C~advatas is eleven families; however, thetiyaEa
lineage is entirely absent in my epigraplegnsus from the peninsuldt is not clear
how or why a Gotra lineage comes to be missing in historical dia#d,is,in epigraphy
andfieldwork. Is it possible that in the spread of the KuRticHa orthodoxy
orthopraxy eastward from the core Kuru real entire Gotra concentrations moved
eastward, as indeed tHere j " siotyof RhGd * @™ pbbjp ql qbi. rp<

above, we can dismiss a me@mtra Brahman migration because of the exogamy

C



TheEd index of the Vedic Anukranm) p vanmdjtiejPravara lists: Towardrae: 28
history of the Brahmans

regulation of marital ties, reliable data from the persinla suggesting that at least four
Gotra groupings constitute a Brahman group in migration. Interestingly, two other
Gotra groupings with similarly sparse attestatisim the peninsular data as the
R-hGyakas but with significant presence in the Kosalideha regionare the K&va-
DUirasas and th€aunaka BRo d » s ~ p + Fq fp nrfgb mol _~ ib
Brahman migration, from the KurlP-ficHa area to the Kosal®ideha regions, there
were concentrations of individual Gotra groupings moving eastiydeaving
conspicuous blanks in the Gotra profile in the remaining populations. It is probable
that the GradvataR-h(yaEas constitute such an absence as do thBuda and the
Caunakasthese latter two alsappearonly at the range of one in a thousaithe
peninsular date’? This may explain the absence or sparse attestation of these Gotra
lineages in theeninsulardata. (The Agastyas constitute similar example, attested in
similar low numbersn the peninsular data, but perhaps for other reasodsspite the

apotheosis of the figure in Tamil mythology as the fashioner of the Tamil language.)

Section I. v A global output of the Gotama singers
It becomes thus possible from cresslexing the Anukramary i f pq tf ge qgeb
Pravara index to arrive athte global output of the Gotama poets (1406 verses from 141
hymns in distributed along 5 books, the largest single family collection inENg:

R ~"gev” GYdf 8.30p2" 7
Anode”~qg”j "p 2140164q9ev ™7
HANhcns”™~q AN 0.016126%974 " p "N 7
Gautama Nodhs: 1.5864; 8.88; 9.93
Ekadyu Naudhasa 8.80

Del c gn sHgcn 7 10.3940
Pre"pqv” De”™i0Abv ™7
Prhhggtns”~q” I0.131
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gy~ _~o”™ HJghcn 1"

Orecd”w”r GYd®9amg "7
DI g~j ~ Ogecd?2749379.31

Sgj "abs”™ D”r 4.24;,4658
?Xe”~arhqgqe”™ S§05456bsv ™7

>vgpv”® GYdf o9.4446710.658

From the above, a narrative of the Gotaifiss as a whole may be said togsess
the following strandsR™ * qev * , Ay pv ® "@¥FdboOpeyd fom GYdf o~ p
one layer™ i i Plj~ mlbgp) mlppf _iv Ygrasamanrefor b» e 7
the founding First Singer of the lineagedy-syaDUgirasa generates the principal
Brough19 lineage of the Gotarialpirasas.Dl g~ j »~ Ogecd” w” ~ka Anode
Aucathya form a ssond stratum telegones by at least one generatiofhe Nodhas
Gautama and the Ka®at singers forrfurther offshootsof the Gautama family.

The Gautama Brough9 branch,é b > v g pdo€s not engeader secondary
lineages.Nl Gv ¢ p v * apgearn the BVkimagtherwords. As noted earlier,
Ay-sya lends his name to thedg-taof HariS ~ k a o ~ y gasya‘andDrhEais aO
scion of this line. Interestingly, howeveunlike C-EQlya, the BrhmaEa-period figure,
DruB does not start a secondary Gama lineage. And,thév gpv"* “~ccfi frqfl k
"ljjr"kap geb i"odbpg pfkdib DIgo”™ "I jmibjbkgqg

historical records and fieldwork.

Further, it is easy to see that we can arrive at a similar picture for allfeof
theEgwba” ~ka qebfo plkdp fk fg8 F molsfab qgef |

(1997b) multiaxial grid >
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Section I. vi TheDYgirasaX is and the Pravara system in general
It is important to note thatDUyirasa is the First Singer of tf@oama family As
we saw, the Bharadja First Singer is alsstamedDUyirasa. AYgirasa may be seen in
some ways as the First Singer of &, a metonym for Agni, arguably the most

significant Vedic deity from the perspective of rituals, representing thrhmapart of

thebrahmakaatrap vpgbj ) jl sfkd br"pqgqt~oa colj gl a~vyp

He is citechs the FirsEx at 1.31.1ag(r s * j ~ d k & f g andesdmie 45% of
the Anukramam) ml b q p VYairasa last arad) wittsthe vast majority thfese
names possessing cross indexation in the Pravara lists. TheyApBotamaof Book 4
"ka qeb ?e" o apmed ags’Bwugh 6Yd@lol*tp~"3 i f kbp fKk
index for the Gautamas and Btadv-as respectively.

Outside this scheme,analso have a distinct class BRlyirasas designateih the
Pravara list* pkevalgAnumberingaltogetherseven lineagesin all, we have thus 9
DUyirasa groupings, the first two of the Brougl® category and the following seven, of
qgekevadd "~ qbdl ov

?e”o” a&@msa7 goe” pPregpviras g gt
Gautama: GlpirasaGautamaGv g p v

Kutsa: GYdf-6¥prorHesrkgVsh
Kaova: GYdf-Ggpp-Hgws »
OrgenqGy¥d7-8~pe@ygoenqg”on

Vic av¥idha: G Y d f -BatirpktitsaQo g p~a*pv gs ”
Sarkxi: Gwd f-B ¥hpHa-Gaurivita

Mudgala: GYdf-8é ¢ 6 j-Maudgalya

Kapi: GYdf-Gprpenw¥rerhcrvA

geb
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| will come below to a closer examination of tkevalalesignations, noting here that
the BHfjus are the only other lineage the BCS listgiving rise to similarke\ala
lineages, the JamadagRie g o d ~ s ~ p ¢ ByuoBrofighl® lingaged(an&lagous to
geb ?e”and Gommapyhirasas). We have four Bju pravaras wittthe kevala
rubric. Altogether thuswe havellkevaldineages (DUyirasa and 4 Bu). hese
DUyirasas and Bl r kdvald& ~ k dogethlerqagcount for 14 of thBrough19
pravaras, 11 of them with thkevalgrefixes and the Bharadya-, Gotama grasas
andJamadagf? eodr p prmmi vfkd geb | gebo geobb+ Qe |
Vasc lfas, and Agastis supply the remaining five lineages of the Brough 19, these 19
ifkbrdbp ~ "I rkqfkd clo) ~p klgba ~ I sb) 4-"
What | have called above secondary affiliations, thirty of them, form from
among eight BrougHl9 pravaras: the Bho * a-sGauwamaGYyirasas, the Jamadagni
2egod”~s”p) qgeb >qgofp) qebchad andtiejAfagtis."The) qeb F
1lkevald mmb i i ~ @fflok*pp %4 k& 1 ?egod”~s”~& al k1l qg) |k
to secondary proliferations.
It is logical to designate these 49 lineagdise Brough19 and the 30 secondary
lineages engendered by the eight Brouf8 lineagesas making up the global Vedic

oral agency, the building block of the future historical Brahman social group.

Section lviii. Forty-nine BergaigneOldenberg collections
It follows from examplesnalyzedabovegqe " q tf ge geb K~Arae”™p?”)
geb aoHsg*hg” " Ii i b gf |l k pantl athercgui colBctiongthaj makec ~ j f i v

up the final 16mamw KlaEV--that a Bergaignédldenberg s¥hit-comes to theEV,
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already welldefined, fully fabricated, a collectioalong the three axes of the
Anukramammy pv pqgbj )Xicdegy;and mieter ge b
This may well be thought of ake EV moment. It idifficult to imagine it,

especially from ouliteracist present, raising questions analogous to the Homeric

guestion.CansiderHi i b _ o kaqyp * dHeg &skspiar exémpe,5fthe 201 &

collectorsoftheES apb” o eba ~ii qgeb ixrhkawhatéver® k a

else their homelananight have been . . . in order to collect old materjafsa sortof

Nolor

council,+ + + A @ broiv) qefp sbodiap flglb ot*e ¥ @ qf) A

mf qrofkd a liib> gqglopA glrokbvfkd cloqe

collections werananuscripts When seen through an oral prism, the same picture
gives us different orally archived materiglalreadycollectedalong the Bergaigne
Oldenberg criteria irthe name of a First Singezpming togetheralong with the human
agencies behind each. It is legitimate to think ththat behind each collection there
was, irreducibly, one of the 49 lineages, its songs already redacted as a Bergaigne
Oldenberg collection, eventually forming the different layers of tB¥Y forcing the
conclusion that the oral agencies, in the form of human growgisppassed through
the aredaction process poAthe EV. They are alstocalized as the basand status quo
of the emergent institutions of the Gotraecognizable for the first time athey have
come down to u# the historical period

We should note that the legitimacy tiiese conclusions, examined in greater
detail in the next section, derives from the verifiabilities of the two sister axes offie
list of the Anukraman pvpgbj) qgelpb I ¢c geb jbgbo

examined to see if thdevaty deity-- and meter lists of the Anukrantagsystem match

N K oa

ql

a

ab
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the data present in the hymns themselves, and as we know, the match has heh fo

to be beyond reproach. It would seem to be against the general efficiency and economy

SO apparent in the system that the third axis, that of thés behind the hymns, alone

tlria “ljb altk rkgfrddba ~ka a_"iom& colj qeb
"bkqgqrofbp ~“cqgbot”~oa) qeb " PRCEjpbzzledoutthek a qeb ¢
poets and singers of theV from internal evidence present in the hymns and from

other incidental data created Aidndex or, to put it less charitably, made it baf

telib “ilqe) dfsfkd umgorpuseabindexwob kdexé®» os gkr h oA
There carthus be little doubt that theX iandex was always and already part of the

indexical system.

Section |. i* is2mthout a Pravara attestation

As AppendiX shows, we are able to place all but 5the 102&ymnsof the
EV, most belonging tdook 1Gand many placed after 10.61, fugitive hymns, forming an
appendix to Book 10, itself already the appendix of EMé&. There is no cross
indexationor concordane betweerthe AnukramamX is of thesehymnsand a First
Singer figure in the Pravara listdVho were these singers? Why are they not attested
in the Pravara list?

The first thing we must note about the names of these singers is that éney
a’ r i(Tpkunada 1997: 2Qhpmes derived from the deity addressed in the hyymn
Vgj gvrk”r) >fkao”) G¢ solthatt js reAdongble gortiinkithiat ) P~ r ov #
they werealreadypart of the general Vedic oral agency and its Gotra appellations but

weredisplaying themselves in thEV as cultic singers of given deitiés.The Aindra
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poets (Vimada Aindra [10.286]; Vasukra Aindra [10.29]; Vasukrae®*# S gpr ho "
[10.6566]) give us an example: Vasuer S g p r h 0-66 wasenost likely 8f2he
Vasc @ lineage as the Vasia familyrefrain of Book 7devn vasihm arfy g k s~ s kab
vb sfYsg _er g,k KI edgprokagdjpgrear dgyp *pgrav”® v
nay) occurs athis 10.65.15. abcd and 10.66.15 abcd. cbmislusion is further
warrantedby theinclusion of Vasukrain the Bi index of the AnukramB&Gsystem as one
of the singers of the Boef Vasikha family hymn (9.97). Vasukrasixha appears
there as the composer of 9.97.-28. In other words, the singers of these Aindra hymns
were most likely part of an Indrault, butstill part of the Vedic society, belongirtg
the Vaskha Gotra affiliation.

And then there are the three famous serpéfis: Jaratkacd® >f ogs”~qg” %. - +4.
>0 _ra” Hgao”~sbv”" %. -+61&8ureywvacamdt thiokttet® kK Go _r a
the three serpents sang these hymns; but we must regard the voices behimddke
part of the Vedic oral agencyt0.94 forms the basi$ a Sastrarecitation of great drama
in the classicalrauta ritual. It marks the transition from the Morning Pressing
(pr-q "ayapa to the Midday Pressingrtdhyamndinasavanaccurring as a litany
between the twa”®

Kava® >ed, singer oEV 10.3634, a Bergaign®©ldenberg collectionis
another example of & without a Pravara listitation. He has a g k " (1038.4p)to
Hr or Ym thesdescendant of Trasadasyu, and he was thus most likejyuttaditaof
that Kuru prince. We know that higrandson Tura Kvaceya certainly was (Witzel

1999), that ofanamejaya+® mitla, and thus could hardly have beenthout a Gotra
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affiliation (seebelow forelucidation of the relevant issues ardpossible Gotra

affiliation for this family.)

Section Ix. a: The Vedic liturgical texts and the Anukramga f k a b u

Broad corroboration of the abowvearrative is to be found invhat | have called
our referee literature the two liturgical Vedas, the Yajur* k a  Reédga, 4 the
Br-hmam discoursesevel Il WS-Ctexts. Some 600+ verses from tB® occur in the
Yajurveda S¥hit-s°as oftenasvariants of their originals as not; all but 75 verses of
the nearly 1800 aa P ﬂzjtref‘fnorp theEV, theXs modifieda® g j " k p + Qeb
Br-hmamsrehearse extensive disca®ns of these verses in their ritual contexts, often
framing them into substantive narratives about the singers behind the songs and the
entire rationale of the songs in the ritual being enacted, those of Kava >cd Ve
10.300 1 & " kab m@akiGgb sta-8 ¢ f Y s g j2430)bdding psominent
exampley even paradigmatic, as | argue belo®ome hymns acquire a name from
their themes like Kave yAponaptrida ~ ef i a | ¢ geb t~gbopA %. - +0-
Anukramammy p f k d b o p ybhinédjc ipppl)d.61liard62) or¥g h » mf  %. - +53 & +
EV verses when quoted in the Bhit—texts are in their full form (although
go"kpclojba fkaqgl AN ek nenjtbRks thayeate indPadlip * s b a ™ &8  f
(the first words) form, denoting their later familiadiscursive currency internal to the
Vedic oral agency.

So extensive are these attestations that they led the early Western investigators
to conclude that the Anukrama; pvpgbj t 2 p * Thifwoddmeanlasl gebpb +

noted above, that the hymns tieES buf pgba a_~ia)A tfqgelrqg ~Kk\
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descriptive) attributions between the period of their original composition through that
of their collection into the 18maw KlaEV (Levels 1 early 2; W [Greater Panjab upto the
Sarasvatbankd). Thehymnsthence acquired their present Anukrari&attestations,
geolrde gebfo pr _pbnrbkg anrl grqfl-ammA ~ka
assumption that | examined above and rejected as militating against the fundamental
efficiency and economgf the Vedic archival system. It would be a case of Natote
abhorring a vacuum.

Moreover, not every hymn of th&V appears in the liturgical discourses: that is,
we would have to assume that the Anukramists constructed their system in part

from the references found in th@ o g aajtekts and in part from whole cloth. An

L™ " *"jyp O~wlo “mmol ~ e g eofaninddxical sgsteth aschr b ¢ |

collateraladjunctof the overall archival systen, allowing for, in some rare cases, as

with the contents of Book 10, the Big Appendix, some diachronic additions to occur, as
clo fkpg~ k' b qgeb o B%cSimplpdtateth theflow df informatidn Hg Y f
was from the AnukramBXsystem to the lurgical Vedas and theiB-hmaEatexts, and

not the other way around.

Section Ix. b. The Gotamas and the liturgical Vedic discourses
How do the Gotamas fare in the liturgical Vedas? Globally, 119 Gotama verses
appear in the TS text of the Yajurvedaaan . / 2) f k qeb Pgj "sba”+
supplies one verse&el 1.61.9) to the YV and 10 to the SV, with the strophic 8. 88.1
giving rise to what comes to be cited o g eajitérature (PB VI. 3. 37) as the

KrNrae”p” Pgj~ k) ‘ePEfbap)ihkd ofgd hgebaa

af

o

h f

ql
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restore harmony among the five folks, thmafica jany@B xix. 5)4.0 Further, 8.88.22

constitutes the ninth Stuti of the Agroma ritual**

As already noted above, the Nodhas line seems to be an extension of the
R ~"qgev”™ ifkb#+ Qeb R ~gev”™ mlbqgp e~sb 1. sbo
[1.162.122; 1.163-13] making ughe most of it) in the TS and seven in the SV.
Kakkens~q A"Nf odeqg?” j-9ipdted at\AiB k.4 8s.takingthe ¥gks ~ k q q |
aaberlop b | ¢ geb >WsgtkpBMAY P keav jPk hdg.o-g#. 0. & fp = f
bufg I c geb bj _ovl col ] geb t1lj _+ Il fhbtfphb)
fp ~ppl frgba tfge qeBBD/RNBDE&sc? oPGjedbRi %6RE F
med *f kbA %H? uusff+/ &+

The most important Gautama poet in the period iredhately following the
collectionof the EV into a ten md&Cala corpusseems to beas already anticipated
above,DI g " j N wA the sindet of 1.783, a collection, that, as Oldenbesigows
([222222]209 . . &) pbbjp gl e"sb rkabodl kb "I kpfabo
get to its present or canonical form. Thidgine verses from his collection appear in
the YV at various ritual contexts. His verses dominate the Gautama conbétite SV
as well, with 74 out of 125, supplying, in addition, the great concluding verfstéee
Pgj“sba” colj efp .+56+3"_ "a %fk wa o~ob SP |j
verses are found in many poetedic liturgical compilations, inthéo g g * o1& r s g h
verses: 1.74-9; 1.92.4), theAQvinalastra(28 versesl.74.19; 75.15; 78.15; 1.92.135;
92.14)andingeb j ~"kv y~pqgqo~p %Dp 38 ..8% /8 .3& |c
> | sb ~ii) 1411d4d7s p gd oy § T @foliogifgjhiskinge cd”

Sf a b d #adva td the eastern outer lands of the Vedic area, pasRHea gk no” of s b o)
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bringing to Kosalavideha landsthe KurMg &~ gi ~ | ogqel mo~uv " p

apparatus, théorahmah Y "atlianée, purifying the area with ritual fire for its praxis.
As Witzel notes (1995:220 &)  q eth pannOtdpestiadtl/ poet, but his name
attaches itself as a culture hero to the eastward migration. It is probable, as noted
abovethat a large concentration of th€radvataR-hQyaEas moved eastward from the
Kuru and KuruP-ficHa areas to the Kosala region.

To the aboveicture of the Gotamas in thétlirgical Vedas, we can add the

other X iesingers of theEgveda of other familieghe ViS/-mitras of Book 3 and

elsewhere, the Vaskas of Book 7 and tHatreyas of Book 5. The great change is that

they are no longeindividual or family singers of a Bergaigr@ldenberg collection
They hare becomaow apart of the poetic agency of thien maECalaEV, onevoice
among others. They have become nesitoriamaterial.

Consider, for instance, the sequence at TSi.&ba ~ i fqrodv |
Cf obA %MAY, kllgir verseBrawh from theEV (1.74.1; 9.54.1; 8.54.16; 4.7.1;
6.60.13; 3.29.16)As we see, the first verse (1.74.1) is in GotagheRudl 9§ p | i
in Book | of theEV--in fact, the verse that starts his €hit-there. But it is only one of
six here, and the other verses are recruited from otl&rsadhit-s, thoseof

Vi@y-mitra, Bharadwja, VHmadeva and so onWe will come ba&dn detail belowto the

c

t bii

geb

b qfl

nrbpgfl kp pr e kbtiv abafgbaA ifqgrodfbp o~f

aabmbopl k~i f w” qf | Evhassetingosvb Theyfade dodooger | ¢
fkafsfar ~i ylad inthdsAnsepof appkdringpn a hymn amaging in the
mamner of their First Singera ivatsinger, like bharadvja-vatat EV 6.65.ba singer

performing like the First Singer figure in a trope of performativ@mesis.

geb

P
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They alsdegin to appear as ritualistes®y s f hp | ¢ geb Vyo~rqgq” of q
? 0 § aajtekts of theEV mention several historical and serhistorical figures as
ritualists, usually as a part dhe typologicalpriest-prince grid, not unlike the Gotama
R-h(Qyaka-Vidhega Mvhava, but specific talifferent local regiors: such a list appears at
the conclusion of AiB (viii.2L 0 &) _bcl ob geb dbkbof > abp of m
(Keith 1920: 3389):

[ Tura KvaxeyaJanangaya Prik xta

i, Cyavana BhRgavaC~y-ta M-nava

i, Somalrman \Haratn-yana-Cat-n®a Str—@a

iv.  Parvata and Nada [Kd&va]-Dmb-*hya

V. Parvata and Nada [K&val Yudh-8 GauxA Augrasanya

Vi. KayapaVi@vakarman Bhauvana

vii.  Vaskha-Suds Paijavana

viii.  S& varta DUgirasaMarutta Dvik>ita

iX. UdamayaDtreya-Alba

X. D@ghatamas MmateyaBharata Dayxanti

xi.  Bfhaduktha-Durmukha Pic-a

xii.  V-sixha StyahavyaAtyar-ti Jk ~ t8pi

Evidently this isachronology behind thdist, priest-prince pairsfrom different periods
and regions, singledut to beglorified in the B=hmaEatexts for their orthopraxyy
with incidental and cautionarylapsesand the dire consequenceisere of, as with the

last prince?* The list must be seen asnsistingof the essential profile of the emerging
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Vedic state, its sovereignty encapsulated in the prigsince grid--the priest, always
placed first, signifying the sacerdotal foundation of the state.

It is significant thatthe Tura KvaceyaJanamejaya-®ik xta grid heads the list,
as ifit were coterminous with theBr-hméeEa discourse which enumerates the list,
perhapspresert at its creation even directing its redactionnow in KuruP-ic-a area,
Level 2>3; W>C.Elevenmore such pairs appear, some well known like Wsi-Sud-s
Paijavana, others with echoes in epic as witbighatamas MmateyaBharata
Dauw>anti. | will single out the Tura #axeyaParikxt grid for later discussios, calling
attention here to its possile hereditary aspect, indeed of thggid system as a whole
and that it seems to point to an institutionalizdatahmak>atragrid from generation to
generation, thepurohitaand the prince, the chieftain in the early period. As we will
see, Kava AilCaseems to start th@urohitaaxis of this particular grid with his
d-nastutiat 10.33.4 to KuruGavaka, the Kuru prince, identified in the Anukrark®
discourseas a descendant of Trasadasyu. The grid seems to chronicle-gdoaration
history, startingwith Kavaa AilCa, identified in theBd index of the AnukramgO
system as the singer of the Bergaig@édenberg s@hit—, 10. 3685 andclimaxing in
Tura Kwvaxeya, shown by Witzel (1995) to be the plausible redactor the Agnicayana
ritual, the sixthandpenr i gf | *gb of qgr i Il ¢c geb pbsbk PIj~
scheme and representing in a way the widest amplitude of the entire Veglideia
system. Indeed, he may well have served as part of the ¢feat fiat (Witzel1997
261):a[M]embers of the Kururtbe assembled the anciefiics and ordered them in a
thoughtfully arrangedcollection i that comes close to our presei + A Tfqwhbi

notesalso that this represents an instance Bérly Sanskritizatior(1995)leading to a
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a‘i~ppf > ~i A fipes thegbeoaddefatpresmpfethiadic ciarilization in South

Asia | come back below to the entire tissuegofestionsthis scenario raises.

Eltbsbo) tebk ~ yo”~rg” ofgr”~i fp mobpbkqgh
the subsequen? o g aajtekts, itsAviks are often named after th# iesingers of the
EV, not the historical and serwistorical figureslike thoseof the 12 pairs above,
pointing to their eventual metamorphoses into abstract figures. They are presented as
geb ibcabop I c I'kb I ¢c geb clro haottamf pbp | ¢c ¢
Adhvaryu,§ a e s ‘80 WRajl g g @ ¢ Brahrhgrbrahmatvagas in the iconic
Ogg rlpcvE~Aof Y  ~ k ao 218) and RB (¢0€S xw1i727) oRidetgieda. 0
bk~""q qefp ofqr”i fk dob”rq abg”rfi) tfqge SfYs
>aesovr8 >v-BVOANXDZr ¢ Dj 4 echm R Brdhinan}cearly k a S~ pf
by nowfigures of mystical power.
This process of depersonalization on the one hand and the corresponding
apotheosis of the singeX is of theEgveda as figures of power beyond all reason
reaches its final phase in the two Sanskrit epics, Bfeaddevat(BD voicing an
ancillary development HAYv Am~r» fp kI i bppgregleglotygggm”
(Mbh,45and as we know, considerable discourse is expended in both epics, and deriving
from these in thek-vyaliterature of the subsequent periods, on the rivalry beten
Vast @ ~ka SfYsgjfgo~r) afk obpmb g |l c ~p bgf"’
prdbp pfqr~gba " ofl prpo e+ Pr*o*ps”*qn ~q Pqgeg
TheX isingers of theEV appear in theBDas well, although its main interest is

with the deities addressed ithe hymns, a work made, as Tokunaga (1997) shows, from
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an already existenA b s * q ¢ #yrthe mdex of the deities addressed in the hymns of

the EV.*® Thus although its focus is on the deity addressed in a hymn, there is useful

and incidental informationabouttheBf | j ml pbop | ¢ geb evj kp ~p
Explanatory Notes (15Z97) constitute a treasure trove of traditional stories and

legends about the deities and tti&s of theEV, especially as they have been collected

in the B-hmaEasin generl and those of the-8nhaveda in particular (186). Some of

these are minor but throw interesting light, as for instance the detaiBiii.22 that

abhojasyA EV4.0.107.10c) isppa@Os-%ai ~r a~ qf | k A&citmldaafvr i * ~ka q
8.21.18a is SobharHks ” grgedsaof Citra in hisd-nastutito that chieftain, theBy p

glosesderiving from, as Tokunaga notes (162), frolimuktavii.3. On the other hand,

we alsohave some 36 substantive legend®iBabout the various poets of theV

themselves as wkés their links to various deities of the corpus. The scattered details

of these legends, seemingly obscure, need further investiga‘ﬂon.

Section I. x Conclusions

We see thus that thBd index, along with its two sister indexes, that of the deit
(devatnukram&® and meters of the verses (e e » k a | EQkrisels as’part’of the
archival system of an oral tradition, a global repertory of 10,-60d verses laid out
along the three parameters for ready reckoning. The basic unit of archivakis sebe
what | have called the Bergaigr@ldenberg s@hit-, each with a singer and the hymns
themselves arranged, first according to the deity parameter and then, the metrical
parametet longest hymrin the longest metestarting in each Thek is seento bethe

overarching parameter, one each for a Bergaigbielenberg s@hit-
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It is an Ocam Razor conclusion too that suclsgstem of archival was already a
skill, techneof the oral tradition, a part of an exhaustive repertoire of similar skills,
part of what comes to be termed tte-dhy-ya%a |l kbyp |tk qo~rfkfkdA&
infrastructure of the archival system of the Vedic clans both at the level of family and
individual. In this manner collections of different sizes com® be gathered in the
name of a First Singer, the t8aECalaEV itself being the eventual global €dnit—of
these collections, a product of a vast matrix of skills, long in practicd development
What our findings show above is that individual agencies of the oral traditi
pass on seamlessly to become the paadic assemblage, some 49 individual units
coalescing into a paiVedic agency, listed in the Pravara index. The historical Brahman
social group is founded on these individual groups, created from them through the

marital regulations ofexogamyand endogamysee below.)

Section II. The world of theEV Bis
I. Introduction

We see thus that thevorld of the Bis of theEV is made upf the 560dd oral
agencies of the preollection period, composing and archig their individual
saDhit-s, some small like the Nodh&kadyG-Gautama gahit- some largelike Family
s&Dhit-s,that of the Vasihas, for example, 104 hymns, making up the seventh
maECala of theEV. The globally attested characteristic of these indival collectiony
the BergaigneOldenberg laws deriving from the three strands of the AnukrdiDa
system as well as relative lengths of the hynjinislls us that they came to thEV thus,

as prefabricated units It is unlikely that some 10Zoneof 102&hymns, the 1027 in
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the HOSEV [8.58 missing the AnukramBOndexers)hymnslay about, and that the
editorsof the global s®hit-arrangedthem into the extantcollectionsfirst in the
different BergaigneOldenberg units, then as individual as well as fanuhits.
It is also clear that their global collection into the ten fE&ala s®hit-was not
a onestroke event: Witzel infers that it took place ovext leastafive-stage process
(2001: psee below for elaboratign
I. The original collection of the sgalled Family books (2 through 7) in the
Kuru or Mantra period (level-R2; W>C) already collected according to
the BergaigneOldenberg numerical principles
i. MaECalas 8,1, 9 and 10 added at several distinguishable moments;
il Individual additional of whole hymnand of manyticasand pragthasto
variousEV maEalas;
\2 Redaction and the final ordering bykalya inpadap/ain the late
Br-hmakEa period (Level 4 and-€E);

V. TheEV khila without padap/kaanyalysis.

The world d the EV Bss lies strictly speakingwith the first three stages, and waust
imagine the 56odd collections and theicorrespondingagenciegxistingover
considerablestretches of time and spa¢kevel 1>2; W) The key point is that they
were already archived in the names of poets like Y@ v Yyira& and other such
aCf op gA Phdathdy topned autonomas collections before theifinal
collectioninto the 18] ~ wKBEVi Thatis, theyexiste p f kab mbk ab k g

their hymns deployed in familspecific, morphologically simhar rituals (Bergaigne

prYef
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1889b; Gonda 1981; Houben 2000; now Proferes 20005&068loyv And it follows
logically, that the orthodoxy-orthopraxy complex was maintained lijie descendants,
like Nodhp D”r q”~j ™~ " ka ,tlhhe ase o thdpaniVedie &gpnty, with a
newsamna(10.191funiform, commorApraxis for all, developediowever,as we shall
see, from the earlier individual praxises
| approach belowhis world in the following sequence:
i. a general consensus picture of the worldtbé EV Bss;
ii. specific cases, starting with two paradigmatic examptésse of the Kava
AilCa andO k paDj@arti.
iii. the B4 families, in generalin the following order:
a.first,gel pb M-dhyamaEkss A
b.second, a special group of ten, from thet#rasaBhigyu cluster, who
Anrfob keead8mobcfu a
c. third, the epigones, who appea the secondary Pravara list, beyond

the core Broughl9 list.

Section ILii.The world of theEV BEds: thegeneral consensus
The world of the poets of theV-AnukramaESsystem (Level 1; Greater Panjab)
is no longeraterra incognitaWe can now framit in manifold ways to supplement the
above picture derivedrom thelist of singers and their collectionsClearly,
typologically it is oriented to the IndéEuropean poetic ethos and its worlddeed
obr efkd fqp aefdebpq atkihsolpPoB: 1G9Khek) sifger Sbaf >~ bu”

t A p qdeebb pace fm~ f a 76)@aymdntighiml bk Hisiparogénce
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institutionalized in d-nastutis 19 of them appearing in theV. AsJamison (2007: 28)
notes,gqeb Ol j ~kqgf "~ 1l abi | cnt agenttgivinglvdngtg a~p ~k f k
pml kg2kblrp bumob pp f-suitsgheBVesingerb 8hp (2% offers c b b i f k d A
Mfka~o I c "~ i”*ppf ~i Dobb b ~p ~ prfg”_ib ~k~
situation in ancient IndeEuropean societies is the poeindar, hired by a range of
prominent men to celebrate the athletic victories of their cities in the various Greek
games, thus enhancing the prestige of the victor, the ruler, and the city with a very
high-end verbal product. Similar patronage relatioripb involving the Rigvedic poets
are explicit in the occasional g k “"lpag r@mo~f pb | ¢ geb dfcqg) A Kk*j
detailingtheextk g | ¢ ef p 194 g k b pfghb EVApstituQomdlized as a
poetic trope to mark the professional relationship between a patron and pbet
priest-prince grids notedabove are sung by different singers of different families,
those of the KBva, singing most, tefsee below for more disc:ussi()‘?‘i3
In the Indic situation, the role of the poet was further exacerbated by the ritual
his sang often accompanies, almost @sa spellfor its efficaciousness. There can be

little doubt that the praxis was fraught with religious magiBrough 1952§° As we

know, Vedic chieftains sought aftéfis for this magicthe Bis, chieftainsdefining the

fundamental political trope of the Vedic world, therahmakcatragrid: the kcatra

element acquiring land, and thierahmalement legitimizing the conquest through

rituals, setting up the eastwardefpk pf | k | ¢ geb Sbaf> Gov~kp co
DI g~ j ~ u®$ fea wd ehdva allignce referred to above shows this in action, a

ritualist and his king reenacting the péern, late in the Vedic period, bringing Kuru

P-ficHa orthopraxy to the Kosalareaand farther east.



Thennilapuram P. Mahadevan 47

More minutely and extensively, Michael Witzel has revealed the same world as a
linguisticand cultural area. As we know, the discovery that South Asia constitutes a
linguistic area dates from the middle of the last century, usherin a completely new
understanding of the early Vedic milieu, the milieu that produced our poets
(Southworth 2005with extensive bibliograph)/.50 It has become clear beyond
reasonable contradiction that the Vedigpeaking people were not the autochthook
South Asia and that they entered the Panjab plains almost as transhumant nomads. In
other words, there wasogloriousDryan conquest of South Asiddowever, as my data
show, the Vedic immigrantdid possess &echner craft of composing metrical vees
orally,encompassing set of skillsthat b j ~v "~ e~ o™ q b,®f wb ~ p "N ap:f
resulting in strikingly high-end verbal products As with other cases of such incoming
apqg” q rinwmther pagspfthe worlgweshould notethatye b Sbaff gu@p g~ gqr p h
open to the indigenous peoples of the Panjalde should also note that it was a two
way traffic, the incoming Vedic people accultating themselves with the indignous
mbl mi bp+ Qefp fp elt Plrqge >pf ’stopabthel j bp ~ a
level of languages. The evidence suggests that there was a whole scale biological
assimilation with the indigenous South Asia populatipnsost clearlyseenin the
formation of thesamnaVedic oral agency and thus the historical Brahmans.
Who were the indigenous peogef the Panjab plains at the arrival of the Vedic
clans?The question is still openWitzel (2001a; 2001pyvorking from the founding
data of the discovery of South Asia aspaachbundhows the possible presendsoth

linguistically and culturally of a paraMunda substratum in this milieu in its initial
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phaseLevel 1W, and,during the composition oEV Books 2 (perhaps), 4, 5, 6, in the
paf@ janyaealm, (AnuDruhya, YaduTurva@,and Puru, ca.1600300 BCE). A

Dravidian substratum manifests itself ia second phase, under the Bharata ascendancy
in the east, on the Sarasv@ianks and th&eV Books 3, 7-&nd the other framing

books of theEV, bringing into existence &V corpus, nofar different from ours, ca
10"-9" BCE (Level 2;C).

Further, through analyses of the names of tribes and individuals fromEke
Witzel shows that extensive acculturations took place between the Vedic clans and the
indigenous South Asian peoples, already revealing the trope o$l8dization at two
levels, first among the Vedic clans themselves, an outsgleup like the Kurus
establishing themselveasthe standardbearers of Vedic civilizatiom the Kuru-

P-ficHa realm,and the other, among the indigenous peoples acquiring tegsof the

Vedic poetic practice, what | have referred above sdap g * qr p hf qgA %pbb
discussion), and entering the Vedic milieu by becoming fellow singers of the Vedic
poets. A time frame of some seven centuries, ca.-1000 BCE and thatae

geographical area from the Afghan borderlands to the historical Kuatka (Levels 12;
W-C)create this linguistic and cultural area, marking the beginnings, as Witzel rightly
emphasizes, of what is recognizably the Indic civilization.

The AnukranaEQdata presented abovsubstantially supplement this picture,
calling attention to the large numbers of oral praxises as an integral and characteristic
feature of this society, each a BergaigbBédenberg s@hit—, archived in the name of a
First Singer ad in existence independent of @another, deployed in different,

morphologically alike, ritualsThe status kit surrounding the speciftechneof oral

b
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composition of metrical verses and archiving them in the name of a First Sialgeg
the BergaigneOldenberg criteriamust be seensaglobal feature of the Vedispeaking
clans, as they enter South Asia, through eastern AfghanisfeWitzel notes,@ne
thirty Vedic tribes enter the core area in this intervafiwith such poetic agencies as
described abve scattered among them, often in competition with one another for a
Tefbcqg”rfkyp m” g d-haktdtigommark theatidnéethe chiéftairg f k d
returning the moiety, withvidathada af pgof _rqfl k 1l ¢ _ I 1l gvA %Hr f ml
1995: 10), a acial practice and a forerunner of the grand and sole@auta rituals by
the end of our period. Thes$gbes are seen to go through successive nucleations, first
into the paica janygs-ive Peoplesit level 1 Wthe Yadus always compounded with the
TurvaQis; the Anus with the Druhyas, with the fifth, Purus, emergingay3" BCE as a
cohering and overall entity and paving the way for a first nation state under their
extension, the Bhiatas, by the end of our period, LeveiZand W-C

Tribal and poltical markers eventually disappeaitogether, but not the names
of the oral agencies behind the collections, crystallizinghe Pravara index of some 50
entities, the basis of the Gotra institutions of the historical Brahmans, emerging now as

the globalagency of theEV in oral tradition and its elaboratsv-dhy-yaregimen

(Scharfe: ZOOf’f‘

ILiii. Two paradigmatic case historied Vedic oral tradition
a. The Kava AlCa family
Consider the priesprince grid of the Kavaa-Kuru familiesl noted aboveone of

12appearing at the end of the AjiBvhat seems to besynchronic collection of the
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mostsignificant priest-prince grids in the Vedic realnfLevel 2W-C). Thélura
K-vaxeyaJanamejaya ik xita grid heads the listeither because it is the mosfpigonal
andthus latestor becausemore likely,it is the most impotant for the redactors of the
AiB. It spans four generations gfurohitasand princesfrom the Vedic period (Level I;
W) of Kavaa AilC<a and his prince Kurflavaka EV 10.33) to Tur&K-vaxeya and
Janamejaya-ik xta (Level 23; C), Kuru descendant of K&avaka, the entire
princely line ultimately linkedbackwardto Trasadasyu and celebrated at 4(&thmidt
1992) We have no antecedents for Kawaand he is himself a late figurattested in
the losing side of the Ten King Bat{l€KB) at 7.18. We lose sight of him, as it were,
with the victorious Bharata ascendancy in the Sed/asiha grid. Almost a first Vedic
state, the Bharata victory at the TKB ushersSuds Paijavanaa descendant othe
other great Vedic chieftain andval to TrasadasyuDaivod-sa, but now far to the east,
on the banks of the Sarasvaiver, celebratedby the Bharata poetas the very
simulacrum(vara~pHy e f s3163. M. d)f Vedism, and as Witzel has suggetE@b5b:
333) likely engendering the first macroscopic collectisaf the EV, Books 3 and 7,
bounding Books 4, 5 and 6.

The Kavaa-Kuru grid reappess, however, three generatiorlater,>*with the
Kuru emergencein east nowat Kuruketra on the Yamurriver banks, in what Witzel
sees as Early Sanskritizatiothe Kuru people being outside the main PuBharata
Vedic skein.We will see that the Sanskritization occurs not only along the axihef
prince, as Witzel showd 997, but also that of theriest. And what we can re
constructas a history of the Kava family defines thesamsnaor e pluribu¢Jnum

characteristic of the Vedic oral agency.
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This is what we know of Kava startingat Level 1W:

I he was part of the TKB, on the losing s{@€l8.12)

. he makes a Bergaigr@ldenberg s@hit— statush f q) A ~ka 1 ii b"
10.3034 in theEV;

lil. he utters ad-nastutiat 10.33.46to aKuru prince, Kuri8avaka;

iv. geb al oA p(th&ldsthymn bfthe Kavaa €hit-) is Aka
Maujavat.

Against the above, we must place what we know of KaWiom theBr-hmaEza period
(AIB ii. 1920; KB xii.3.evel 2 and &):

I. he was al-siputrg anabr-hmaEa, unfit to share food with

. he was ostracized on #se grounds bthe M-dhyamaKB)Exs ;

il. hereverses theostracism and secures a niche for him in thediteworld
with 10.30, a 15 TR hymn, thairaculouslybrings water to the desert
andcomes to be calledponatriy®a ~ ef i a | ¢ geb t~gbopA&

iv. his descendan like the First Singer, is part of a new prigstince grid,
that of Tura KwvaxeyaJanamejayaik xta (AiB viii.21). In other words,
although we have no real information about two intermediary
generations between Kava AilCa and Tura Kvaxeya, theycontinued
functioning,if subterraneouslyduring the Bharata ascendancy

Further, from the Sira period (Level 45; GE) we know oKavaa thus:

I. A key verse, 10.33.12, from hi©ét— becomes, repeated thrice, the

inaugural verse of th®rtaranuv-ka a Qrauta liturgy, that inaugurates

the Soma phase of th@auta ritual;
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. The entire 10.3@omes tdbe linkedliturgically to the washing and
preparation of the Somenaterial for theritualt f ge qgeb aj ~df = ~i
t "gbopA | c® geb P~o~rps”q

i, Ak J A1 A g s Mioger@felDo34 ia linked\by pis name toJjavat,
the source of high grade SomBdS 6.14: 1705).

Finally, from our period, we know:

I Philologically, Kavaais nota Vedic name, anymore than Okonkwo, the
ebol I c @ef kr”~ >"eb _dbgsef Nigefiakrhings oh kIl sbi
Fall Apartisy philologically--a IndeEuropean formation.

i. A distinct Dravidian history is invoked for the name (WitZ&199: §

jbrkfkd apgo”~aaib ibddba+A

A connected narrative of the Kava family would be that a neiWedic outsigr
becomes part of the Vedic establishment. His outsider statdslisnoted in the texts,
the latter castigating him as a@-siputra, abhmaza. Yet we see that he wins admittance
fkgl geb Sbaf> pl  fbgv _v j~rpqtheEVkd gqeb Sbaf
s&Dhit—his ownBergaigneOldenberg s®hit—at 10.3684. Hisl-nastutito KuruSavaka
peltp ge”~qgq eb t ™ p purdbhgadorming thépriestpriopee gridand f k ~ by p
reaching the inner sanctum of the Vedic establishmehtispresence inhe Vedic
world continues in the next phase of the Vedic traditiopverses from his cakction
appear in a significant ritual episode in tt@&auta scheme10.30recited to accompany
the fetching of water for washing the Som#ore significantly, 10.30.1drepeated

three times, supplying the proem of tHertaranuwka which in turn inaugurates the
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Soma phase of th@rauta ritual. ThePrtaranuwkalitany is made up of large
collection ofverses from theEVy 112 and 357 verses in the two extant tradit
respectively those of theDCS(4.13.7)and OCS(6.3.11) selected across theinily and
personal collectionsgonstituting thusan early parVedic compositionpne of the
il kdbo abafgbaA 1 j mifthe érsivhile ingiiduascbllegoisp ao "t k ¢
and needingpral mastery of the global 10 ri@alaEV.> > Kava® yp i f kh ql qgeb P
phaseofth€o ~ r g~ ofqgr~i fp mboe” mp "~ipl pbbk fk q
Akxa Maujavat, Mjavat being the source of high grade Soma.
Kava® y p mantihg Yeklic vioorld does natnd here: the priesprince grid
he establishes with KuavaEa continues for the next four genations, climaxing in
the Tura KvaxeyaJanamejaya+ik xta grid and the development of the Agnicayana,
the sixth vikdi of the Aqix®ma.
Tb pbb qge” qSaiskritjzation fgr panaméjafrik xta equally holds
good for his priest, Tura#axeya, literally the arbiter of classical Vedism in the Kuru
P-fic-a paradigmput the descendant of an outsider, abr-hmaEa, not fit to eat with,
four generations earlier We will see that this isot an isolated pattern of
transculturation: again and agajnve come across suchsess so as to reveal tisamna
ideal as undergirding the paiWedic oral agency as apluribus Unum
Bu, and let it be noted emphaticallthe samnaorderingis only for the agency
of the Vedic oral tradition, drawn though it is from a number of groups, Vedic as well as
non-Vedic. It is reasonable to @sime that there were other suctocial and
occupatiaal gridsacross generationgat made up the Vedic sociefythat of

rathakraya ~ e » o f | § pefhapsds wall ds artisans of all kinds frometal
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smiths, potters to carpenterstraders;cowherds and shepherdthe lastsupplying
animals to be sacrificeh the ritual.®® If the entire panoply was ever a horizontal
arrangement in Vedic Indigit seems that it ceases to be so with gmergenceof the
panVedicoral agency, the carrier of an aggregateofthe f df ki apg”~qrp hfq
latter, defining eventually an entire civilization. The Vedic rituadoonbecomes the site
of the sovereignty of the state, thus a source of legitimacy forghace, graphically
enacted in the classical rituain the r-x4ablH episodein Agnicayana$taal 1983; 574
78; 153.4.75.7.6.3d) The priest, the sacerdotpftovider of the sovereigntyto the
prince,becomesa j | oy ~b A f k-prigs drid andinbided tihe other grids of
the society-the entire social organization becomingp turn, eventually, the crazy

hierarchical arrangement that it is in historical times.

To come back tthe history of the Kavaafamily: its prominenceseems to end
with Tura K-vaxeya. There is no concordanaa his name in the Pravara list. In other
words, as charismatic as the fagik seen to be, it does not start a Gotra lineage.
However,we cannot conclude that the family did not possess a Gotra affiliation and
thus continuance in the historical Vedic oral agency. Most likely, it would be one of
those Algirasa lines, with thekevalarefix, the ViuvEidhas(see Appenixes | and JI)
with the pravara formulaPUgirasaPaurukutsaTr-sadasyvay a line linking itself with
the foundingfigure of the Kuru line itself, one of whom, KusavaEa, being Kave § p
prince and another, Janamejayari xta, that of his fourth generation descendant.
The Kavaa AilCa-Tura Kvaxeya line continuespresumablyjn the historicalkevala

DUyirasa line of \&Eu-vEldhas.



Thennilapuram P. Mahadevan 58

I1. iii.b. The Dj@arti -Deva-ta family

We see a similar pattern in what is perhaps the most skalbwn Vedicstory of

all, thatof Qun® $epaDj@arti. Here too an outsider figure is assimilated into the Vedic

society through the display of the mastetyc qgeb Sbaf * pralgctpnafa p hf qA

notableBergaigneOldenbergsaDhit— that is collected into the ten ni&alaEV (1. 26

30)

This is what we know dir k paDj@arti, at Level 1; W:

the Anukram&Gsystem names him as th# of EV 1.2430, a
BergaigneOldenberg colledbn;

EV 5.2.7 contains a possibieferenceto him.

From theBr-hmaEaperiod (AiB (vii 1318) and KB (aBCS xv 1727), Level 24; WA C:

He is the middle son of a foredtvelling family; the father Aparta is a

generic or nominaDWyirasa;

The father sell€x k &pa to King Hahandrato be sacrificed in place

| ¢ q e lsonRbéhkad y p

O k &pa saves himself by composilig, collected agV 1.2430;

Ajig—rti seeks to reclaim his son, gnto be rejected by the son who

condemns his father of conduetorthy of aCdra;

ViS4 fqo”) qgeb EIl g” | cO g &pa, daling dimp of gqr A i

Devarq ) -givehAdeclaring him his firstborn;
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vi.  The first fifty sons of V@-mitra rejectr k QpaDevarq * y p
primogeniture;the last fifty, led byMadhucchanda¥ai&-mitra, accept
him.

From the $tra period (Level 5 and E):

I We have a Devaa in the Pravara list, the Brough9 pravara of the
Vi&-mitra line, with the Pravara formula, V&-mitra-Devarta-Audda.

. Its BCS number is 4families, suggesting a largellowing.

Finally from the available epigraphy data:

I The Vafi/-mitra-Devarta-Audala is the BL9 Viv-mitra pravara, with
significant attestation inepigraphy and fieldwork;

. it constitutes rowghly about 5% of a Gotra census and half of the

Vai&/-mitras.

We see that th&x k SepaDj@arti narrative is remarkably like that of the

Kavaa family: in both cases, we have an outsider figure, shunned and ostrgcizsed
abmhmdzain the Kava® § p OQdrd iothe® k ‘Sepa story-but in both cases, the
resistances broken by poetic power: each produces a notab@tse, collected in the

ten meECalaEV. Unlike Kavaa AilC<a, QunaysepaDj@arti-Devarta leaves behind an

explicit Gotratrail, with significant historical attestation. And Madhuchandas
Vai+Bivaist he sci on o-mitra liheggraciduslyeconsedtingIy@ ar t i 6 s
elevation to primogeniturdiealsoleaves behind himsignificant Gotra trails of his own

(see below.)
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In the storyof O k Qpa, we also encounter a second pattern of
transculturation, that of adoption (see belofer other exampleg His forestdwelling
family, with the generic Airasa last name, is clearly outside the pale, the son accusing
the father as @dra-like conduct, first in sding him to the king to be sacrificednd
then attempting to reclaim him after his great success in the ritual reali@uch
adoptions usually bring anWjirasa into the Vedic milieu (see below.)
No doubteventuallymyths creep into both narrativesKkava® y p. - +0- _of kdf |
the Sarasvaio the desert;r k Sym~ y p-15.toVardEaruBlooseningg e b d 1 ay p
noose but the general pattern is the sanie both stories a norVedic singer gains
N " bpp fkgqgl geb Sbaf® tloia qeolrde j~"pgbov

notable Bergaignéldenbeg sadhit-s to theevolvingten maECalaEV.

ILiv. Thecase of theM-dhyamaFE xis

We seeby Sira period (Level mnd E)clear evidenceéhat, among thebs
singers of theEV, a distinct group possessep@mus inter parssatus, the singers of
what has come to be designated the Family books of&Weand thus designated
M-dhyamaExis (Max Mller 1860: 479: Bsamada BEju of Book 2; \@/-mitra of Book
3; \Hmadeva Gautama of Book 4; Atri of Book 5; Bhajadf Book 6 and Vagha of
Book 7) They constitute heolder singersthe singergso be imitated by theelegonia
in a conscious act of mimegyis widespread and repeated trope the EV, as was noted
v J™u Jrbiibo ef jpp>bpi cl)r o® p* kb ~bopigvl o*pp e.”5s3b- 7moa”
mo”~fpb qgqebb)y fp ~ sbov cobntibthegroppeth&tqf j bk g |

defines the concept of the Pravara formula, a desdmsih of singersall championing an
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ancestral praxis and dulyecognized in the Vedic poetics in the periodBY itself, the
a s “Aapnstructions as inaljirasa-vat (9 x; Lubbotsky I: 24)n the manner oAlirasa,
a First Singer.

No less thanwerl® p g f k dSacas ghtan)) Aa f p g dHuspBislagpéao a
in EV as instruments of its oral poeticalready established by the Mhyama
progenitors,appearing in the instrumental case, as in famous verégyagbhirB§ e f o ¢
nGanair: g/Agni to be nagnified] by past and present sing&V 1.1.2ah)n a
seamless discours8 * ~ e A~ mmb o p f k perferhagve mitnesid_ Bopbbi i ba
Mahadevan 2007) with his forerunner, creating a poetic lineage and its colleckach
Family collection is thusin archive, growing in size in time, new compaosiis archived
as and when made into thigergaigneOldenberg collectionsby the singers of the
a c ™ jAf i*v d ortle, fedoghizing themselves &sund by thelivatconstructions
after the First SingersThese collections, along with the oral agencies behind each,
came in this fashin, to be edited into an evolving glob&V saDhit-and its
corresponding parVedic oral agencywith the family collections of the MlhyamaBis
constituting the inner core. | provide inAppendix Ispecific profiles of each collection,
confining myselfhereto a general survey of thil-dhyamaExs and their collections.

The Bharadvja (-BfhaspatiAlgirasa) of Book 6, the Gotamay-syaAlirasa)
of Book 4, and the Atrisf@ook Sconstitute one core; the Bijus of Book 2, the
ViS/-mitras of Book 3 and Vadias of Book 7, another core, but away from the center,
in a Vedic penumbrathe center steadily moving eastward from the West of Edé

Together, they represent th&l-dhyamaE>»s and the bulk of the glob&V.
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Of the twoDUgirasa families and their collections, we have already analyzed the
DIl g~j~p) clojfkd geb i "Evdldlphgmns C/O4verses, A~ | i i b  q
spread through Books 1; 4; 8; 9; 10. | wijitnéhus with the Bharad4as,the core
collection of Book @irst, followed bythe singers.
| have claimed above that the archiving criteria of individual family and
personal collections are made of the Bergaigbklenberg laws, seen above in its
classial form in the Nodhas Gautama collection, 1&B Seldom are Family collections
inthisformf kK qe b &W,bha final gradachof the orthoepic diaskuesise
know that hymns and verses have found their ways into the collections, as illustrated
by the violations of Bergaign®ldenberg laws in the Family books as tlneywe come
down to us. The Bharaeja collection gives us the best view of this diachrony, and the
Bi index of the AnukramB&Csystem is our best guide here.
We havdour forms of thename Bharady4a in the index:
I Bharadwja Brahsaptya (6.414; aBergaigneOldenberg collectiomf
the classical forny
. genericBharadwa, (6.14 30)still part of thefirst Bharadwja cycle,
still within the founding Bharadvjas another Bergaign®lderberg
collection;
Iil. individual vildhied Bh~radv—as, withfirst namesfollowed by the
Bharadwja patronymic; Suhotra Biradv—a (6.3132);Qunahotra
Bh~radv—a (6.3334); Nara BRadv-a (6.3536), all three Bergaigne

Oldenberg units;
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iv. generic Brradv-ja, inthe vieldhiedform, the latter and latest
accretions, @7-43, aBergaigneOldenberg colletion; a threehymn
collection (6.49%1) byEjiS/an Bhvadv—a; a hymn (6.52) by-ju
EjiSsan Bhradv—a; followed by the Biradv-a telegonia still in the
pre-collection period, 6.8-75; the last hymn a mirsaOhit-by Pyu
Bh—~radv—ay all, indeed,constituting the ongoing Bhradv+a-
B-rhaspatyaDgirasa agency and lasting into the historical period as
perhaps the largest Gotra grouping of Brahmans (see Appendix II).

We also havegrom the founding generatiorthe compositions oCamyu

B-rhaspatya (6.486; 48), 6.4i&dexed in the AnukramB f p ° | TEEapgEBama
PEisuktardh  ~ k a  p r mmi for thé 1@ angl elimacticBgirfopAgnixdma, the
paradigml ¢ gqeb a i ~ppf > ~i A PCanyuasove gauldfi + Th jropoc
Bharadwja, both Brhaspatya, of Bhaspatj and thus part of the earlier stratum of the
Bharadv+a collection, celebrated at.®3.1abc (yo adribhit prathamagav-bEhaspatir
-ngiraso¢ pit-na.) Finally we haveGarga Bhradv—a at 6.47, with his own mini
s&Dhit - falling between the founders and the telegonigho, as we will segengenders
a secondary Bhadv-ja offshoot.
The above accounts for all ife Bharadwjas and their collections in Book 6,
except for 6.15, a 19 verse hymn, mostly in JG, as demagdbd Bergaigne
Oldenberg rulesThe Anukram&Centry for the Bi of the hymn isVitahavyaDUyirasa
or Bharadwa, notBharadw+a Brhaspatya, the cited podill 6.14. We will see that
VitahavyaDW f o p~» bkdbkabopl ¢ pgetadh Baab p? ydekd'rq fil fkk)b )

much likeQunahotra [Bhvadv+a Brhaspatya]DUgirasa[of 6. 3334] adopted into the
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BhEjus as @samada BrgavaCaunaka, engenderingretherakevald i f kb ~j 1 kd qe
BhEjus.
The Bharadwva contribution to the Soma book is nominalst 18 verses,
Ej@van (9.108-4) and Vasu Bliadv—a (9.8082),beingthe only individual Soma poets.
Fg pelria _b kil gba 7 pgadijbas|suggestendgam abgemdeof ~ob ai
Soma liturgies among the earliest Bharaghs.
Lastly, he Bhradv—a collection does provide usith evidence of the emerging
panVedicsociety and itsamnabasis inthe singer ofl0155 ¢ f o ? je gfoptea*s g g
The first name and the last name of the poet show distindilfferent philological
antecedents: Bharadg *) dbkbo”iiv "~ I kpgorfkd ~p qgeb a
clearly Vedic wherea€iriObiAais not. In addition, we encounte®® Obika in its
philology among the Kéva singers, /®bi/ki K-Eva, for example, theinger ofEV 8.16
18. We see the cre&wotra kinship in action: the father of the singer is patendly
Bharadv—a, who has nmed his son after a4&va name or epithetthe first syllable &)
of his first name carrying thgalatalVedicphoneme, absent in the likely Dravidian
KaEva name.We see first handhe formation thus of a homogenouse pluribus Unum

Vedic oral agency

The Dtri collection gives us anothemM-dhyamaEx, Atri, with his collection in
Book 5; 89 hymns; 772 verses. For an early collgctios always bracketed with the
inner core of theEVy its Bi index is remarkably single and individu&1 named
singers, most amonthe Family s@hit-s. This is quite extraordinary data. If the Dtri

collection does form in the early stages of the development oftiheas seems
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apparent, thenits fifty -odd list of singers would help us toward a final understanding of
the AnukramaOarchival system. In contrast, the Family collexts areusually
dominated by thepatronymic, like Brradv—a or \sixha. That is, we do not have a
specific Atri First Singerlike Bhaadv—a; a generic Atrsinger does appear in Book 5
[5.4043 (4 hymns; 44 verse8)7677 (2 hymns; 10 verse®)6710-12 (0 hymn; 3 verses)
9.86.3240 (1 hymn; 10 versgs)

On the other handQy-v-Y s[(5.5261; 11 hymnsl118 verses®.3538 (4 hymns;
48verses)8.42 (1 hymn; 6 verse8)32 (1 hymn; 6 verségnd Arcamnasa (5.6%4;2
hymns; 14 verseseem to behe important Dtreya singers, for they are part of the Atri
Pravara formulaDtreya-Drcan-nasaCy-v-sya, the BrougH 9 branch of the Atris,
regularly wellattested in laterepigraphyand constituting ca. 8% of the Gotra census.

Three altPi hymns 6. 6; 5.75; 5.y ®ne toAgni, one to Bas, one to the &ins
respectively seem to forma Vediccrux of a kind: they are the only hymrns the EV to
the three deities in the @ meter andare seensubsequentlyto play a significant role
in the formation of thePrtaranuwka(Morning Litany)liturgy, noted above. The litany
inaugurates theSoma day of th€rauta ritual of the Soma classccurring ca. 2 AM on
the eve of the Soma day of the ritual, when thema plantvould be pressed, the juice
offered to gods and drunk by thviks. As | have notedt is an examfe of the new
a b a f liqugeshthe versesare drawn fromthe globalEV--evidencing thereby the
new panVedic praxis.In the Morning Litany, &er the verse from Kava AilCa
(10.30.14), repeated thrice as a prodgni, U p ) ~ ksareeacH adfirksseslich
that each sequece,unequalin lengthsbut going through an identical metrical frame

of GAAN-TRBE/SB-U2-JG ends athe allF-Pi hymns to Agni, Was, and the &/ins, 5.6;
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5.79; and 5.75Andasthe hymns are also the onlyiPhymns to these deities in all of
the EV, the individual convergences of the three deity sequences through different
meters but identical in each deity sequengcsuggesthat these three B hymns played

a seminatole in the formation of the Iiturgy’57

We now come to the Hus, ourM-dhyamaEx at one end placed outside the
acrjfiv _1I1hpA p’ ebAsnotddabovr)as with thedBhagagho | r d e 4
and GotaméDWyirasas, the Bl r p  ~ i p kevaid p*pnbrpbpi ia* gf | kp) tef e
dealt with in the next section. The nekevalaBrough19BhEu-singer is Jamadagni,
andaccordingly,his Gotra lineagés the largest in epigraphy and fidwork, usually at
the 10% rangeHe is essentially a Soma sing8rl[01 (1 hymn; 16 verse8)62; 9.67.16
18 (1 hymn; 33 verse$).11; (1 hymn; 12 versg$).137.6 (O hymn; 1 vergehought to
b 2~k | rqgpf ab o pfthelryjansocipty Broughc1646:188).blfthdsva
indeed an outsider, his entry into the Vedic world was througt8&mitra (Witzel
1995b: 316 The TS record§i.i.7)himon Vi&+ f q o~ y p ip”f gadobrdjiopo dpae 1\
withVasie ~ 7 ~ka) jloblsbo) G~Aj~ardkf a”~mmol mof A
VasihaAq e o | r d e (sa etdj janhaklagnfhavy® apss at, £na vai sa Vakiasye
b r a®@vidpa@alkta) the Vihavya hymn EV 10.128), a hymthat supplies the
mantras for the laying of the bricks on the Biyasin the Qauta ritual > Jamadagn
also brings to the Vedic worldhrough Vi&-mitra, the mysterious/—~c sasarp&r
(3.53.1516), mentioned in a hymthat wasaddedlater, we may inferas it violates the

BergaigneOldenberg rules of the Vedarchival system. Like Jamadagseveral other

BhEu figures®eH~ s f 2 e g4@;07578 [8 I8/mr; 40 versé] R Y4y 8.84H
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9.8789 [4 hymn; 33 verse®d r  SiP 65 [1 mn; 30 verses]) are important Soma
pavamnasingers. And, mosmportantly, the Pravara liturgyseems to take shape in
his>f o i bp) f qp (Baobgh 19637 Jhkpearing® dJamadagnBhEu

verse at8.102.4absaunbhEjuvac chucim aprénavad - huve agnim samudraasarh A

They are ahays first in the Pravara lists of therauta Siras.

The VB/-mitras (Book 3) and Vasghas (Book 7are, perhaps with the BEjus,at
the outer rim of the M-dhyamaExs, in a waybounding them in thenner core of the
EV. Both are Vedic groupsf the Bharata realnrising to prominenceate in the Vedic
period, at the banks of theaBasva)no lorger, strictly speaking, Level 1 and Whe
ViS/—-mitra family book, Book 3 shows the&/Hmitra-Sud-s Paijavana grid, the
Vi&-mitras even managing aa&amedhéor this prince of the Daivoesa lineat EV
3.53.11 abcd@he V&/-mitras are replaced in theriest-prince grid by the Vas#hasat
the eveof the TKB (7.18pntaining at 2225 Vasie " {~pastui to Suds Paijavana,
marking no doubt the replacement of the $-mitras in the priestprince grid by
Vasikhas. Indeed, as we noted above, ¥asiPaijavana grid is one of 12 such pairs
listed inthe B-hmaEaliterature (AiBviii. 21-23); the VB/—-mitras do not @pear in the
list of 12 grids. Both \@-mitras and Vas$has areBharatasingers, even sharing four
TR verses in theiDpri hymn and clearly level 1 W, but now well in the east, on the
Sarasvatbanks.

The Vastha collection is the largest of the Family books (104 hymns), the first
31 hymns forming a Bergaigr@ldenberg collection archived in the name of \tdsa

Maitr-varub, and the rest in the name of a generic \4disa; with 7.32 functioning as a
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transitional hymn and introducingCakti V-sixha as what may be thought of asfast
generatiorAdescendant. Furthevasiha epigons appeain a composite Soma hymn
longest in theEV, grafted, perhaps even improvised togethérp ~ x&a"SA pfl i i b > qf | }
for Book 99.97with 58 versesten singers, includingCakti V-sixha and PatSara
Cktya, the last with his own independent collection at 1-88.)
The V&/-mitra Family book is less monolithic in comparisarine singers isted
in the B4 index [KuSka Ab@athi (3.31)-G-thin KauSka (3.1922)ViS/-mitra Gthina
(3.112);Exabha Va&/-mitra (3.1314) Kata Vaf/-mitra (3.1718) Utkila K-tya (3.15
16) Deva3avas and Devata, the Blarata princes(3.23); Prajati VaiS/-mitr a (354
56)]. It also carries the marks of latteiay, stillwithin the Vedic age, tampering: new
versesor hymnsareadded as with 3.53 noted above; otlserre 3.2829;52 Witzel
1995: 3111). This is in accord with other evidence of &Hmitra activism in the late
Vedic period, still Level 1, but progressing to 2, still W, but moving to C, the Keinak
environs. It is they who localize the lands along the Saraf¥aer as thevara-
pEhivy-ya > bk gb o IAc %Dert2 / t+l. a i&9 actum. lgisecomp8lingad ~ pf j r i
that Madhuchanda¥/aiS/-mitra (1.1-10) inaugurates the temaECala s®hit-and
AghamarxaEa M-dhuchandasa (10.190) ends it, 10.191 being tistspeaking a
benediction litanyfor the samnaunityA  991.24+ repeated anchivoked eidnt times

at 10.191-3) of the 1@maECala s®hit-andand its new, pafVedic oral agency

Section Il. vThekevaleis
Altogether, there are 1B singers who pass from thgi index into the Pravara

lists with thekevalarefixes, 7Algirasaand 4 Bgu, thekevalaappellation occurring
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only in these two Their collections in th&V range from single hymns to large book
long aggregates:

KevaldUgirasas

1. Hrita-Kutsa%G Y d {Gor* p e s ~ k g Y s » &.9498; 1.10015; 9.97.458; 9.98;
10.105; 10.134

| + HN ws G g% GG od ™ &Y 1.1223; 3650; 3.36.10; 4.41!; 8.1
22; 3234; 3942; 45; 486; 6869;72;
76-78; 8183; 8990 etc(see
Appendix I).

3.0"gefqwGCE¥B8 4+t bo@orenqg” oM &7 8.4344;75;10. 14114

4.Vixor s ¥ &derd fPaufukutsaQo g p Ava)® p v 4.42;4.27;9.110

2 + P "Vyilash| 6 | BolGquiivid): 5.29; 9.108:2; 10.74

3+ Jrad”?i?%® gw@EWdilgalyap 10.102

7.HA mf %@y dfeqmpsrhcrvA&7  961;10.118

Kevald8hFgus

.+ VAph” %S §\vaitltaiyarey sv?ge’gpotd& 7s * 6.15; 10. 91

/ + JfqorBya%daAysdragp” &7 1.127139; 9.96, 9.111;
10.179.2; 10.610.

3. Vem  %? e yanywMgha) 9.85: 10.123

4. Qunaka CaunakaG-tasamada): 2. 143; 9.86.4648

Clearly, together, theyonstitute a considerable segment of tB& and thus the
panVedic oral agency created by itt may be addeds well thatthe approach and
methodology behid this investigation bring them into Vedic discourse for the first
qfj b+ Clo geb cf opq omwhgtviede thekbval®djibasasand b gl 2 p

kevalaBhi r pWeAdo not know if the terndkevald f gpbic j~v | kkl gb ac
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Nroge b(Mapdd KAb i i %X . 6kéval® and tBus theaguiginsl AD Uirasas and
BhEjus. However they arelisteddistinct fromg e b ? e » and Gosamapydirasas
on the one hangand the Jamadagni Bjus on the other However, we have already
seen that hetwo DUgirasa groupsthe Bharadvjas and the Gotamaseem to be the
b~ oi Yghapag an@nked to the earliest stratum of th&V (Books 6 and 4), indeed
as we sawpecomingtherebythe M-dhyamaExs. Moreover, they are the Brougt9
DUyirasasof the respective Gotra lineages (Bharafhs and Gotamag)st as the non
kevalaBhigyu, Jamadagni, is the Broud!® Bligju lineageof the Bligus

FromVedic evidenceg e kevaid q thesignatesfour distinct types:

a. Gotra lineages linked to the familiestbé Vedic chieftains or their
ritual personnel, ther purohitas

b. those arising througmiyogaunions, both within the Vedic clans and
without;

c. those from nonVedc groups

d. those throughadoption systers.

Thus it i skeyalefusciohed as golitically corfect term, to
welcome and include outsiders and marginal groups into th&/edic world,conceived
nowasane pluribus Unum In any caseheabovequestion a Tel fkewalmb qgeb
A mmb i ibdt fjam@d<nAhe present tensean be sufficientlyand unequivocally
answered, from epigraphy and fieldwork: a good 30% of the historical Brahman
population. They demand our attentionl have provided in Appetix | and Il the
available information orthese groupshere, | will make theasebroadly for the four

different typesl have identified above
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The two most important chieftain families in the early Vedic period, Level 1 and
W, are those of Trasadasyu and Daksa] the first acquiring, in the Pravara lists,
kevaldDWirasalineage (DWirasaPaurukutsa-Tr-sadasyva) and the second, kevala
BhEju lineagegBh~gavaV-dhryaSra-Daivodsa)

Trasadasyts the Anukram&CBi for several hymns in th&V (4.42; 9.110; and
5.27). As we have already seen, the Katamily appears as theurohitaof this Kuru
family, establishingtherebya priestprince gridlasting several genetions, resulting
in the dmost historical grid of Tura KvaxeyaJanamejayafik ¥ta. Does th&evala
VixeuvEldhaDUgirasa ¢{PaurukutsyaTr-sadasyva) line represent the princes? Or the
priests who functioned as thepurohit® By late Vedic perigavith the increasing
complexity of the rituals and the needexy~dhy-yaregimen to master them, it would
seemunlikely that the princesof the realmswere part of the Vedisv-dhy-ya
infrastructure. Thus it is quite likely that the Kawa family andts extended network
in the Kuru-P-ficHa state formed thekevalayroup of the ViEG/Eldha-DUgirasas, but
hypostatized inthe name of Trasadasyu, the KuRsfic-a king, made iconic in th&V
at 4.42 (Schmidt 1992As already noted, the Kaxas were norVedic and the entire
process exemplifies the acculturation of néredic groups, with professed competence
fk geb Sbak f kplg"ge banddekearbetomingurioHitdmf
chieftains and kingsAnd the ViuvEldah-DUgirasa pravara is well attestl in
epigraphy and fieldwork.

The Daivodsa family gives us thkevaléBhigu lineageMitrayu, with the
Pravara formula BrgavaV-dhry&a-Daivodsa The main singers are a fatheon

team: Paruchepa Daivesl (1.127139) and Amata Pruchepi (9.111), &uchepa
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declaring his kinship with the Daivoga at 130.10Pratardana Daivossi (9.96;
10.179pandPr j f o~ S g a €70)aré t¥e other %nukran@8ingers with
links to the Daivodsa family;Witzel (1995b:332) argues that they might constittie
Puru part of the Bharatas.

A singular feature of the entire collection is the occurrence of #ie
%a b u q)oneterdaly-<A (68 syllables: 12 12 8 | 8 8 | 12 8); Eii¢ire: 12 12 8| 8|82
8 8) in their compositionsyith the only ati-meter (aty-xA) hymn attested in the @na
book, 9.111, given to Anata Pruchepi. They may well have formed the priesttyid
with the Daivodsa chieftain family, not unlike the KavaTrasadasyu grid. They are
alsowell-attested, ca. 3%n a Brahman popula&in today, the lineage designated

Mitrayu.

TheMudgala singer furnishes us perhaps with the best exampleiypbdga
alliance setting up a lineage, his sole hymn inBke10.102, illustratingthis graphically
(Brereton 2002 Further,Mudgalasoneac Hr f mdbdd jopVedic-items, thagala
suffix signifying an unknown Panjab substrate (Witzel 1958):. We see that a single
hymn, eventually redacted into th&V (10. 102)wins the descendants of thi-singer
a place in the emerging oral agenofthe EV, as &evaldDUgirasa. Not only do they
win a place in the emerging Vedic milieu, biater, in the epic periodan entire
discourse about who or mat an ideal Vedic oral ageig anchored to the Mudgala
name in a series of narratives in tiéh, definingwhat comes to be called¥o | go f v ~
Brahmanin the Indic tradition (ArthaS-stra2.12.23passin a ritualist anchored in the

Qruti texts of the Vedic tradition and th&rauta ritualsy indeed alternatively, the
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uficha®ti Brahman in theMbh(Hiltebeitel 2001 The theme is firstitroduced in

Mudgala Ufkhy-naat Mbh(3.41.24817), pointing to theufichatti Brahman as aiteal
figure; it isdeveloped more fully in a succession of tales in the éﬁihe practice of
uficha¥itiy subsistence by gleaning grain from harvest fields atte fashion of

pigeongy _ b 1 jfkd geb aef dedipthe pairgetiytjtleddich#dti/ + 020 + 5
Up-khy-na(12.346353) at the conclusion of thé-ntiparvan the ideal not only for
Brahmans but held out as the human norm for Yud#fa. However, tk ideal

necessarily included a ritual dimension for a Brahnmampeaformer of rauta rituals as

an embodiment of the Vedic oral agency andstsdhy-yainstitutions: in the Mudgala
Up-khy-na, Mudgala regularly observeésikHa (3. 246.5) and perfornmiau@plEam-sa
(246.6). He is not an ascetic, a renouncer of the world, but a householder, who with
wife and sons still receives guests, in their hundreds (246.10), and feed them excellent
food (246. 16) from what he gleans. And in epigraphy and fieldviloeklViudgalas are a

regular item, at about 3 to 4% of a given population.

We have in the Kiva group another kevalddgirasa line the most dramatic
example of a notVedic group acculturatingtself into the Vedic world, the singers
with the second largst (after the Gotamas) collection in th#/, in Books 1; 8; and 9.
As with Kavaa AilCa above, theravas ostracism in the case of theEas as welin
theM-dhyama R~ f o> i bp) gebv tbob aabihimdEaapdA ~ka tbob
aSotriya(Kuiper2000: 157) Indeed, therare extensiveBr-hmaEa discourses

"aaobppfkd geb RAppobef ¢ kig;2PB6)?Suldtandidyg or b
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following Kuiper, Witzel suggests that the &§aas may be Dravidian immigrants into
the Panjd from the Sind areasn the later phases of thEV formation.
Their impact on theEV is nevertheless decisive. Not only do they contribute
the seconddrgest collecton to the corpus buit is quite probable that they developed
the one significant inn@ation of theEgvedicsongs, the strophic modeAs we know,
they are preponderant in Book 8, the globally strophic book, and when singers of other
families M-dhyamasincluded,%9 v g s g Y $8:3538gPo*bmg™ s *aeof, Gqobv ™
DI m~As k" Gq oNbghas GiuiamB.88¥ jompddedisongs in the strophic
vein of the Kavas, these are included in Book 8, and not in tleeim Familyor
personalcollections (with theexcemy f | k | ¢ g e ™ q uh,; see Olflegbtrg »* Ogecd”
1888: 25861 [=24246). The Kdva share of the Samaveda, thést -of chants, is
il pb gl 1--) ~i1jlpg clroqe I ¢c geb gbuqgq "ka
Their Gotra nomenclature, passing from the AmamaEQdndex to the Pravara
lists, occurs in Book 4 (434): the AnukramBCsingers of these hymns are the
Sauhotras, Puruha and Ajarha. Thepravara formula for the KBvas isDUgirasa
Ajam@ha-K-Eva. We should note that 448! follow immediately4 1/ ) ~kl gebo aDI
hymn, its Anukram&CBi Trasadasyu Paurukutsya Sauhotizing us, as we saw above,
the Pravara listingdgirasaPaurukutsaTr-sadasavéor the kevaldDUgirasa lineage,
the VixEuvieldhas EV 43, 44 seem to mark the formation of anothevaldDUpirasa
line. MoreoverEV 442, 43, 44all three hymns, seem to form a seisturbing the
BergaigneOldenberg rules of Book 4, suggestihgt they were not organic to the Book

4 family collection and found their way into theV sahit-independently,
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acknowledging the inclusion thereby twkevaldDUyirasa groups into the world of the
EV, both texts and their oral agencies.
The K&vas may havéeenhostedinto the Vedic milieuby the V&-mitrasas
well: the Anukram&0Ondex lists GhordUyirasaas the singer of 3.36.10, a lone TR verse
in an otherwise V/-mitra hymn giving rise to the Pravara listind)UyirasaGhaura
K-Bva, inDCS.
We seehusthat behind the concordance betwedhe Anukramaindex and
the Pravara listdies thesamnaoral agency, made up of patently different ethnic and

linguistic groups.

We have already se¢he adoption system at work in ther k ‘SegaDj@arti
story. The fatherS3/avasa Aparta, anDUgirasaby birth, is a forest dweller in the
story, deemed &dra by his son at the end of the story. The ssmdopted by
ViS/—mitra, with his own collection (1.1.230; 9.3)ncorporated into theEV and
constituting furthermore the Brough19 Pravara of the M/-mitras. We have evidence
for two other possiblenstancesof adoption system at worlamong the Vedic oral
agenciesgiving risein both caseso two keval8BhiEjus,Qunaka(Bh~gava-Caunaka)
and VitahavyaBh+rgavaVaitahavyaSvetasd. The Algirasassupply, as with
Qin*y Yb m”) q @nahdtraDUyrasty bopld it bethe same singer as
Qunahotra Brradva-DUgirasa of 6. 334?--becoming Esamada BfrgavaCaunaka,
the Anukramd&(B$ of Book 2 of théEV; andVitahavyaDgirasa,alsolinked to
Bh—~radv—ja before adoption as the fellow singer of Book 6.15, becomifagtahavya

Bh—rgavain the Pravara list Both are historically attested, the Vaitahavya line
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acquiring a later Gotra name, YaskadhQa. It is an importantgroup among he
PGvaSkh-Brahmans in the peninsula, adhering toe V-dhda (B-dhoolaka) tradition
of the TS among the NambudirfaSkh-s and theDgniveSa tradition of the TS
among the €dya ROvaSkh-s. h general, i possesses far greater attestatitian the
Caunaka line,m a Gotra census of the peninsulagion (Mahadevar2007 see

Appendix 1).

II. vi. Telegonia: the secondary generations

This is the domain of the other thirty lines beyond the Brou,eachrising
from one of the BrougL9, but notfrom one of theke\alalines: neither the sevekevala
DUyirasas nor the foukevaldBhiusd f s b of pb gl | k b-mitras amfde b
Gotamas with 18nd 6 lines between them account famajority of them; we have two
for Bhradv+as; two forJamadagnBhEjus; three each fohtri, H* Y vahd/askha
each and finally twg, for Agasta. Some 247 families are listed irCB, 30%. Epigraphy
and fiedwork provide broad correlation, some of the secondary lines, those for
instance, of AghamagEa M-dhuchandasa of the @ -mitras and the K&lna of the
Vasikhas being almost equal to if n@bore than their respective Brough9 lineages.
But we also see, however, thatny of the secondary labels are unattested in historical
evidence (see Appendix Il.)

A Bhradv+a line, named after Garga, providesaimost instructive case of how
a secondgy line is generated by an epigone, during the period just beforefiweess
of the collection of the individual s®hit-s into the 16maECala, global s@hit-was

complete As shown aboveht Bharadwas constitutedalready a remarkably

gef oc
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transparent colletion, Book 6 archivedh distinct diachronical layers of Bergaigre
Oldemberg collectionsand no doubforming the priestly part of a priesprince grid,
particularly with the Divodsa line ofchieftaincy (Witzel 1995b: 33233) and from the
earliesttime. Alirasa, Bhaspati, and Bharadya (EV 6.73.1.abcd)ecomenvoked as
the mythical First Singers of thiamily collection, later to bind them into an oral
agency with the Pravara formul®Uyirasa-B—+haspatyaBh~adv—a: we encounter
severalmembers 6this oral agency in such singers as Suhotra (633tCQunahotra (6.
33-34 becoming possibly BtgavaQunaka); and Nia (6.3536), all three possibly in an
earlier period of the Bharadya collection,andEg f Y s ~ 461) &8 Ryu (6.%1; 75p
its latter half, with many generic BhRradv—a singers appearing in both periods
Garga Bhradv-a seems to appear at the mean, betwées two chronological
layers of Book Gat 6.4%hen, we must assuméhe Bharadwvja collection and praxis
was inits fullestdevelopment: thus it isperhapsthat Gargabecomes thgurohitaof
PrastokaC~fijaya, hisd-nastutito this chieftain appearing at 6.47.25. The princeis
identified as a Daivodba ally (6.47.22; Witzel 1995b: 388} we have no further
information on the princely half of this grid.Garga doekave behindextensivetrails
in the B-hmaEa literature: he iswidely attested in the later Vedic texts (s.v. in
Macdonnell and Keith 191H, g p e ‘Yhita (xiiP12) alreadyreferring to his
descendants aB g odd** s yokbav ggeb Pcqo” qgb uwuyopd biggylod'f | kf kd
%G %.R). Thus it is quite conceivalieat we have in Garga a late Vedic figure, but
broiv bklrde gl “"mmb”~o fk qeb 2dsuwesmes tfge ~*
and placedn Book 6 in violation of the Bergaigr@ldenberg schema-e was, from

evidence in the BfhmEa discoursegyossibly charismatic enough to engender a new
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?e~o”~asgg”™ mo~s”~o”) ~"m~oq colj g ®ighto *odbo
be exogamous whtthem. And the Garga pravara is well attested in epigrahy and

fieldwork.

A figure of equal importancand interestmay be Madht e ~ k a » #nitr§~ f Y s
likely a farther epigone irhis line than Garga in his: unlike Garga, Madhaicdas
appears outside hisamily collection in Book 1 (#10) and 9. 1. Obviously, the
collection of theEV into a ten m&Cala corpus is already in procesand framing it with
his colection Madhwchandas may be leaving evidence of an eakteditorial role in
the formation of theglobalsay f- ghe Soma collection of Book 9, also coming into
beingsimultaneously begins with a Maduchandaymn (9.1).In the family history of
qgeb Snirk, dswe saw, he accepts the primogenitur®iiarti-Devarta; he does
so, remaining in some waythb  S+itYasstandard bearer during the period toward
the formation of the globaEV saDhit-. As noted, s son, AghamaaEa
M-dhuchardasa, rounds off the globatOhita, appearing at 10 190, its last hymn,
10.191 being a metaarrative celebration ofthe entire procesof becoming One or
Samesamna, repeated seven times in the hymn and fittingly sung byCyirasa
singer, S®vanana.Fk ef pqgl of > ~i ° b kpitrafinewithpthéd pb | ka”*ov
Mo ~s o~ c |-mifrarDgHamare®aH ~YrsYi$ anddminant component,
equaling, if notexcealing, the Brough-19primogeniture S f ¥Ynitra Devarta line.
Thus although Maduchandagves up primogeniture in the storpf O k epa
Dj@arti, he sems to establish a descent line that uld equal one engendered aig

the primogeniture or the Broughl9 lineage.
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Other suclkey epigonal figures foundingecondarygenerationsare Gotama
R-hGyaka (1. 7493; 9. 3}t KakQat-Dairghatamas (1.11625; 9. 74 ParY " -@—ktya (1.
6573; 9. 97 334). In KuEdna-Vasikha (V-sixha-Maitr-varuEa-KaurQnya) and
CaEQlya-KaS/apa(with the pravara formulaK-Y v ~Dratsra-C-EQlya)® we
encountertwo Pravara namewithout an Anukramdd algorithm. CaEQla is welk
attestedin late Vedic period (Levé->4; G>E)in B-hmaEa discourses, almosa Gotama
R-hQyaka-like figure, bringingthe Agnicayana tolie eas{CB10.6.3; Staal 1983 [1]:-59
72)toward Kosala. BotKaundinyaV-si¥has andc-E0lya-K-Sapas are well attested
in Gotra censughe former the largest attested Vagha Gotra affiliation,far exceeding

its Brough19 labe] the ek-Bi V-sixha..

The secondary figures, thus, may be seeespecially in the earlyxamples
like Garga, Maduchandasr ParSara,as straddling the two worldghe pre-collection
andthe post-collection:the formerrepresents a number ahdividual praxises and the
latter, their inclusivepan-Vedic synthesigind continuance.Epigones like Garga
Bh~radv—a seem to date from the early part of the interregnuiMadhudanadas
Vai&/-mitra, late;and t goes without saying that that the gatheringf the individual
collections into the global €ahit-was in their hands, shaping the destinytbe Vedic

world and its oral agency.

So much is inferential: the AnukranB&B{ index opendor usthe word of a

large number of family collectionandtheir praxises; their concordance with the
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Pravara list gives us the irreducible backbone of the global Vedic agency, the historical
2o0"ej "kp+t Te"q e”p _bbk " "~iiba @®hefpsob”hqgeol
us flesh out the precollection world of individualBis and familiesshowing many of
them to be norVedic The forging ofsucha univoca) samrnaVedic oral ageng from
the manyis usually taken forgrantedy p f k J " al k k hwillifdee8te3 7 usf f f
one of the most remarkable facts in the history of literature that a peaggleuldhave
preserved its sacred bookhe EV] without adding or subtracting a single worfdr 2300
vbrop) "~ka qgqe”™~qg qll ~efbci vthesisy Bf b*kp I ¢ | oni
J~ " al kkbi i ylimsotkbeeh prdpérly ynderstood;passes faorespecially
the reference to the oral traditio at |l kaboA fqgbj ~ _lrqg ~k ~ifbl
When properly histrocized, as is attemptéere, we see that it is a mere
footnote to what thesw-dhy-yaregimen of the Vedic system set out to do: eventually
every cardaof the three Vedass processed into an oral agency. The tradition counts
21cardasof the EV; 101 of the Yajurveda; and 1000 of then8veda, reflectingan
acknowledgment othe inherent tendency of orally transmistted compositions to
multiformity. Two cardeasof the EV, 9 of the YV,and 2 of the S¥areextant in the
historical period, but the Vedic canons as a whyieldedsane five milion ak<aras
asylladesA(Witzel 198913])63in oral tradition so thatit can be asserted thatll extant
SbafuqgdSuticarda(iterally apl r k a q orbse fnok&mli ~ pp)
original, this as late as 196y p t Be-foriEatéxt of EV was textualized from oral
recitation into a critical editiorf* through the use otape recorders.
Obviously, thearchivalagency hat manages suchan oral loaddemandgo be a

specal body or guilda professional collegiuln aef dei v pdafficial qroba nr ~p
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organizations with economic leisufeto devote the lives of countless people to the

task of being mnemonic automata, impersémhannels of transmission century after

T bk q@@amsdn 9T 4 & + Qeb kbt pfkdbo j~A~v klqg _b
of the earlier precollection performative period, but his recompense was still

substantial, a white horse and a chariot drawy & white mare for the Hotahe EV

priest, as thedakiE- (DCS 1X.11.23) for thBptory-ma, the seventh and finaiki,
ajlafcf>~qgfl k) A | Qautgréusl, the fFegs’still feflectingtihe baclierq e b

Dryan charisma of the horse.

Sectionlll: The parVedic ecumenical world
lll.i. Introduction

We havehus clearevidence that by the Mantra period (Level 2AWZ), a pan
Vedic oral agency was in place, drawn from thedslél oral agencies of the pre
collection periodand all adhering to the nely collectedEV as a family praxis,
essentiallyalongthe same fatheison scheme as during the pallection period.
However, with the redactionsf the newliturgical saDhit-s, the Yajurand Smavedas
we see that thedherents to theetwo MantrasaDhit-s (2 W>C)as a family vocation
are recruited from the parVedic oral agency already in existence. We seeithike
Gotra affiliations of thehistorical adherents of the two liturgical €dhit-s, Yajur and
S-maveda: roughly the sam@otra profileaaoss the 56odd affiliations is attested
among themaswith those adheringo the EV as family praxisNo doubt, there were
individual cases of mastery of more than one Ved@lsia-andits ritual praxisy

dvivedis, even trivedis. However, tlstatusquoof the Vedic society becomes by now
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tri -Vedic,a family following one of the three Vedas as its vocatianith the adherents
of the YV tradition always the largest segment {86%) those othe EV second (9
33%), followed by those of the-®aveda (12%). Likewise, some 46f the BCS 49Gotra
appellations are attested in the historical period, in the epigraphy and field work of
Brahman populations of the peninsufé In Appendix Il, | present thiprofile, along
with ther relative attestations available fndthe epigraphic data and field work.
However, this ighe picture of the Vedic oral agenayn this side of history, after
its creation as aanmtnaentity from its erstwhile individual and autonomous units. With
the composition of the two liturgical \das, the YV and SV, it becomsgecialized into
three distinct streams, the adherents ofWeand those of the two newer liturgical
Veda$ all three, as noted above, proliferating further into distinct multifcanaEas
Further,the human agency behitite entire complepaideiasystem is biologically
conserved through th@otraicreglations of exogamy and endogamy. In the resulting
Brahman social grouping, each Gotra lineagigqual paner, as is eacbaraka

adherence.

In this section we wilexaminethe underlying processes that gius this
historical Vedic agencyWe will see that thesestessentiallyon transforminga
fundamental drawback into a strength: the drawback is the poteinigleness inherent
in fifty -odd Vedic agencies of th@e-collection period coming together indm unified,
panVedic sanrnaagency; the strenigt not seeking to eliminate their earlier First Singer
labelsbut to reorient them as autonomopismus inter pareentities. What was

originally divisive becomethe basis for unitythe precadlection label becomes a badge,
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indeed asine qua nonof membership of the global agency. At least three clear
footprints are evideriiehind ths process oé pluribus Unum

i t he devel op nlitungies fronfexising mratotymes and
making them canonicalr sam-naand acceptable to the whole;

. the development of the Gotspecific liturgies, validating the pre
collection identity but again within the fame work of #heluribus
Unum;

Iii. literally re-engineering the glab Vedic agency by making the pre
collectionidentity, by now beginning to be recognizably the historical
institution of Gotra, dasis for both endogamy and exogamy
endogamy, permitting marriages only amongoeld affiliates;
exogamy, proscribing them thin a Gotra affiliation. Bth, it should
be noted, countehe earlieputative divisivenesgndthe Gotra
institutionthus createa biologically seHperpetuatindody,so deep
and tloroughgoingas to deserve to be understood aase of

A bi ol spandrad (@de below for definition and discussion.)

[ll. ii. Toward pan-Vedic liturgies
We can pirpoint the emergence fathis new panVedic,sammnaorder.
@ kpfabo) clo fkpg"k b) qeb ifqgrodv fkslisfKk
ritual among the Vedic clansin its classical form,lte animal to be sacrificed in the
mAYr _m&aegh | c geb yo~rrg” ofqr~i fp gbgeboba

comes to underlie the planting of the pole. It has to be a pole fronuthenbardree
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(Minkowski 1989, and it needs to be placed on the due weast line on the vernal

equinox, the time of the annual occurrence of the ritualthe historical period This is

the pX bygline, facing the rising sun, already determined from complex geomstrgh

that it bisects thev g d ~aYogfig™r ~i bk i | probA f RProfards bnr ~i q

%/ ---8 [/ --0& peltp gqe”~q _lge gqeb SfYsgjfqgo”p

|l gebop) pr- e ~ ifqrodv) ~“ka qe”q owitthb Sf Ysgj f

the collectionof the 1Gmaw KlaES ~ka qgeb bj bodbk > b | c qgqeb apc

l o a i~ppf > ~i A %Tf ¢/edl praxis 8nfl thu& candnigat. *i ~p qgeb n
It is reasonable to assumethatf ccbobkqgq j Il abp | cwihpeb Vcm~

the different Vedic groupgfor example the Kawvas; Proferes 2003: 316), plausibly even

in some rivalry with one another, in search of patrons and patronage for its magical

efficacy. The different &a liturgies must be seen as the multiforms of a typéeain

morphology but differing in actual performance, with different formulary of verses

from family to family--but reflecting at the same timgloballyacommon poetic

vocabulargmong the Vedic clansThis is evidenced ithe attested phenomenon of

Egvedic repetitions across the different family and personaDsit -s, Bloomfield

(1916 estimating that a fifth of theEV is made up of repeated verses, same statistic, it

may be noted, for the Homeric epi¢3¥ones 200§5‘ Repetitionmay well be the most

typologicalfeature (in the form of formulaic phrasesjuotations) of oral traditionnot

alwaysunderstoodby early investigatorsas for instancéts Vedic studentBloomfield,

becausef a literacist prejudgment®®

Moreover, ve have evidence of other amples of such mitiforms, the ritual of

geb Mo~ (Pdrthe Rravargyaritua>S j b t b o b athua Suryibedtdd ~ k a
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characterize the etant praxises of these rituals. And as we saw, a liturgy like the
Pr-taranuv-ka represents a new key: it is made up of vefses the globalEV and
presupposes the oral mastery of the new tenEGalaEV.
The key pointis thatthd& b t  a bfarh gobsas8ed, or certainly came to
possesdy the time of the clasical ritual, (Level-23; C)a panVedic imprimature.
Max Miiller alreadynoted this%. 53 -7 132&7 aFc ~ sbopb | c SfY
2oged} p "ka Pcgqgo™p ~p mfoq | c ~kv I c qgeb plib
were of the family of the Vasitgas, would have the right to replace the verse by
"kl gebo+A >Ji itibb ch krlgbhp Jdaub bu”™jotmbp | ¢ SfYs
because of theirivalry, perhapsalreadylatent in the Vedic period but a major motif in
the later mythological narratives in the epics and piias,to accentuatthe
overweening authority of a patVedc system that comes into being after the redaction
of the Egveda. It is reasonable to assume than, the transitional periodfrom the e
pluribusto the Unuma Gotama or Kava would have noticed that the editeddva
liturgy was technically no longer thirs, butthey followedall the samehe new,the

editedsammnaversion. In other words, the erstwhile independent family affiliations

are outmodedbyyeb qgfjb | ¢c geb a i*ppf ~i A yorrq”™ of
praxises arenolonger in practice if not selected into the paviedic liturgies, or are, if

selected, a part of a paviedic praxis and not the earlier famipased liturgies.A final

stasis is seen to be achieved at the kBriicHa state, (Level-3; G>E), as if by fiat:

axXQzZeb kbt Hrodgavkfpfgkdl EkMgebhEI i v | *ka | c
of the Egvedic tribes, brought the poets and priests together in the coomenterprise

lc “liib gfkd gebfo gbugp ~ka aobclojfkdA qge
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What seems to be unique about the Vedic world is thatpo#ectionlabels and
identitiesy some centuries old &V collectionbut now redundant in tke face of the
pan-Vedic system signaled by the-t@aw KlaEVY do not die out-or are not allowed
to. As we saw from the concordance between the Anuki&iBalist and the Pravara
index, irredudicible human gencies pass through the divide. We must note thrathe
absence of writingthis could not havébeen otherwise, 0else theentire Vedicoral
tradition, centuriesold at the collection of th&V, with specific poetic praxises and
rules of archivization would have had to be fienagined. Entirely new human agencies
would havehadto be set up and allheels of thesv-dhy-yaregimen of theVedicoral
tradition, re-invented. The key successful strategy in the Vedic instance seerhave
been reorienting the earlier individual agencies and their praxisesa panVedic
agency and praxis such that whadas potentially divisive, the individual preollection
identity, is mutedin the newecumenicakamnapan-Vedic establisment. Not just
muted: the earlier, potentially divisive identity is transformed into a ticket of
admission into thenew panVedic aency

Thesurprisingfeature is thesamnaecumenism (Proferes 2000) of the npan-
Vedic arrangement: it counters all logic and intuitioAs naturally occurring
collections in the Vedic world properly so call (Level 1 W), the different collections
would be of different sizesgs indeed they are: the larger collections &amily books
arranged according to Bergaigr@ldenberg rules, in increasing sizes,id8Book 2
though 104 in Book+ >p tb p~rt) gebob tb®&bymnsiopl

Jrad”i ~yp ohskuddas a @hit4, wojthy of a niche in the global &hit—
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Qrucially, this ecumenisnextends to the humamgencies behind the individual
collections arranged in some 50dd Gotra constellationsIn other words, there is no
correlation between the size of a collection and its eventual Gotra membership: a
family saDhit—, like that of Vaséhawith 104 hymnsranks equal with that of, say, the
Mudgalas, with a sigle hymnsaDhit— This is also the case between what | have
desgnated as the Broughi9 group, eventually making up the lion share of the Vedic
oral agencyand the 30 secondary lines. All fortyne erstwhile collections and
agenciesank equal in later Gotx standings, each with a name listedtire Bi index, no
longer signifying individual, private, family collections b@otraentities making up
what emerges as an endogamous Vedic oral agency, underlying what | have called

_bilt geb apmfkaobi A “e/ro@eelplowfpgf ™ | c gqeb T

lLiii. Gotra-specific liturgies

The two Gotraspecific litto d f b p ) (vanelén B&al®85and Pravara
(Brough1953) bobj | kf bp | c forthdr cejnenttimiscoody ipte p d bjA)
| o a pamnhagency.

Tb e~sb ~ ql g”i |EgvedasuchGhatevery Sotrp &ffiligtef k g e b
that is, every merber of the Vedic oral traditiog has one, entitled to him fronor
because ohis Gotra affiliation:

I. 1.142, a DairghatamagaicathyaGYgirasa hymn, available to all

Gvdf orp”™ ~Accfif™rqgbup "Ysdssmg qel pb | ¢c qe
i. . +.55) qgelBhymnd pgv”" Gmo

i 1.10) ~ J bHagwagCpffqoerp» evj k-G@yirasasgeb Hgks A
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V. [/ +0) ~ Dgyorgrek?pgjodd’s ~ evj k8
V. .-t L) Re@@jd™a™dlew’] k
Vi. . -+4-) "~k Gmon 2egadrts”) SHakbvArVYish %<

?egod”*s”p klg fk iraba fk fs ~ka s ~

vii. 34theGmon evjk | c geb SfYsgjfqgo~p
Vii. 2+2) geb Gmon evjk |l c geb Gqgofps8
iX. 7.2, the Vasig” @ ymo (joined at the hip with his fellowBharata

B4, ViS/—mitra; 3.4.811 = 7.2-81)

X. 6+2) geb HAYvAmA Gmon evj k+

B~ eChyenmoaomstitutes a link to the precolledion identity (Level 1 and W)
centering on a First Singdimgure; now, that label marks th&otra affiliations of the
emergentpan-Vedic oral agencyand subsequentlyedactedas Pravara formulas and
appendedtayeb Vyo”*rq” Pcgo”p+heVBdichralagencg allddb ) | af ba
individual agencies, is covered in the above system, some Gotra affiliations, like the
GYgirasas sharing tw®prChymns8 g e b ? e § cadd'each qf the other tinedyes
possessing oneThe DprChymn marks a sort of findbona fidef a member of the Vedic
agency, a passport to its ritual realm.

F ot fii kl gb ge”~q J”u Jiiiboyp lofdfk"i r k
of reconciliation and friendship conforms to our own present narrative of the Vedic
societyasacongl j borqgfl k | ¢ afpmro”rgb rkfqgp) pljb G

rivals before but now forming a whol€.
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The Pravara ritual takes us even further into the heart of the puzzle: every
ritualist, as a member of the agency of the Vedic oral traditionsstmpossess a Gotra
mbafdobb) ~ka geb Mo~s”o” pavab# 8 kaul odgoerto b p b k g
ritualist, as a Gotra affiliatep asserthis erstwhile, precollection identity of an
individual, autonomous poetic agency but now in the context of tlenecumenical,
pan-Vedic system, one among the mamy, equakategory. Thus a deendant of the
HAYvAmA DIgo” tlria A~vildhied Hotafiorm®HQ Yict b rdb) f k
Gs*g-Kfgbaeors”~) efp jvgef 2| l ofdf k fk HAYVAnN
fkgboj baf ~of bfpgdeccrstg#p g oI t"ksataradprmagaenb H” Yv A m~
londbo "I ksbvp ~ mlbqgf  EwWbI9mBko®) 9646, q | c H" Y\
9.113. . 18. - +. 04 +/ §.5368 and Nighava at’9. 6EvRiende To8 this dis
junction is éundant in fieldwork. WherKaS/apa (and other First Singéxs) is
suggestedn field work as a singeof the EV to a Brahman, even a practicing ritualist,
surprise even incredulity, is the responddow it marksonly a lineage, one of almost

fifty, a genetic pool of the Vedic oral agency.

Section Il. iv. The Gotra institution as a biological spandrel
We see thabeyondthea b a f q b\adic litorgids and Gotrapecific rituals
we need a final rivet, a biologicaleasure, whictbinds the parVedic order into a seif
sustainingsamnabody: let us notet once that this is an impeative demanded byhe
oral tradition. To the extentthat the entire Vedic corpug eventually some five million
syllabley remained in an oratradition, irreducible human agencies continued to be its

most vitaland indispensible adjuct; and fatherson grid,the most efective, efficient
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and faitsde means of realizing it, although we have evidence of the rise of formal
pedagogical institutions in ther-tiSkhyatexts, ca. 7-6" BCE, imparting novices
instructions, as part of thesv-dhy-yaregimen,on the phonological invariance of oral
transmission of text§EgprtiSkhya15: 15; 9)’4

The Gotra institutionprovides the biological rivets witlits exogamyendogamy
regulations, bothagain as noted above, countering the potential divisiveness of the
earlier individual collections and their agencieghen brought under gamna
arkfcl oj | oThys/rjariajes bdcame restrictéalonly among Gotra
affiliates, but not between fellow Gotra affiliates. We see that the endogamic principle
perpetuates the original 50dd poetic agencies of tHeV, closing it at the same time as
a caste grouping. e exogamic principle rivets them into oreamna%a p * potyA &
by forcing outbreeding on the Gotra affiliates, and thbsnging about, for examplea
Bh~radv—ja-K-Eva unionthat we encountered abovehe singer oEV 101559 fnbitha
? e g o "yahe gvg ames, rooted in two different philologies.

In other words, the Gotra institution signifies neither residual incestits well-
known martial tabooshor entire clans asearlier investigators like Brough and Kosambi
thought.75 It is true, as shown above, that it begins as one of the two identity markers
of theVedic clans and tribes, signifyings shown abovéh)e name of the archival
agency of Vedic song traditions, usually after a First Singer figure, accurately and
reliably recorded in the Anukran@a) f kabuf = 7 pvpqgbj 8 qgqefp "~pmb
character ceass to be significant at the colttion of theEV and the establishment of
an ecumenical patVedic agency of the Vedic oraladition. Moreoverjn and by itself,

it could be thought to haveonly limited selective appeal: that ig, is illogical to think
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that in the pre-collection EV) period, a Bhvadv—a sought oufpreferentially a non
Bh—~radv—a for maritalkinship, as he would have téllowing the incest tabooOn the
contrary, it is moe likely that, during the period when Book 6 was evolving and
functioning as an autonomous collectigrand, we must recognize, over a period of
centuries and moving from West to the Central regions of Vediasa rule a
Bharadwja married from conveniemwe,a fellow Bharadvia. The pattern of exogamy is
a new featue arising as a part of the rerganization of the Vedic oral agency as a-ail
safesamnauniform body from mutually alien, perhaps even antagonistic, entitids
noted above, & have telitale evidence for this ithe EV itself, inGrimbika
Bh~radv—a (10.15h the son of a Bhardya father andvery likely a Katva mother (cf.
Irimbii K-Eva, 8.1618) thus,a denizen of the new patVedic agency
More compelling is the x@ant evidence ér the emergence of such a system.
Consider this matrimonial advertisement in thdindunewspaper(July 27, 2008
aFvbo Sca~j ™~ H~Arpef h?nj Hbgqgg~rf [/3,.32 J@>
Software/Engineering Masters lyer boy with good family background &yed
fk Fkaf”~, RP>+A
Much of the terminology aboweamounting to a discourgedates from later times, but
theexogamyp k al d”~j v obdri*qflk " | kpgfgrgbp fqgp b*
Gotra(Ka¥ f h~) ~ mo~s”~o” |l c qeb SfYsgjfqo” DI qgqon’
SAf Ys ¢GjdfedgatbBl~ r Yf h~8 pbb >mmbkafu FF& pbbhp
gebob v g eVai@-mnitra dicom wdstighore the advertisemeythe
exogamy rule. It is implicit in thadvertisementhat the groony & F v b 6-would v A

possesaGdra affiliation other than theH ~ r Y f hother Ya/-+kmira pravaras)-the
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endogamy rule. It is reasonable to bathte the above evidence, to the-BmaEa-
SGra period (Level 5; C and E)ndleed, the appearance of the Pravara lists as an

appendix to the BSy and likewise to othelQrauta Srasy is toconserve the Vedic oral

agencyasgti) a> ~*pgbA v f k q ¢g-tibashmah(Brdughgl®ds: 55)1 k © b mq

as inMah-bh-xya 1.411: aBrgh* k y p pl i b nr ~i fhe dohefeqce dndd f p
rigidity of the largely successfuidystemcome from the exogamgndogamy

regulations, giving rise to theautomatonlike characteristic of the Vedic oral agency.

We see thus that we can no longesist the conclusion that the Gotra
institution orchestrates the transition from the préEV collection milieu of
autonomous Vedic poetic agencies, numbering some foiitye, to the postredaction
pan-Vedic oral agency crafted fromhem as an ecumenical bpdasamnaagency, are
pluribus dum We will not err, considering its longevity and durability, to see the
fkpgfqgrgfl k fk ~ _flildf  ~i mbopmb gf sb)

Singer label that underlies each Gotra affiliatiorbisst seen as analogous to the
apmrkaobi A | ¢ q e Ithsedas anqdaptike thanacteristic of thed v
oral tradition of the pre-collection period, in the names of what | have called First
Singers, giving rise to song collections and thgimgers,systematically archived
according to the Bergaign®Ildenberg rulesBut with the formation of theglobal
séDhit~and its new parVedicsamnaagency, the earlier label loses its raad

function. And, like abiologicalspandrel, it adapts itséto new roles when its original
characteristicbecomes vestigial or even unsuitabie a new set of circumstances.

Thus the old First Singer label, archived zealously in the AnukrBsgstem, becomes

ef

" p

p
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thea k b Gofralabelof equally zealousravara ligy new, compared to its significance
intheES ~p a>~qqi b pebaA |l o alkbyp eliafkd fk
17, in different morphological form§) Clearly the Gotra institution is the new actor in
the scene, converting a professional leguim into asocially coherent and self

sustaining body through marital regulations. The First Singer label of the earlier
period is retained and is even mad@ entry requirement into the social group, but not

as a differentiating or individualizing elment but as sam-naa r k f ¢ | @gmfon® k a
category, underlying it as a pluribus Unubwody. It follows too that as a wholly oral
agency, it would becom& j kb j | kf * "Rgivigd up in tipre Jhdhistorical
Brahman caste grouping. Now a-8&dv—a is brced to seek a neBh~radv+a,

creating a descendangsin the instanceabove of0ri Obii Bh~radv—a, with possibly

aKakva, in what should bainderstoodas apiece of fafreaching sociaéngineering.

Thus it is reasonable tsuppose that thé/edicsociety contained at the timef
the collection of theEV and its immediate aftermath such subterranean fissures as
represented by these preedaction identities, often once in rivalry with one another
for the patronage of a chieftain or a prin Assek ) pmb  fcf ' acofbkapef:
liturgies are developed to cohere the earlier disparate groups into aadic agency.
Further, with the redaction of the classic@tauta ritual, a parVedic matrix of rituals
is seen to be in place, edited as we §@m individual family repertory but now
globally orthoprax in the Vedic realm, obliterating the erstwhile individual family
based praxises and identities. The Gotra institution completes the pradfesgpluribus

Unumthrough the exogamyendogamy rule®f marriage.The famous Upamadic story
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(Ch. U. 4.4:5) of SatyakimaJb-a shows that the system was still flexible, as it was in

the pre-collection period. His motherJabia, likely ad-sQconceiveshim from an

unknown patron, butSatyakimaJb-a isaccepted by Hidrumata Gautama as\éedic

student® becoming thereby Gautama after his teachéris alsoclear in the story that

the example of Satyakna is an exceptioncompelling precisely because it is

exceptional and that the Vedic oral agencyalsby nowceasedj| b akbrqgo”~i +A F
becomes closed from the imperatives of the ldradition into the historical Brahman

groups.

Section IV:Conclusions

We see that the centrality of the oral traditioin the development othe Vedic
systemisselb s f a b k q(#960: 280isnrasyap ¢ f g ~p j bobnow ai fgbo”
to be hasty andhe derogationt el i i v j fpg”hbk8 fkabba) m~onal
characteristic that has made an invégation like this one possible on the one hand
and on the otheraccounts forthe preter-natural success of the Vedic oral agency.

The fact is that we now knothat the Vedic oral tradition arranged its world of
knowledge every bit as systematically as does the literate wad#nowledge systems:
rationality is wholly independent of literacyStaal 1989) No one cast light to the
wholeness of the Vedworld asFrits Staalthrough his life work. Thus our primary
source, argartifactAlike an index of theX iesingers, the deities and the meters of 1028
hymns, 10442 verses of tB®/, may seensui generi® the world of books. Indegthe
ideaof index does seem counténtuitive in an oral tradition, used as we are first to a

text and then to its index aa collateral resource, both existing physically before our
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eyes simultaneously. But the irreducibl§edicevidence is that such an indexical
resource had first appeared as part of the archival system of the Vedic oral tradition
and is seen, paradoxicallgs the only functional system for an oral traditiqiVitzel
1995b: 309)Qor b) geb cfk”™i bka molar q I c geb fka
word concordance of thEgveda, may be uniquely literacist andeedpart of the
world of the computersbut evidence shows that a practicing Vedist acquits himself
surprisingly well in listing the concordances of a word as it occurs in different verses in
the EV 8!
It is not appreciated enough, for instance, thag Staal shows (1990), the very
gyllabary of Vedic, and\ g b @niydhgSanskrit, is an oral artifact, product of a
phonological analysis of the human sound system, the phonemes separated first into
vowelk and then into consonant groups, and the entire sound system of the phonemes
arranged logically as they aggroduced frompoints in the back of the vocal apparatus
to its front, from the velar to the labial, and each sound studied to ensure a high fidelity
phonological transmission of the Vedic texts. Moreover, when it encountered
centuries later,jn South A a language of another family, likeravidianTamil, it
|l od"kfwba ~ pfjfi~ro alo”~iA ~ime~(Lbg clo fq)
Mahadevan 2003)We know too that in this oral world, phonology takes precedence
over semantics to the extent thahe Vedic mantras are declared even by the close of
geb Sbaf > mbof/Nka" oag eb™yKkgs ikjitid kbhgpopgéhnically, for the
reciter of the Vedas, certainly in the historical periods, but perhaps also by late Vedic
period. An entirepaideiasyp q b | era ~ob”™g7mad &g jfkod jklykpf "%. "6r6q3l

as the agents of the Vedic oral tradition, the historical Brahman group. In fact, Vedic
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knowledge, in the sense of the contents of its texts, existed physieaySuti carda

(@ | r k a spohatitshakifve or library is comparable, as has been suggested, to

a q ~onbb’ | o®abltkhe $ud of this world is far beyond the metaphorical value of

efde cfabifgv obmbqfqgfl k "~ka qhlcddatpdaf ppf | k qge

human institution, with enoughpaideianfrastructure built into it to make itlast to the
present.

From a historiograhical point of view,would not be too far fetched to claim for

the Vedic oral tradition a Tocquevillealn point dedepart fit he poi,ft of depa
that coheres the history of a civilization,
the present could be seen to have unfol dedo

ATo know the history of the Br ahistmmyof means, t

Vedicand of Hindu Inddat | east that of its uyl99er

264). The oral tradition supplies the necessary syntax for this history.

! Preliminary versions of this par were presented at the annual American Oriental Society meeting, at
Albuquerque (2008) and at Harvard Round Table Conference (2010.)

2 Of course, texts of all extanairamasbegin to appear in time, but they never became a substitute to the
oral instriction of the texts. One encounters in field work several editions of these texts, used as a
pedagogical resource of private recitations, only after the student has received the formal phonetic
instruction of the lesson from the teacher, face to face. if@tiution that still abjures any kind of printed
S r tekt even today is the \Vkk&Makom P+ ai8 (Northern Hall of Lessons or Instruction) in Trichur
in Kerala, among the Nambudiri Brahmans. See
forthcoming in the Oxford Bibliography Online sesi See Frits Stadlhe Nambudiri Veda recitation
(1960).

stratz:

Thenni |

¥Brough (1953), see below, still remains a valuable resource, but his treatment of the concordance is not
pvpgbjrqf ) fqg fp of"gebo e”"@ebh wp bl cdgaldd¥4) focuse ped & ~i + S

entirely on the AnukramaQndex, often merely reproducing it and glossing it with citations from the

Br-hmaom-Dratyaka texts, theBD theMbhand Sya* y p "1 j j bkg~ov tfqgel rq

I ¢ geb pl r orhelBpath-jasPBEncigntineli§l§01) concentrates on just the Bharafhs of

2S 2?11 h 3) rqg obivfkd qgll jr > e) ~p ?2o0bobugl k

plro bpt+ ? bgl k "I k> irabp ge”q dhybxtedsiort pf °

Oreri h™~oyp b pl ~q | aap tfge gelpb I c j"r"kyv

i bc"o o

660&
obpr mmli
Sbaf ™ |
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mof k> fmri “roobkgp |l c Sbaf’> pqgravA %266&+ Qbi bd~of ¢
attempts to bridge the gap. It arguéisat the B index of the Anukrami(system on the one hand and

its derivative Pravara lists on the other are authentic and reliable data and illumine the Vedic world far

more brightly and rationally than the often ideological use of them does.

* | have bllowed the HOS (50) abbreviations (xvi) of the Vedianeters throughout this study.

®| have depended on the entries in the HOS @if)eda for the Anukram@y ab g~ f i p + F e~sb " et
J al kkbii bafqgflkml tkaebdl PR @osngsobshnotte HOS edifiok (466),

9.97.79 attributed to VK agad ~ Scdpp 9.67.27; 30/ %~ qqof _ r fibasaogMasiflors f qo~» G

both) are missing in HOS (452).

5My count is 507 (Book 1: 26; Book 2: 3; Book 3: 12; Book 4: 4; Book &:6tQt Bd@nok 7: 4; Book 8: 68;
Book 9: 68; Book 10: 173.) Mayeh@003® ~p 210 f gbj p+ J M Mist agteeslwithy p apf ~ebo
mine entirely.

"Theboj f p Pqgbme” kf)bJamison foredrondgpthe%inger-odttie poetdf Eré
opening up an entirely new line of investigation into the poetry of ta%. On the other hand, |
approach in this studghe poes and the poefamilies of theEV backward in timefollowing the Gotra
affiliations of historical Brahman groupsut seen agxtant agencies ahe Vedic oral traditions, to open
a way to the prequel, to thB¢ singers of theEV.

8] have used the Brough (1953) edition of Rumttama P& K g Prévaramaijari This medieval text

reproduces the Pravara lists from the follbwk d gbuqgp 7 2?9 R)* r@ndghPGy DH ggkva v I M+ F
gefp m*mbo) F ~j "l k bokba | kiv tfqge uggestonthatP i f pqp+ |
the lineage Kapi, witlqf e b Mo ~ s  ovfiraseGjo’j e rj-Mubukcd@ ~ ) b noj e'b baH r k”aib’
Gvdfo~rp” dolrmA %pbb fk gbug » DYd§bo~r2paA _mors" ctp INcaf:
pvpgbj +& F e~sb obsbopba geb | oabo | c¢c ?2olrdeyp %"ka
q e b Rairksa lingages firstfollowed by the Byus, keeping the rest as in Brough. | esdte in on

going work that theDYgirasa portion of the2gveda is around 45%. The reason th@Bk appear always

cfopg fk geb yorrg”™ Pcgo”™ i f pqpavdralitungodee Broughv ar b gl g
(1953:9 3 &+ Qeb sbopb gqe~q "I kgrfkp gqeb mo~s”~o” clojrin"
attributed in the Anukraman) i f pgp ql MV.8.¢02.dSte ThenlapdramsMahadevan

| - - 4 +2gvedaQteebnstir qf | k | ¢ DI g o ” "iatdrrmtionpeVedic Worksagp,AkspnA 1

°Qeb j~fk gbuqgp | c wnedtpnsofthé TBgWebeo (h87X); Kdith (292®)]ethe AiB

and KB; the JB and PB; TBha¥\Elizabeth Tucker (see notébélow) has¢i i ba aabmbopl k*i f wrqf
the EV poets is in full evidence byBaddevat (BD; JamisoR00727) as well as the two epics, best seen,

for example, with the many tales about Vasb® ~ka Sf Ysgjfgo”~) klg ~p ofs”ip f
rituals and sadfices.

YE obmol ar b 2097/11t) &Mjgfbp I12k& pnr% g~ q f | k-mailtolhgr Ao+ Bi f w™ _
(April 5, 2004pn this probleny a Qeb abmbop!l k~i f wba qgavibardicjffamikeq | ¢ geb ¢
receive [is evidenced] already in the AHere their names are lumped together in lists as discoverers of

spells or medicines (two such lists occur in AVP 11, one the canonical ¥degn& 7 >Sy FS+/ 6 e”~p
i fpg clo pbbop tel *obVajudmkMightitbé pogsiblestarquéthatthesr v Jf gqo g

fkafsfar~ifqv t~p ilpqg ~ka I kb k~jb _bYsakab pr _pqfqgrq’
b>~"jb fkcirbkgf"ri <A >p G~jfplk kIl gbpblenmfrom f kgof dr f k

the concordantinks between the Gotra ingutions as set out in the Pravara lists first formally listed in

qgeb ?wm@rg period (Level 45; &E)and theEV Bardic families as set out in thgieindex of the

Anukramamm)  p v(begebljand W)I argue that the two lists constitute a zippéike discourse, thé&V-

rds and bards of the Anukrammg pvpgbj ob” ”mmb~ofkd ~p geb Dlgqo~"hgo”p
the Vedic oral agency itself, the historical Brahman group, organized as endogamous Gotra groups with

exogamy within a Gotra gup, a foolproof, fail safe system for the survival of the Vedic oral agency,



Thennilapuram P. Mahadevan 95

avedaragy o g Mj ~ qolmb 1 jjlk gl ~ii S88)a There ialbspof | r opbp8 pbb
individuality, as Tucker notes, but the name of tB&-bard does not die oyit organizes the human

Sbaf®> ~dbk v rkabo alkb k~jb)A geb ?2o0”ej”k “pgb dol
endogany and exogamy.

1 QOldenberg (1888)Bergaigne (1886). In citing Oldenberg (1886), | have placed the page numbers of the
Germanoriginal in square brackets, followed page numbers of the Paranjappéehendalg(2005)

translation. Oldenberg clearly grants Bergaigne priority. See Witzel (1995h: 309) for a thorough
discussion of the rules of arrangement, focusing on the Family hooks

2The collectionEV 512 4) ~qqof _ ¥hfbaa® N PV, slippaslys G stdndafdKeatbres of

theBergaigneLi abk _bod " 1liib > qgflk) _rq geb | od* "kt/&%f kd mof k
seems to be dictated by the special rplayed by DV meter in the collection: the first six hymns of the

collection are in this meter, each hymn 10 stanzas long (the exttsiri1.70 being a later additions; see

Oldenberg [222]242) and all addressed to Apeiwhole” i o b~ av c |l-04 f&fd ™Mqkaa br kf g 8
threel6s bopb QO evij kp cliilt deetiorpisardistinagreperto@reittetfisqgeb M~ og VY~
further supported by a 14/erse TR excerpt (9.97-3%) appended to what may be called the family hymn

of the Vast la in Book 9%the members of the Vasilga family here being, according to Anukramrga

index: Vastfia (20 & 8 F k a o "ot (%6);Viahad S §Spdifp(¥6 & 8 J » klmn(1013)g p f

Rmrj "kvela (83 &8 Sv gdem@end® 8S § pifa (1921);Kaup ¥ or et (g p f

30); MErph ~ cBay2%/f 4 & 8 S pmat280°- &gpfMrogY¥Y~ o™ 9gghgv ryp k”Ajb ~mn
cliiltba _v Yogjesd(425&+ Hrgha&a Gk geb Mo~s”~o” ifpqgq dbkb~il
S g ik line, Vasi -y » h-@va*'g Y~ o ~ +

13This practice is adhered to even with multieter, multi-deity hymns: the reciter announces the items
as they change during the recitation of a hymn. Naras Ravindran Nambudiri, the Hota priest of two
recent Soma rituals, the Angadippuram Agmima (2005) and the tdkkkancherri (2006) Agnicayana;
July 6, 2008. Frits Staal (196®r VedakP968; Asch Records: AHM 4126.

14vedic accents are omitted in quotes.

B>p A~k bu”rjmib |l c geb a-Qagvestpuseofitteiabesdb bRvay GB g flpd k %z
clojpA c”o _bvlika geb krj _bo EVrlbBlagafulydewlopedbnr ~qgf |l ki
buef fqg I c geb qol mb+ F jrpg ~aa qe”™~q Liabk_bod ~"kqf

(/ 12X/ 26272&7 -840 b sglivldcalizad hy th@ rhentions of Nodhas and the refrain g g » o
malr aef v g4 dpthie graup must have been composed lyeéinitesinger among the Gotra, or a 5
"fo ib d*"geboba ~olrka pr e ~ abcfkfgb mbopl ki fqgvA !

% 0ldenberg(243[254) notes that strophic compositiorjsthe M o “hdsiyaphes andXcay underlay the
l od*kfwrgflk I c¢c ?2I'lh 5) ~p geb MAs™jgk”™ I jmlpfqgflkp

&8t (1.52191)corresponds in all essentials with the arrangement found in tvélBookéll o f d f k ~i f g~ i f

8Noting the exceptional naturé ¢ qeb DI g" jp'b oOfgepd)d "Li abk _bod ~aap aXQel
ql _bZA bumi~"fkba _v geb * fd(TR);mA0(E/RB); D5, 69468f9qf | kp ¢ 4 ¢
[all GA]?) He further attributes the irregularity with respect to 90, 91t®the occurrence ofXasand

strophes in them.

| borrow the term from the Sundiata oral traditions of Maif central Africa signifyingjeli(griot), the
institutionalized singer and his descendants and upkeepers of the song tradition namedtadter

founding figure. I. Wilks (1999:84 &7 a-ebhdbdbpp§g " mmb~o gl _b qgelrdeq 1| c
griot tradition: not that of thedonseg b i f t ) qgeb erkgbopy doflqgp) _rq qge”q
constitute something like anintei b~ gqr i “i*pp Ic geb JrifArKk pl  fbgv+A

Sbaf™ Il o”i "~dbk> v ~p fq fp "I kpgfgrgba fk geb efpql of
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T+ @ i “ka %.60.7 .3-&7 aQeb DI ap alrahrhafbntothém | kd p g
came Nodhas, thesonofkgks * q8 qebv p~rfa) a> pbbo e”~p "I jb rkaql
They granted him thip ¢ j; in khat they granted (it) to Nodhas, therefore it is called theudhasX & g e b

pgj ~k | c thelqaoteapdipdrdnidses in the original).

2 ycathyaDYgirasa may well belong to the very first layer of this genealolyjoh(Sorensen 255) links
him to Bihaspati, as his older brother, the latter being quite conceivably the patron deity of the Vedic
oral agency, the Bhadv—a DYgirasa line also emerging through him, giving him their middle name,
B-rhaspatya.

22 Jamison (2009) notesbtto vocat the AO$2008)conference at Albuguerque noted that the Kaks ~ g
collection also showa univocal poetic voicavhen a prelimirary version of this paper was presented.

% See aboveMy count is 507 (Book 1: 26; Book 2: 3; Book 3: 12; Book 4: 4; Book 5: 40; Book 6: 12; Book 7: 4;

gect

Book 8: 68; Book 9: 68; Book 10: 173yyhdiere *p 210 fgbjp fk MrbogbBBp/ --0&+

(safe) list agrees with mine substantially. | must note that Mayrhofer accepts Oldenberg (1888) as | do.

% We cannot give a certain number to the final number of Gotra affiliations. The Gotra that seems to
have spawned the most numerous preliations is V&-mitra, some nineteen, of which 10 are evidenced
in the peninsula. Bmatha is one of the unattested nine, aBmams-period ritualist, cited in the BES
(6.12). KaBaki is another such Bhmama-period figure with his own Gotra lineag®CS 2.3) but
unattested in historical data; his name appears in théSBas a scion of Bapa Gotra (Brough 165). An
independent Ka&aki pravara is not attested among the extant Kéaki-descendants. The one
Bra-hmaEa-period figure who does establisan independent pravara under Bgmpas iCamla. As |

note in the text,Cacilla is comparable to Gotamai#Ryaum, a carrier of the KurP-ficHa Vedism to the
eastern Kosala: he has a more substantive presence iGRHeom the eastern region than Gotea
R-h&yamm, figure iconically linked to the spread of Vedism eastward from KiiicHa.

®Pbb ?obobgl k 9FwI-i3v&" cV’ogrqoeesbb aofl ki pbA ami ~v fk qeb HI p~i "

CB.

% While we are able to construct a rational pictuog Garga and his secondary pravara, we are not able
to do so with this secondary lineage. The concordance betweeBiledex and the pravara list is

strong for this lineage, both Duvasyu andidlana occurring in both. The KeiMacdonnelVedic Index

(II: 241242) has two entries for Vandapane, in connection with a disease, an eruption spreading
through the body; and the other, to the name of a protégé of tiems. Both epigraphy and field data
possess strong attestation of this Gotra in Brahman populations, the Chidambaram Dikshitars and the
d dya Brahmans, both @vaSkh-Brahmans, being an examples.

27 Kau@aki Br-hmamm (throughOCS)BaudhyanaQrauta Sira constitute thehautram—-dhvaryanaxis of

Grauta ritualism from very early period, with the Jaim@a Smaveda tradition supplying the adjunct

audgatram ThisSautaaxis also forms the most acti@auta grid in the extant Purv8kh—-Nambudiri

CGrauta ritalism. We see this special relationship between the KB &81a8 ES (2.3) stipulation that the
sadasypriest of aQrauta ritual in the KBBCS axis mustbeaKa * hf aDIl qo”~"A ~ccfi frqgb+
at the time of the formulation, the&Kaw®aki adhrents constituted a secondary pravara group, but a

Kau@aki pravara affiliation has not survived among the extant®ki adherents.

21n my on-going work on Brahman migration, | show that such a limit is evident in the migration of the
Jimin@a adherents of theidya P s ~ ¥Brahmans from the present dagrCRangam area of the
Tamil country first, eastward toward Tanjavur as shown in the Karandai Plates (Krishnan 1988) in
1029/30 CE and then, westward, three or so centuries afterwtarBalghat, to their present domicile
there in Kalintirappu& agrakramt -Rifraasiha-Bh-rgavaHarita ¢he last,KutsaDYgirasa, a
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kevaldineage) defines the cross section of the Gotra affiliations in théiitirappu& group and the first
threg in the Karandai group. However, we know from epigrag@y. Anbil Plates [El XIl{pat there

were other Gotra affiliations among Jain@a-G dya Fo s ~ ¥Brdhmans in the(Rangam area at this
time. For some reason, only these Gotra affiliatesvwed.

“ppp kil gb . rDKdafboo® paKplA ffkk® i>mmbkafu F) _bilt +
¥Tebk F afa ~ V~rell pebthedVaithili Rrdhmanshogvedjup, clabdmng foraheir
|l ofdf kp geb ¢? jfdo~rqflk pqlov) _rq srhonewrfriod A+A+HI p©j
Dl go” "l ool _ I o” qdKikv7® )p bHsgbYkv "Dni~g)o "M o%yYgr o ) aEA,gqv gv k™)

the last two being identical in its pravara formulgith the Jamadganjsseem to be attested among the

Maithili Brahmans, with odd correlgagf | kp _bgt bbk DI go” ®dWyasar&ba” "~ccfi frqgf
Pgj"sbafp ~ka "iYdng®dg okpmb Vfolop & gakw *a~qg”™ col j geb mb
show such correlations between Gotra and Veda affiliationné¢ ™ go v 3 " ke § _ gMbb épic 1s

N yggodDasgaqfrr) i fhwm. DI grj» Ogecd?

(1Tfqwbi yp %. 6547 . .0& j~m | c geb o@aamoibingmntheeastgeb VS go”
geolrde ~ Kkl oqebok -10landmhg Catakas, lardhing dvey the TP Perritaniti®@ 3
Mgéad gi ~ i"~"ka mol mbo+

%2The Appendix is not complete and is not yet in its final form. It is rather an open template into which
we can incorporate further findings.

%3 Such a general scenario was suggested by Christopher Minkowski at the A@&Gomft

Albuquerque(2009) when | presented a preliminary version of thaper. In other words, the

Anukramazsts proceededrom the data in the hymns to a comprehensive indexical system, organizing

the verifiable data of meter and deity alonige two axes and creating the third axis, tigidndex, in part

from evidence within hymns and in part out of, one supposes, whole cloth. This would have meant that

the I0mawKlaES buf pgba clo e”ic ~ jfiibkkfrj 1 aimA tfqgelr
poems. | argue in my text below that such a procedure argues against an Occam razor understanding of

the archival system as a whole. | may note that this is a refinement of tfieeéht thesis (see below

note 31)that the Anukramamsts created the index from the data about the poets and poems in the

? 0 g em discourses. The inertia against the presumption for the Anukiama pvpqgbj fp pl cr ka?
as to hint at extraneous is&s, such as literacism or scripin, as | argue in the text.

% Tokunaga (1997: 201) provides an analagexplanation of these names:T e hitkdrais used as an

epithet of the seerinthe Anukranmay ) f q | b ” khatthe liykn conbpkskdoby the seer is

"aaobppba gl Fkao”+A Ql hrlabdfyetbbkhedof abpiqéf A k™»qbl
Gdkbv~) Sgggv~ k"™ ~ka geb ifhb+

Bpgrni qf qi EmertheeGrvpstubBiinidfpldeddAb %&3)38 Bh2 Soma stalks are being pressed
with stones, just before the start of the Soma session oMhghyZdinasavanaand the Gwvastut

enters the ritual enclosure and recites 10.94, avgfse J&G S hymn: the deity of the hymn gr—-vana g e b
mobppf kdkmqglalpb kA boA f p dpeepa, pbombkqg >0 _ra” H

%The exact numbers for the YajurvedaY3ait-s areWhitney (1853)670 for the VS. My count for the
QP %Hbf qeyp ELP .- ~ka [/ -& I jbp gl ~ qglagni lc 2/ -+

$"Whitney (1853) gives 1695 for ties from theEV; aswe know, 7Bip ~ob k1l g EWbuf qgeb 9 gh~
are nevertheless attributed to suckis oftheES ~p S~j ~abs”™ %j |l pgq&) HAYvAm*r ~ka
%24& bafgflk I ¢c geb Pgj~sba” fk qebpdnKrishrmm j § qo~af qf |
Krj _rafof) tel t2~p qecpnaRmaTdidnur, éXugust'®2004)edave 1698 a8 the> d k f

numberofthp f k qgqeb G~Afjfknpv~r Pgj~ sba”8 mboeksthgargef p krj _t
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not derived from theEV. A Malayalam edition of Jainih® Pgj "sba” %A+ Pofj gk K~j _ra
Pgj "~ s.Katdyam: Vidhyarti Mithram Press) hasonlysse Kk i bpp ge”~k qeb H”Arqgerj g k

BAufrecht,AIF  11/) ngba+ fk Hbfqge %. 6/i-qg71 dBbloggetb o Hoplf kge_ i UB+HAL
note 27above.

®Tfqwbi %/ --.7 6& klgbp ge”q HgqgvgwgtkthéEyintodna » ~ qf |
di | _~i gbug %mé&bt PPmafhh ghloa jf*k qeb Pcgo”™ pgvib) g
area and thus accounting for two anachronistic Anukramma ~ q q o f _ YgpKihgkap1p.116 &nbd >
HgVYn Hf kd #fegsAd + "&k@) Hge&'lp ~bfkd fk g&b bppyme” gEbab&bo
Daivodsi, and the name is, like Videgidthava-Gotama RhQd » @/ dern,tard part of thekevala

BhElr i f kb+ Jl ob i fhbi v qbmoblphlk gredackion pfBikcbhrenigk k h o~ j »
accretions from the period of th&V redaction and formally textualized in his schodkt.is likely that

Pratardana Daivosbi, like Gotama fRiCyaom lends his name to a later figure, in the east.

k | c
Nhfok

“As we know, the names of this of theEV appear in the two liturgical Sghit—s in different ways: in

the TS (and othekX @@ h eofithpe YV), theEV verse appears notimo * fpnnhbtit as full quotations

tfge pfdkfcf>2~kqg "r qeluondfistaursemliprose thdduotatign,nmo Fpmpeb ?2o0gej
is discussed, with th# ianentioned. One of the fullest examples of this may be the ritual of the

adorationofgeb cf ob f k dutHymnjfrom the@V (10045) és igubtied/(with some variants

and not in the oder of ourEV) at KeithTS iv.2.2.a + F oup tre@troeinteogethrs at TS v.2.1.6. The

nameoftheXfc fp jbkqgfl kba) S~gp”"mon ?2egi~ka~k”~) ~p tbii ~"ij
with the particular efficaciousness of the ritual.

F k q eabedaPai the other hand, we haveonlyti8 sbopbp) _rg go”kpclojba kIt
form, with all but 750 g j Pdssessing a rodk in ourEV. As we know, the ¢ j andkits underlying

libretto fromtheES > "k e~sb afccboblk®parqdef argkrkpbo QebrRgj k|
or phrases nearly all of which occur in thegveda, and which modified in various ways are chanted

jlpgiv fk geb Plj~ pr-ofcf bpAbwafbkbProkb43yypufad&k ||
However,a® r ok bi i ~aap) a_v ~ pgj"~k t~p fkgbkaba ~ jbilav
probability, the music arose, at the beginning, out of the recitation of the words e earliest records

we havemake a distinction between the chantandtheworfisk a qob " q qeb cfopg ~p qgeb
(xi). Burnell quotesn supportV g p h*  %Kfg+ miferi® 7 ¢ B Xvd gdpj sk jpbkp fqgf

k ~ f g&&0igting out further that Bhap’p 2 e g p h  am assigk differeni is to theXk and the

pgjpkkd gl fqg+ F cfka qefp ql _b o”2"ob7 wd&kbubu”j mib 1°
theXkiseS . - +. 01+ . + ?2ego”qg” p s Kipfithe EVeARUkranoagn * 7 KXoBtBeb2 31 & © f q
h) Jgvdedsd kgYs”™r) tebRPdVpPkI gdhle rtsfgeé khbaegqgfgef +

1 Although many of the 12 stutis of the Agma and the first 12 (of 29) stutis of the Agnicayana are
identical (in the Jaimi@a tradition as described by Staal [1983]), we see that the Naudhasa stuti of the
Agnicoma is replaced by 8.49/1 %Mo " pahs™Muks M kH qeb >dkf > ~vArk~r ofqr i+

“Qebpb DI gtgverseargfeomthée Kamyg” hf mo~ufp) ~p abp of ba v P

43Keith notes in his footnote that the sequence appears in KS at g Kt iv.8MS i.5.1.2; VS iii.1T86.
The mantras accompany as adoration of thevaryafire.

“ Atyar-ti Jk ~ 6 q ~ mifeaches Hinself in wanting to conquer the Uttara Kujus feat reserved for
gods. As punishment, Vadia takes away higlyaa p g o b ketidg ¢ Bq~» mf c~iip gl >jfqgo~q
Comioa Caibya.

S Alf Hiltebeitel has long emphasized the need for ardiepth study of the roles and functions of the 5
GotraXis in theMbht+ @ kpfabo cl o fflqpePlp™h& and pddy@t@i j pgl ovA %
Yudic Ipra in which Agni feels threatened that¥girasa has created a new Agni through his rituals
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(Sorensen: 340). Agirasa, the First Singer in a way aif 2gveda, reassures Agni and makes the deity
accept him as his first son. Ygjirasa had alreadgt son, Bhaspati. Bhaspati continues the line through
grjvr ~ka ?2e”~o”~asgg”) geb kr ibrp Il c geb ?e”~o”~asgg” |

®Ql hrk~d~yp kbt Badofdarticlar dpdténdedn tHiscontext b

47 A major poblem we face in this context is the relative chronology of the Sanskrit epics an@he

JAN " al kkbiiyp ELP bafqgflk I ¢c geb gbug mlpgri”~qgqba ~ a”
But Tokunaga suggests a date nearly half millennium aftedvadlthough both the epics anBDshare

several details of the stories about the singers of E\& the métier of theBDseems to date from an

broi fbo mbofl a qge” kyth@laterthus, dethdpp, pointing fo thédfial a ~ q f k d

textualization ofthe text, ca. 4 CE.

“®Thisis a list of tha g k  indhe &Vf with the singers, their patrons, and the verses:

Kakn s~ q A~f ode ™ gSvanaya » 1.125.47
Garg? ego”~asgg” Mo”~pqgl h® Pgoag6vun22s
Vastce® J~ fgqogs”~oPragpvand®f g* 7.18.2225
Mo~dgagua” HJ G pYga 8.1.3633
Jbaedgqivgand Hg

PriyamedhaGYgirasa Vibhinda 8.2.3033
Jbaev Hgpaq e f Mg h”pqlyn dekv 8.3.2124
AbsgHtpaef KuruYga 8.4.1921
Bej g qHagva f HAYr @*fav~” 8.5.37k39
Vatp * wdd g Qf of kaf o Mgo Y "854e48
Pl _e”mmaf Hg Trasadasyu 8.19.3637
Pl _emaf Hg Citra 8.21.1718
SfYs”Arjrk~rp SAf warfSag | ~ k 8.24.2830
SAYA >YsvA P&fer Yors”~p Hgk f8q6.2124
KXY N @i g Praskawva 8.55.23
PX wlhr o) Praskawva 8.56.14

Mo f v * | Yoisasa® G eke® ~"ka >Ys”™j ba8.B8.149
DI m*s~"k” Gqobv™YNorg~rogdak Goh 874135
Kava® >4 i ¢ Hr or o s " 10.33.%
Kg_exlkwbhaflgkrs” Pggi*t o 10.62.811

“Brough (1952: 17 Fq fp fjmlog”~"kg ql objbj _bo gqe”~qg) te”qgqbsbo
traced to Vedic sacrifices, the actual mechanism of the sacrificial ceremonial is predominantly magical

o"gqgebo qgqe”k obifdflrp fk ° e distifctiogbetweeA magiE and religionk | g " i b " ¢
existy k | g f k i ~ g q bBEvenghing tfuly feligidus is alreaklypntagicaElsewtere, Brough (18)

adds that the Pavaracerem& v | ¢ qeb EIl g~ f k do'f “9%i~ rfgk® opef g ~d e bf pa "f “qopA
Pravara ceremony which presents a human Hota as descended fi&¥h%iand Agni in the last resort

fimifbp ~ aj~rdf>~i A fabkqgf gNcthe FirstSingds &f thefamily. *ka qeb | of

YQeb Ik bmg | c geb aifkdrfpgf' "~ob” A ob-Kuper | k te”rq |j
effects after Emeneau (1956; 1965; 1966;ihSduthworth [2005]and Kuiper (1967; 1991; 1995; 2600

Southworth [2005] nanely, i. the adoption into Vedic the native subjeabjectverb syntax in place of

an original sv-| mr"ggbok8 ff+ geb ~almgflk | c qeb nrlqg~rqgfsb p
discourse; iii. the assimilation of the retroflexive sound patterrigtee indigenous languges; ithe three

hundred-odd loan words from local languagesthre hieratic discourse of th&gveda: C.P. Mascica (1976;

1991); Hans H. Hock (1996).; Franklin C. Southworth (2005).
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*1The phrase is from Charles Ehret (1988), the @ moncept of his acculturation model, in which a

smaller number of immigrants reshape an indigenous culture by acculturating the larger native groups

fkgl ~ pbg I c mo”~ qgf bp) " liib> qfsbiv pfdcahdfcvfikd ~ aj
bnr i mr~ogkbop fk qgqeb kbt I jmlpfgb “riqgrob+ Qeb qgbc
the term and concept part of the modern Vedic discourse, thereby formalizing the-lustgd nonVedic

features of Vedic texts as part oksarachbindor linguistic area.

2\itzel (19967 0. 0&7 addlsbgébtbugbdbg ~_Irqg 0- “i~kp "~ka qof _
Bhajeratha? e * i gk ) ueCed, Dk e @ ¢r )A D~ kygueGgvgGIRes Phrr ) Hof s f)

Hn h 2"%ydn)Kurd, KurYg® ) Hr av )Y olrsetnk ) Jrqper)) KIMMr g NVghled) HKW™drqe
Pafica jana/PaficaXké ) Mgogs ~q”) W Modge))Yy IMMMacpe ) s Oy YMj ~) Pgo~ps”q
gfdor) §fggyy")y Kger))g KQr) o s ¥~y ) R ST KYMgVIo) K SHIGHamES o

Yadu (Yakr & + A

53Scharfe shows that by the Brmamw ‘period (Level 23; C) the admonition to the Vedic student not to
neglect selfstudy 6wv-dh-y-k k ~ moraitp) 2 H 3)yhas become strandard.

S Witzel (1999: 19) arguesforab s f af "k ol |l q %apgqo”~aaib ibddbaA& cl o f
Al § p Z-grdndsor!* Tgrra Kvaxeya is an important priest of the Kuru realm that succeeded the

?er~o”rgq” ahfkdalj8A eb absbil mba qe bitzeb(Beksbnal® v~ k" of qr "i
Communication, 1999c) suggeststhekdva d b k b~ i | dv d och (Z.184 IK-vacab(iss@énlL i a H" s "
unattested *K-vad (unattested; grandso K-vaceya (greatgrandson). &e also Proferes (1999;

2003c).

% See Mahadevan, T and Frits $ta2003.aThe turning point in a living tradition:Somaygam
2003A EJV30 for a description of an actual performance of the liturgy in the Trichur Adpra (2003)
and the oral mastery of th&V needed.

%8| learned in Kumbakonam, Tamil Nadu thagité exists a hereditary grid between Brahmans performing
CGrauta rituals and shepherds who supply the sacrificial animals, 13 for the Agnicayana. | also learned that
some fifteerp a S u b aitnatk lbcaur in the area every year, sustaining such a grid.

T Ma h Rretaanvaka A Vedic |l iturgy in a new key?o0 Wor | c
(2009).

®Nine forthe Ag@lh6 s al t ar; 12, 16, 21,-hmamccl&ssinfédorthet he Hot a; 1
M—j-®a; and 8 for the rest.

% Entire disourses concern th€rotriya Brahmans, stipulating their release from salt taxes (2.12.33:

Yol qofvgpep?m¥eref knharay; exempsing their properties from royal

appropriation in times of national emergencies (5.2.8fmp&s¥ghdra v~ j ~ Yol qadva | m» el dv *j
ao”sv v ‘shgtetdgya dugdg” p v * ksr efqp'd i )g A princepmjostly Yreated by his

father,j v pb obqgiv ol _ gbjmibp _rgmkppsdghéravygama bi | kdp gl
Yol gqof vl metb se”Nl adowdsfv "sjga e s@aajeskr jmo~sf Yv”Ar pgogevgk” mgoc
j ~arj Mo pXdvd gdvok@ e pdklmg eb pelria do~rkg i~“kap gl qgeb Y
fines(21.7%sf dgov” mrol ef g” YwKgm’t veéf edakan prayacdegineeca bv * kv "~ a
fk geb >Yagldpfgwhqg”r)k ~aghb’ gf s bWtjiyh Brdhmand, buda ~ pr gb > q)
pr _pg*kqgfsb fk fgpbic ANomol cbppfl k2N dol rm) afpqgfkdi
20"ej "kpA %X.654Z .66/7 1

®©Through a series of studies, Hiltebeitel develops an argument aboutfichati Brahmans and their
centrality in the Mbh discourse, first as its possible redactors (2001) and second (2005a; 2005b.; 2006a;
2006b; but summarized in 2010), as thejsct of an internal narrative in the epic on the problem of

models and icons, who reduces unto him the essence of a civilizatiosyritenum bonum
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81| must note that in fieldworkCaolla respndents recite their pravara formulas in two way§ K@ p
Dvatsta-Naidhruva and alternatively, 46 y alatsva-C-allya.

®2The twoEV car&asare: Aitareya and Kadiaki; severkBEaYVcard&as® o b 7 2 ~ rvadeGgv » k »
DgniveS/a; Dpastddba; Bhradv-ja; Saty=Ca (HirawyakeS); Vaikh-nasa; the twdikla YVcardasare
K-ty-yanaK-tva; kty-yanaM-dhyaOdina; the two Smavedacardzasare Jaimiya and Drhy-yana.
Three more Baa YVSkh-s with historical attestations are Maityani, Kakha, and Caraka.

Switzel (1989: 131.32)provides theakaracontent of ®me 32 texts, counting the 3@B5 akarasof the
EV as a base figure, roughly giving us a total of 5.5 milliksaras

%4S.R.Sreekrishna Sarntaudaki-br-hmam (19684 2 & + Proj”™ rpba Bohh”o” O7*j "k |
as hiseditio princepsHe &0 consulted eight manuscripts of the text.

®aB 1 kl jf > i bf pr obvAiced citicisnpaf thenBrabnean ap @ docidl pagsite. We

should parse this charge with the reality that in an oral tradition only such a reified agency could have

prebosba qgeb agbugp+A Tb pelria crogebo hbbm fk jfka
to preserve the words of a text but their exact phonology as well, not unlike the case of an unwritten

opera score. Thus the modern fashionable condenumadf Brahmans as social parasites should be

balanced with how well they kept up their original oral covenant.

%] am in the final stages of a Gotra census that may be made from the entire run Bpitpephia Indica

5”See Staal ([111983: 248) for the geometrical determination of thgX byaline. See also A Seidenberg
(1983[11]: 95126) for detail®f Vedic ritual geometry.

®p.,V.Jones (1983: 18): flndeed ine fifth of Homer <cor

% Bloomfield (1916)The statementd ¢ g e b P ~om shétiay theatbjousness of their authority

in no particular more than in relation to the repetitions. As is generally known their account of the

authors of the hymns is based upon a slender stock of true tradition as to the chidfda of Vedic

poets. But their more precise statements shrink for most part to puerile innamgi Especially, the

Anukramam, cf kap fqg fk fqgp eb”~oq ql *ppfdk) tfqgqe rkorccidtkt
more authors, or to ascribe ibttwo or more divinities, according as it occurs in one book or another, in

oneconnection or another. [634Further, anachronistically, Bloomfield considers such instances of

repititions as violation of copy right, a unique institution of the world of &ks and publishersiHindus

seem even at this early time to have been afflicted by an imperfect sense of literary proprietorship.

Te~q tb pgfdj*qgfwb ~p mirdfrofpj fp ql aqgebj geb eb”™i

Mo | ¢ bob p3iR0)%/a& ?-b0o7d "Of.d6k b %. 556 & (qo ’(ﬁsttaafrommé)éra; bopbp rpba
texts to the S&hit—texts: thus bothEV 1. 1. 23 and 2. 41.-2 are designated at@s (1. 23) as examples

of the Praug@straA? bod ~ f d k b %. / 2& | jthenKaovh aollection EVA h 23] B)i » oA plkd
with these and found that although not used in the ritual, thetsa® s bopbp ql _b aobkcboj b
mo~rrd”~"A ~ka qerp | k Qstraekisied gneongglifferentzlgne and thaAafteMthé‘ rdns
redactiondtheES) aqeb afccbobkqg i~k ifqgrodfbp tbob ~ppbj _i
i fgrodv) bafglof”iiv "l kpgfgrgba) b ib> qgf > "~ka I jmlj
L Gonda (1979: 262) similarly identified a trunk oiginal Pravargya formularyHouben(2000) shows

that the Atri praxis of the Pravargya ritual is the oldest, going back to the earliest Vedic period.

“Nr |l gfatd”~"Dd§ qgqe”™q qe prjb Gmon evjk jAv _b rpba _v i
one family, Max Muller (1860: 367) notgce q ageb Gmon evjkp j~Av e~sb _bbk
"ka ge™~q gebv tbob ~7*iiba ¢gmon) f+b+ ~“mmb~rpfkd evj kp)
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geb bkjfgfbp Il c jbj _bop lIlc geb p~jb |@dofagichwhdkqg c”j i
between the Vasig” ~ka Sf Ysgjfqgo~ c~jfifbp) ~aafkd %132& qge?”
VvV gebw?pgeka Pcqgo”p ~p mrfoq |l c ~“kv I c geb plibjk p~°
family of the Vast las, woulle * s b ~ of deq gl obmi b ge~q sbopb _v 2k
substantially our own understanding of tHégveda as an ecumenical text, garnering together different

smaller s& hit-s and their oral agencies into a coherent whole with a péadic praxis ly the Bharata

Hror mbofla) ..-- ?2@B+ Bnr”~iiv mbkbgo~rqgfkd fp J"ru Ji
%150 k+ /&7 abDlgo”) lofdfk"iiv) ~ eroaibX8Z qgebk qgel |

o b+ A

3The two kinds othe Rravara formula are the2dhiedorm of the Hotaand the suffixivatform of the

Adhvaryu (Brough 18). The Hota mode starts with the remote ancestor, the First Singer of the Gotra

i fkbrdb) ~ka bkap rm tf qeGsqegihajkomvaoTheAdhvaryumodek a~ kq7 Hg'
begins the same pravara formula at the nearéstn to the remotest with thelivatsuffix: Nidhruvat

>sAqpHE Yy gt s A g+ ?lge jb~k geb p~jb qgefkd) I c “Irop
point to different Vedicpraxises, that of the Hota among ttiggvedis and the Adhvaryu amorige

Yajurvedis. And this does have value in epigraphy and fieldwork: Brahman groups with a dor&iviant

praxis, as, for instance, theCRraSkh-~Brahmans of my 2008 study, give out th€iotra eponym as the

remotest name, K§apa, ie., in the Hota fashion. The second group, the AidraBrahmans with YV

predominance, and thus the adhvaryu mode, always cite their Gotra affiliation as the nearest, Naidhurva,

in the Adhvaryu fashion. lItsieasy to see that in epigraphy, the latter mode gives us valuable data,

whereas the Hota form and the remotest ancestor, sucB#sirasa does not, because mé&¥girasa can

be one of 11 Gotra affiliations and is thus useless as epigraphic data.

MEgRC(15.25; 9): @AThe teacher who has himself been a stud
auspicious quarter, east, north, or northeast, undertake the recitation (of the sacred text) for his pupils
devoted to the same. One pupil, or even two, st&ittd the right. If, however, more, (they should sit)

according to the room. Having respectfully touched (
Sir.o He pronounces AOmMO in reply. iofl, heiuttersywor d consi ¢
t wice a word having only only acut e acaleddapira a word wi
combinationorawordused witthi n t ha Pada texto (Tr -109%angal Deva Sha

»The two fundamental errors of the earlwritingson the Gotra institutions are, first, that the Gotra

taxon signified clan or tribal names. As | argue in the text, the tribal or clan names were distinct from

the Gotra names: for instance, it is not clear thatamcould become druhya twocommon clans of the

2dsba”) _rq _lge “lria _bdtcotprtpRAopfgcrigebf mehriuspkdcc
Second, the welknown exogamy regulation of the Gotra institution was linked to totem and taboo

complex, an idea first propounded/t-reud himself (1913: 6; 11) for the phenomenon of exogamy by

itself, outside its Vedic context. However, the Vedic society was well past this stage of development and

the twin system of exoganyymarital kinship is possible only between two different Gataffiliatey and

endogamy marriages are possible only between Gotra affiligtesa farreaching piece of social

engineering, virtually creating the social caste of Brahmpamas agents, however, of the Vedic oral

traditions. Both Brough (1946; 1947; 1388) Kosambi (1950) contributed to this picture of the Gotra

institutions, assuming that Gotra institutions and clan (tribal or broadly political) identities were one and

same: Vasi Iga was thus both a clan and Gotra name. Brough famously upbraided Kiozamlletail

about the Gotra of Buddha, but was essentially of the same episteme as Kosambi over the general

significance of the institution, that it is based on a system of agnate or kinship relationships normally

attested in the early stages of humarphgg | o v + 20l r de 2gedié Reflod agosa& 7 a XFZk qgeb
contained warriors and common folk as well as priests, and that the Brahmans later laid claim to

bu irpfsb mlppbppflk I c¢c dlgor"p¢+Qefp albp klqg fk ~k
oM fAriiv afpqfk> q colj qgeb I gebo Gov~k “i~"ppbp+A F
first. It is more logical to assume that the Gotra agency signified a song collection archived in an oral

tradition in the name of a First singer anaegdloyed in specific praxises specific to a given Gotra.

\Y
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®"Qeb fab”~ cfopg ~mmb”~oba fk Dlria) P+G+ ~ka- Of e~r~oa |
Dil ppf*k mrorafdj7 ~ “ofqgfnrb I c qeb ~dXxmdg *kgfpl kf pg mc
%/ - -5& obgol pmb qfsb obj”~ohp ~_Ilrq qeb fab” fk efp gt
| ¢ Pgbmebk GKew YdK Review &f Bickss &7e b a X Qe b arduesthattherearep m* k aobi Z
multiple possible explanations fagvolutionary change besides natural selection for a trait. Steve Gould

was enamored of early Italian church architecture and familiar with spandrels, the triangular spaces

between a series of arches and the straight cornices running above them. Heswitigespandrel as a

metaphor for anatomical features of organisms that were not themselves adaptive, but were the

architectural consequences of building another feature, just as the spandrels filling in the space

surrounding a church dome are a necessangcome of placing a circular object on a square base. As the

church spandrels then incidentally become the locus for decorations such as portraits of the four

evangelists, so anatomical spandrels may b@pted for uses that were not selected for inetfirst

mi A b+ A Qe b ‘idelkisesh @gmskyt2002)ch&skik a & i ~ k dr ~aspandret " ri gqv A ql
Stephen Pinker (2008) sees the moral and altruistic instinct and Scott Atran (2007) the idea of god as

possible examples of spandrels. | seeittstitution of the Gotra in this light, arising originally as the

archiving agencies of the oral traditions of Vedic clans, regulating lagstirely in a new circumstance,

the kinship ties among descendants of the original Gotra affiliates.

"The compete absence in tHeV of its later signification, as the organizer of a social unit through the
regulation of marital kinships, is compelling evidence in support of my argument that the Gotra institution
is a biological i mperative, as with a fAspandrel. o

BGAjfplk % 6627 4& a@ oob q qo~rkpjf fidal Kk %l ¢ gbugpé& o«
organizations, with economic leisure to devote the lives of countless people to the task of being

mnemonic automata, impersonal channels of transmissioncentury g b o ~ bkgrov A %j v m”~obkd
gloss).

Witzel (1995: 31316; 32637; 34652 [Appendix B]) contains exhaustive analyses of the historical and

geographical data of thEgveda, the attestations of different clans and tribes in the different bookth w

gefp 1 k irpf | Egvedathus regregent3 @b\ &ll7 thezhiStenpof two royal lineages

%Mcor ~ka ?e”~o”~q”"& Mfdstbraofa p nubeobf |jaf+afa i bT bl ch kqletb ge”~q _ 1 g
the Vast I poets possessed similar links witie Bharata chieftains, already composite groupings of
theoriginalgo~kper j k" b “i~kp) kIt tbii fk geb MAkg”™_) |k
there was rivalry among the individudEV poetic traditions for the support and patronage opence of
"efbcq”rfk) peltfkd ge~q qeb Dlgo” i~ _bip pfdkfcfba ~
ge~k ~ mlifqgf > 7~i lo “rigro”~i lo “i~k fabkgfqgv) tfqge
sf gl ov f ks Batdelio a@drticulaHdffigadyjof the praxis of the family of the \¢dgis. Thus

the eventual ecumenism of thEgveda comes as a surprise, and the Gotra affiliation, through its

endogamyexogamy scheme of marital ties among the agents of the Vedditiom, must be seen as the

prime harmonizing engineer of this new paviedic social order, as adurmdited by Max Mueller; see note

50abovef k I kkb>qfl k tfqge efapeassechsofigpofanetyt g geb Gmon evj k|

8 There are two entries fordHa in BCS Pravara index, one as Bhrgamadagni (Brough 81); the other as
a V anitrid as aDj@artiDeverta-Audala (146).

8 An example: Mahadeva8taal (2003) shows that tRe-taranuv-ka litany requires the Hota to
distinguish between the same word arrd/sequences occurring in two different verses: for instance, its
218" verse begins witmahe no adya bodhay&V5.79.1). EV 7.75.2 also begins witthahe no adyaut
continuessavitiya bodhj and this verse does not occur in the litany, although 74.3;7; 78, 79; 80; and
81 do. Thus the reciter has to navigate himself away from 7.75.2, even thmdlgloccurs in both 5.79.1
and 7.75.2. See Staal (2008: 212). Technically, that is, the Hota knows a word or phrageyoédae
first as itself andhen as it occurs in a verse: more or less what the concordance does for us.
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®2|s Vedic recitation tape recording? While the answer is in the affirmative in the sense that éEvritten
produced from its corresponding oral tradition anywhere in Soutnwidligive us an identical text, its

phonetic form is not universally identical. We know for instance in the Nambudiri Veda recitgtion, [
becomesl], asalbhutafor atbhuta (Staal 1960) lists further such phonological changes. | argue in on
goingwork on Vedic oral tradition that this phenomenon can best be understood in terms of multiformity. |
further argue there for what | call a Data limit on replicability in oral traditions, after the character of the
name in theStar Trek: Next Generaticseries: in an episode titlelthheritance we see that phonetic as well

as verbal replicability is possible only for mechanical forms of reproduction, like the android, Data. Even
so, it should be added that at the human level, it is extraordinary thdied negrlicability has been

maintained for more than 2000 years in the case of the Vedic oral tradition to earn the mechanical metaphor
of fitape recording. o

8 Alexis TocquevilleDemocracy in Americga Chapter 11 : AOf t he peoftrnt of dep
the future ofthe AnglA mer i cans o. Democracy or the Aequality of
is Tocquevillebds Apoint de d®parto that determines Al
determined by its originary past. A sianildeterminism is discernible in the unfolding of the history of

Vedi sm, or Hinduism by extension. This is not to abt
seek to justify fAexceptionali smd f pimg, theloriginal has c¢come d¢

human agency of Vedism. We have sufficient data available for only the Brahman group to attempt at a
history that possesses a clear point of departure.
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Abbreviations

(Numerals and letters mark respectilyelanguage level and geographical localization
from Witzel (1999: 5%9)

AiB >f g” obvitn(@Wgnd )"

@iA_ > f g” o loyaka (LALQM)’\

DpCsS Dpastanba Grauta Sira (5; ©

AV Atharvaveda Sahit-(2; C)

AVC Atharvaveda Caunaka)

BD Bthaddevat(?)

BhCS Bh~radv—a Grauta Sira

?yP ?r"raegv”™~k” ¥HC)gr”*® Pcqo”™ %l
BSOS Bulletin ofthe School of Orientadnd African Studies

DEDR Burrow, T and M.Emeneau, 1984

EJVS Electronic Journal of Vedic Studies

[J Indo-Iranian Journal

IT Indologica Taunensia

JB GrNfjfknwa(4;80gej "

JOAS Journal of American Oriental Society

JRAS Journal of Royal Asiatic Society

KB Kaeng”™hf w@;&ej)

MS Maitr-yani S®hit-(2-3; W)

Mbh Jr"eg_ego”"qgq™ %geb MII k™ @B&
MP JAgqpvtm Mrog

PB MA A Asf md@a@4;, W ge

TS Taittir @a Sahit-(4; C)

B Taittir @a Brhmaka (4; C)

TA Taittir @a DraByaka (4; C)

TaitU Taittir @a Upaniad (3>4; C)

SV(K) Pgj "sba®r %H"rqgerjg go”~afqgfl k& %/ 8 T&
SV(J) Pgj "sba”r %G~ "fjfknv”r gorafqfl k& %/ 8 T&
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CB CatapathabrhmaEa @; C)

Stll Studien zur Indologie und Iranistik
V-dhB V-dhQabr-hmaEa (4; C)

Ved. Index Vedic Index; MacdonneKeith; 1912
VS Sgg” kSathb-(X E)

EV Egveda (1; W)

EVKh Egveda Khila (2; W)

EgPC Egprt i¥a

CB CHkh-yanaDraEyaka (4; C)

(€05 Ckh-yanaCQauta Sira (4-5; C)

YV Yajurveda S@hit-(2; W)

WZKS Wiener Zeischrift §r die Kunde Sudasiens

ZDMG Zeitschrift derDeutschen Morganlandischen &#ischaft
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